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The Prophet's Knowledge Of The 
Quran

It is clear from the prophet Muhammad's (saws) own words that He (saws) under-
stood there is knowledge in everything which needs to be studied and discovered 
before it can be known, today for mankind science fulfils this role.

The Prophet – praise and peace be upon him – said, “Indeed, knowledge has a 
branch which resembles a hidden thing (it needs to be discovered); no one grasps it 
except those who know Allah.” Allah in the Quran speaks about all aspects of  crea-
tion, but much of  it was beyond the understanding of  the desert Arabs living 1400 
years ago, Allah says: “And we strike these similitudes for the people, but none un-
derstands them except those who know.” (29:42).

Regarding this the prophet (saws) said, “Indeed, there is an external meaning 
and an internal meaning to the Qur’an, a scope and a point.” Ali, pointing to his 
breast, said, “Indeed, herein lies abundant knowledge; would that there were some 
to (comprehend and) transmit it.” 

It was because not every person was capable of  understanding science that the 
prophet (saws) said, “We prophets were ordered to communicate with everyone ac-
cording to his ability to understand.” This is because there was a danger in trying 
to teach people science they would not be able to prove for another 1400 years, so 
the prophet (saws) warned, “No one has ever recited a prophetic quotation to a 
people which their minds have failed to grasp without it being a temptation for 
them.”

The prophet taught the scientific meanings behind specific verses to the com-
panions who could grasp them and they understood the dangers of  trying to teach 
knowledge that could not be proven. Allah said in the Quran, “It is Allah who has 
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created the seven heavens and of  (the) earth, their like (meaning the other planets); 
and between them the Command descends (the Laws of  Physics governing space)” 
(65:12). Ibn Abbas (r.a) said about this verse, “Were I to relate its interpretation 
you would stone me” or “you would have said, 'He is an unbeliever’”.

Abu Hurrah similarly said, “I have received from the Prophet of  Allah two 
things (types of  knowledge), one of  which I have made public. Were I to divulge 
the other, this throat would be cut.” The prophet (saws) said, “Abu-Bakr has ex-
celled you not by excessive fasting and much prayer, but by a secret which rests in 
his chest.” His ability to understand science and everything the prophet (saws) 
taught him about the universe and Allah. 

Allah said in the Quran "Say (unto them, O Muhammad): Are those who know 
equal with those who know not? But only men of  understanding will pay heed." 
(39:9)
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C H A P T E R  1

Surah al Najm 1-18

Allah says, “by the stars when they set” [53:1]

There are three opinions regarding this verse, the first is that Allah swore by 
the stars when they set like the sun on the horizon, the second is that Allah swore 
by the constellation Pleiades (a seven star cluster) when it sets like the sun, and the 
third is that Allah swors by the Qur'an when Gabriel takes it down to Muhammad 
in instalments (nujuman), because the word star in arabic can also mean instal-
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ments or something given in parts so the verse would then read ““by the instal-
ments of  the Quran”.

Once we consider why Allah is taking this oath, mentioned in the next verses, it 
becomes clear Allah is referring to both the stars when they set and the Quran 
coming down in instalments. Even if  the Pleiades is meant because Allah uses the 
general name of  stars instead, the constellation in its role to guide at night would 
represent all stars because Allah mentions the star sirius by name later in this su-
rah rather then generally. In the verse Allah refers to the verses of  the Quran be-
ing given to the prophet (saws) with the descriptive imagery of  the stars as they are 
setting like the sun, He is tying the two pictures together, had Allah wanted He 
could have stated the Quran being sent down in more literal and clear terms but 
chose this specific phrasing instead.

“Ibn 'Abbas said regarding the interpretation of  Allah's saying (By the Star 
when it setteth): '(By the Najm when it setteth) He says: Allah swears by the 
Qur'an when Gabriel takes it down to Muhammad in instalments (nujuman): one, 
two, three or four verses at a time. There was a 20 years interval between the first 
and last verses. When this verse was revealed, 'Utbah Ibn Abi Lahab heard that 
the Prophet (pbuh) swore by the revelation of  the Qur'an in instalment and so he 
said: “Tell Muhammad that I disbelieve in the instalments of  the Qur'an”. When 
the Prophet (pbuh) was informed of  this, he prayed: “O Allah! Set on him one of  
Your wild beasts”. Later, Allah set on him a lion near Harran that snatched him 
from among his friends and took him to a place nearby. It tore him apart from 
head to foot but did not eat him because of  his impurity, just as the Prophet (pbuh) 
had prayed against him.” (Tanwir al Miqbas min Tafsir Ibn Abbas, 53:1)

Another fact that strengthens the understanding that the Quran was meant by 
al najm is the hadith in sahih Al-Bukhari who recorded that `Abdullah bin 
Mas`ud said, "Surat An-Najm was the first Surah in which a prostration was re-
vealed. The Prophet (recited it in Makkah) and prostrated. Those who were with 
him did the same, except an old man who took a handful of  soil and prostrated on 
it. Later on, I saw him killed as a disbeliever; he was Umayyah bin Khalaf.'' 
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Had this surah simply been about the stars a prostration would not have been 
required but it’s inner meaning had to have related to Allah himself, because mus-
lims only prostrate for him, as we will see the surah is about how Allah manifests 
Iman in a person and brings him closer to Him.

It may seem clear from the hadith above that the verse is referring to only the 
Quran yet of  47 translations of  the Quran only two refer to the Quran in instal-
ments, the rest mention the stars, which is the opinion of  the mufasireen, the com-
mentators of  the Quran.

Allah continues, “Your comrade erreth not, nor is deceived; Nor doth he speak 
of  (his own) desire. It is naught save an inspiration that is inspired, Which one of  
mighty powers hath taught him” (53:2-5)

Allah takes an oath by the setting of  the stars that the prophet (saws) did not 
make a mistake and wasn’t deceived by what he was receiving, so the topic here is 
inspiration and right judgment, Allah then stresses this subject with the next verse 
by saying the prophet doesn’t even speak from his own desire and emphasis it 
again by literally saying it is inspiration that is inspired in him by the Angel Gab-
riel.

So then how does this answer the question of  why Allah took an oath by the set-
ting of  the stars, and the Quran coming down in instalments. To understand all 
this we have to know how everything is connected. We will find the answer to 
these questions in understanding how man is inspired through his physiology, how 
he is able to receive knowledge from the ghayb of  the universe and comprehend it 
because the prophet (saws) was being challenged on this very thing.

One science in Islam explains what the stars have to do with inspiration, mans 
physiology and not speaking from our own desire and that is the science of  the Is-
lamic Lataif  al sita (the six subtitles of  the body), this is discussed in detail in Issue 
#5 of  the Islamic journal. The body isn't just the heart and brain there is an entire 
wiring network running through the body regulating every organ, and it is from 
this network that, what in the old world was termed mans spiritual side is created. 
Lataif  means subtleties and like acupuncture points which use the nervous system, 
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they refer to the subtle parts of  mans body like the nervous system, the spiritual 
heart, soul and subatomic matter in us, every part of  us connected to the ghayb of  
the universe.

Mans nervous system is the wiring of  the body, it uses electrical impulses to 
work and electricity is one half  of  the electro-magnetic force that governs all space 
and ghayb, the science of  the Lataif  in Islam explains how man’s body receives in-
spiration.

To sum up the matter man isn’t just a physical being he has the entire spectrum 
of  matter in him from solid matter to liquids to gasses to subatomic particles all 
working together to keep him alive, Allah stresses this point in the Quran “He 
said: O Iblis! What hindereth thee from falling prostrate before that which I have 
created with both My hands? Art thou too proud or art thou of  the high exalted?” 
(38:75). Imam ibn Arabi explained the Jinn were created from a limited spectrum 
of  matter subatomic particles only (a pure fire), or one hand as Allah was stressing 
the superiority of  mans creation to Iblis by contrast to him, while Adam was cre-
ated with the complete spectrum which is why Allah emphasised two hands, it 
means a full and complete creation.

It is through the subatomic part of  our body that the stars become relevant, in 
Surah al Rahman (55) Allah mentions the paths in space that the stars take and 
the laws of  physics they obey in relation to teaching the Quran to man, how man 
was created, and how the balance He placed in the Universe is connected with 
both the balance He placed on earth and within man. 

“(Allah) Most Gracious! (1) It is He Who has taught the Qur’an. (2) created 
man: (3) and taught him speech (and Intelligence) (4) The sun and the moon fol-
low (defined) courses (in space); (5) And the Stars and the trees are in obedience (to 
His laws). (6) And the Firmament (space) He has (formed and) raised high, and set 
up its balance, (7) In order that ye may not transgress (due) balance (on earth). (8) 
So establish (on earth) measure with justice and fall not short in the balance. 
(55:1-9, we have written a tafsir to this on our website).

Regarding the Lataif  of  Islam, the scholars after studying these subjects along 
with mans physiology said man has specific areas in the body that are sensitive to 
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what is occurring in the subatomic part of  our universe, Allah affirms this clearly 
in surah al shams (91) in which He mentions the cycles of  day and night and how 
they are used to inspire man. Allah placed man on earth and subjected to him to 
various cycles, not just day and night but seasonal and solar as well, all of  which 
are times of  different solar activity, increased or decreased, that everybody experi-
ences shaping their lives and their psychology, the stars and their changing posi-
tion in the sky are part of  our nightly cycle.

The Lataif  in the body receive energy from solar activity as Allah states in su-
rah al shams (91), so they follow the cycles on earth and shape us. When the sun 
goes down night isn’t a time of  complete darkness, man has the moon and stars to 
affect him, it may be tempting to think that the moon and stars are not as bright as 
the sun so then how can they influence man, but we should look at this like a man 
in the middle of  a desert starved of  everything except a small source of  water, He 
becomes sensitive to even a single drop as if  it was the most precious thing on 
earth. As the Lataif  of  Islam teach, at night the most sensitive part of  our physiol-
ogy and heart connects with the most distant sources of  inspiration like the stars, 
while the least sensitive part of  us, the Lataif  points most active during the day 
take a break, essentially those points can’t sense that deep into ghayb or the quan-
tum part of  the universe to rely on star light.

Allah begins the surah by taking an oath by the setting of  the stars, the signifi-
cance in mentioning their setting rather than just the stars is that they are no 
longer in the night sky, it is an allusion to the prophets capacity to penetrate into 
the deepest depths of  ghayb and receive guidance when the night is even darker, a 
step above every other human, there isn’t even a drop of  water (star light) to re-
ceive, in this way by Allah alluding to the instalments of  the Quran through the set-
ting of  the stars, He is saying the prophet (saws) is capable of  receiving revelation 
in even the most extreme conditions when there is no light.

The absence of  the stars is then sworn by that the prophet (saws) isn’t mistaken 
or deceived. Allah could have sworn by the moon or the sun but He swore by the 
deepest things in space that influence man because this depth is relevant to this 
verse, “Nor doth he speak of  (his own) desire” a person can’t achieve this unless he 
has purified his heart to the deepest parts of  his self, and these are his most subtle 
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Lataif  points, to receive revelation they must be connected to Allah with absolute 
clarity. 

So the reason why Allah chose the stars in his oath is the depth of  the stars in 
space, it’s a reference to the depth of  the prophets heart and it’s ability to receive 
inspiration with clarity because “he does not speak of  (his own) desire”, had their 
been any desire He (saws) would not be able to physiologically receive revelation.

The reason for mentioning this depth to both space and the self  becomes clear 
from the context of  the next verses Allah mentions, it is essentially a reference to 
the deepest parts of  subatomic space, a topic Allah is building towards in the surah 
because it is one of  the prophets (saws) greatest achievements.

Allah continues, “Which one of  mighty powers hath taught him (Gabriel), One 
vigorous; and he grew clear to view (allowed the prophet to see him in his true 
form). When he (the prophet) was on the uppermost horizon (in space on his night 
journey, this refers to the deepest parts of  ghayb, or quantum space). Then he (Al-
lah) drew nigh and came down (removed the veils), Till he was (distant) two bows' 
length or even nearer, And He (Allah) revealed unto His slave that which He re-
vealed. The heart lied not (in seeing) what it saw.” (53:6-11)

After mentioning the prophet (saws) received revelation perfectly, He then de-
fends the prophet (saws) by saying the one in charge of  revelation, Gabriel, is 
mighty in power allowing the prophet to see him in his true form which no other 
prophet was shown. Allah then mentions the extent to which the prophet’s (saws) 
heart was able to penetrate into the unseen world to receive inspiration by men-
tioning the night journey (Isra wal Miraj) He was taken on, and how close the 
prophet (saws) came to Allah himself. 

Anas bin Malik (ra) said: The Irresistible, the Lord of  Honor and Majesty ap-
proached and came closer till He was about two bow lengths or (even) nearer (Sa-
hih Bukhari Hadith # 7518, Sahih Muslim Hadith # 162)...and It is narrated by 
Abu Salama from Ibn Abbas (ra) that “He approached” refers to Allah coming 
near, this is adopted by Maqatil (rah) who said: Allah came near to Muhammad 
(Peace be upon him) on the night of  Isra And was at a distance of  but two bow-
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lengths or (even) nearer. Ibn Abbas also said it means that it was Muhammad 
(Peace be upon him) who went near Allah (physically). 

There are at least two ways this verse was understood, hence, saying Allah 
came close means Allah was the one who removed the veils between Him and crea-
tion until there was only two bow lengths between Him and the Prophet (saws), 
while the prophet (saws) was above the Lote Tree of  furthest limit. Hence Allah 
coming down is an honorific for removing the veils between Him and creation and 
it has nothing to do with movement.

And saying the prophet (saws) came close means the prophet was the one who 
traveled to Allah above the Lote tree of  furthest limit, it is the furthest limit of  the 
created Universe and deepest part of  quantum space because He was in ghayb at 
the time, since Allah prepared the place of  two bows length for Him (saws) we can 
say He (saws) traveled to see Allah even though Allah is not bound by anything in 
the universe.

Abu Dharr (ra) said: I asked the Messenger of  Allah (Peace be upon him): Did 
you see your Lord? The Prophet (Peace be upon him) replied: He is Nur (ٌنُور) I 
Saw Him ( ُانى أَرَاه) (Sahih Muslim, Hadith # 351, Hadith number from Sharh Sa-

hih Muslim).

He is light means Allah allowed light to represent Him, it doesn’t men Allah is 
literal light because He created light, so the prophet (saws) saw Allah and Allah 
showed Him light.

Ibn Abbas (ra) said that Muhammad (saws) saw his Lord, (Ikrama) asked: 
Hasn’t Allah said that Eyes cannot “COMPREHEND” him, at this (Ibn Abbas) 
replied: Strange that you have not understood, this is when Allah shows a glimpse 
of  his own Nur (which cannot be comprehended), so the Prophet (Peace be upon 
him) indeed saw Allah twice. (Tirimdh, Tafsir of  Surah al-Najm, Hadith No. 
3201)

Imam at-Tabarani (rah) narrates in his (Al Awsat) with a strong chain from Ibn 
Abbas (ra) who said that the Prophet (Peace be upon him) saw his Lord twice, the 
reason for this saying is that Muhammad (Peace be upon him) saw his Lord with 
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his eyesight (possibly implying the first was with his heart and the second with his 
eyes, because of  the surah).

Ibn Abbas (ra) narrates: Are you surprised at the friendship of  Ibrahim (a.s) 
(with Allah), The Speech of  Musa (directly with Allah) and Sight of  Muhammad 
(of  Allah with his eyes)? (Sunnan Nasai’i, Imam al-Hakim (rah) after narrating it 
said, this Hadith is Sahih on the criteria of  Bukhari)

We see than in Allah saying “The heart lied not (in seeing) what it saw”, Allah 
is further establishing the extent to which the prophet is able to see into the unseen 
world, this is in keeping with the context of  the previous verses which established 
the capacity of  the prophet to receive revelation perfectly. 

The prophet (saws) saw Allah himself, He reached the most subtle and deepest 
part of  the heavens above the lote tree which is at the base of  the Arsh (the throne) 
of  Allah at a distance of  two bows length, were a persons subtlest lataif  points in 
his body need to see clearly in order to perceive, and his heart did not make any 
mistakes in seeing the unseen. A person sees the unseen world with his heart and 
eyes at the same time, so mistakes are made if  a persons heart wavers by being dis-
tracted and attracted to the wonders of  that place, then the imagination shows a 
person delusions about these wonders rather than what is there.

The prophets (saws) heart did not waver and remained firm, a heart can only 
do that if  it holds Allah dearer than everything else in Allah’s creation this was the 
hidden test in the prophets night journey, how far could He (saws) travel into Jan-
nah and how close could He (saws) come to Allah.

After establishing the prophets (saws) capacity for his role as a prophet, Allah 
then demands of  all people questioning Him “Will ye then dispute with him con-
cerning what he seeth? (Of  the unseen)” (53:12).

“In the 12th verse our Lord Almighty is challenging the whole world that 
“WILL YE THEN DISPUTE WITH HIM CONCERNING WHAT HE SAW”, 
had he been seeing Gabriel (as other opinions hold) then that would not have been 
a great challenge because previous Prophets like Musa Kaleem-Ullah (Peace be 
upon him) had the privilege to talk “DIRECTLY WITH ALLAH” and Ibrahim 
(alaih salam) was shown the kingdoms of  Heaven which was a far superior thing 
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than seeing Gabriel, hence from Nass (clear legal injections) of  the Qur'an it now 
becomes established that vision of  Allah was finally reserved for the Prophet Mu-
hammad (among the prophets) as the Ahadith of  Ibn Abbas (RA) and many oth-
ers prove.” 

Allah then again challenges people and stresses “And verily he (the prophet) 
saw him (Allah) yet another time, By the lote-tree of  the utmost boundary (the first 
time was above this at a distance of  two bows length), Nigh unto which is the Gar-
den of  Abode. When that which shroudeth did enshroud the lote-tree, The eye 
turned not aside nor yet was overbold (he did not waver, such was his character). 
Verily he saw one of  the greater revelations of  his Lord (and stayed 
firm).”(53:13-18)

All of  this is used as proof  to refute the accusation levelled against the prophet 
(saws) mentioned at the beginning of  the Surah, about receiving false revelation, 
“Your comrade erreth not, nor is deceived (by what he is receiving); Nor doth he 
speak of  (his own) desire (these are not his words). It is naught save an inspiration 
that is inspired”.

To sum up every thing Allah used to establish the prophets capacity to see into 
the unseen and receive revelation, Allah begins by taking an oath by the setting of  
the stars, they are no longer in the night sky which is an allusion to the prophets ca-
pacity to penetrate into the deepest depths of  ghayb and receive guidance when 
the night is even darker. 

Allah then alludes to the mechanisms of  inspiration in man mentioning how 
straight his heart is, “Nor doth he speak of  (his own) desire”, then mentions that 
the Angel responsible for revelation is mighty in power revealing his true form to 
the prophet so he could see him even clearer than any other prophet had.

Allah then mentions the prophets night Journey and seeing Allah at a distance 
of  two bows length, a place above the lote tree of  furthest limit were no one before 
him reached not even the Angels, mentioning the heart did not lie in what it saw 
at this point. Then Allah emphasises that the prophet (saws) again saw Allah at the 
lote tree which is the boundary of  the created universe, and this was in front of  
the Angels who witnessed it, which is partly why it is being emphasised.
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The First time He saw Allah was with his heart which is why Allah mentions 
the heart at a distance of  two bows length, and the second time with his eyes at the 
lote tree of  furthest limit “The eye turned not aside nor yet was overbold.”(53:17).

The distinction here is that at the limit of  the Universe that any created being 
could reach, He saw Allah with his eyes when most others could not even see Al-
lah with there heart, the vessel in man created to see the unseen part of  our uni-
verse.
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C H A P T E R  2

Surah al Najm 19-32

Allah continues, “Have you then considered al Lat and Uzza, And Manat, the 
third, the last? What! for you (pagans) the males and for Him (Allah) the females! 
(A reference to the Angles) This indeed is an unjust division! They are naught but 
names (for your idols) which you have named, you and your fathers; Allah has not 
sent for them any authority. They follow naught but conjecture and the low desires 
which (their) souls incline to; and certainly the guidance has come to them from 
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their Lord. Or shall man have what he wishes? Nay! for Allah is the hereafter and 
the former (life).” (53:19-25)

“It was said that the verse means: do you deem that your worship of  (the idols) 
al-Lat, al-'Uzza and Manat in the life of  the world will benefit you in the Hereaf-
ter. No, it will surely not benefit you. As for al-Lat it was an idol which was wor-
shipped in Thaqif  (by that tribe); al-'Uzza was a tree in Batn al-Nakhlah which 
(the tribe of) Ghatafan worshipped; while Manat was an idol in Mecca which was 
worshipped beside Allah by (the tribes) Hudhayl and Khuza'ah.” (Tanwir al 
Miqbas min Tafsir Ibn Abbas, 53:20)

Allah switches the subject from highest state a person can achieve “Certainly 
he saw of  the greatest signs of  his Lord” to the lowest state of  humanity that the 
pagans of  Makkah were involved in, worshiping their idols, “Have you then consid-
ered Lat and Uzza, And Manat, the third, the last?”.

After establishing the prophets ability to receive revelation He now questions 
the pagans themselves and the lives they are living which was stopping them from 
comprehending. 

If  a person physically trains everyday his increased health gives him clarity in 
his self, if  he is lethargic then his unhealthy state shapes his mind, character and 
heart in a bad way, in a similar way our moral or immoral actions shape who we 
are from the physiological level to the psychological and spiritual level, so Allah 
wants to point out this contrast between perfection and corruption to the pagans 
by switching the subject to them.

“The meaning then is, ‘Inform Me: do these idols have the power over any-
thing, such that you worship them besides Allah Who has the power over all that 
has been mentioned?’ And because of  their assertion also that the angels were Al-
lah’s daughters, despite their aversion to daughters, the following was revealed: 
What! for you (pagans) the males and for Him (Allah) the females!” (Tafsir al Jala-
layn, 53:20).

Allah begins the questioning of  the pagans by mentioning the unjust reality 
they are painting against Him, He says to them ‘you worship Idols that have no 
power and relegate Allah to something that is unacceptable in your society’, since 
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they hated the birth of  females, How could you have a clear perspective of  the 
truth when you bury it behind stories that push it away.

So Allah then accuses them of  being unbalanced “This indeed is an unjust divi-
sion!” because being unjust is a result of  being unbalanced and that is the subtext 
of  the surah, comparing the prophets (saws) inner nature to the pagans who are de-
luded by their made up religion.

Allah continues…“They are naught but names (for your idols) which you have 
named, you and your fathers; Allah has not sent for them any authority. They fol-
low naught but conjecture and the low desires which (their) souls incline to; and 
certainly the guidance has come to them from their Lord.”(52:23)

Allah ties everything He is accusing them of  back to mans nature by saying to 
them you only worship them because you follow your low desires “they worship 
them because they follow their own desires.” (Tafsir ibn Abbas) they accuse the 
prophet (saws) of  not being capable of  receiving revelation and seeing the unseen 
clearly all the while they worship stones and wood as their gods, so then how can 
you claim you see clearly when you can’t see beyond these pieces of  stone and 
wood you say are your gods.

Their desires are so out of  control they believe what ever they wish so Allah 
again accuses their low nature “Or shall man, that is, shall every human being 
among them, have whatever he wishes for?, such as [their wish] that the idols inter-
cede for them. [No!] It is not so.”(Tafsir al Jalalayn, 53:24)

Allah is bringing them down even further by saying you accuse the prophets na-
ture but you make up your religion as you desire and expect it to be reality, this is 
far from the truth, the creation of  the Universe runs according to the Laws of  Al-
lah not what you invent.

The subtext of  the surah, mans nature and the universe, is maintained through 
out the entire chapter in Allah’s words, He ends by saying to the pagans “Yet to Al-
lah belong the Hereafter and the former [life], that is to say, [the life of] the world, 
and so nothing comes to pass in them except what He, exalted, wills.”(Tafsir al 
Jalalayn,53:25)
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Allah continues…“And how many an angel is there in the heavens whose inter-
cession does not avail at all except after Allah has given permission to whom He 
pleases and chooses. Most surely they who do not believe in the hereafter name 
the angels with female names. And they have no knowledge thereof. They follow 
but a guess, and lo! a guess can never take the place of  the truth. Therefore turn 
aside from him who turns his back upon Our reminder and does not desire any-
thing but this world's life. Such is their sum of  knowledge. Lo! thy Lord is Best 
Aware of  him who strayeth, and He is Best Aware of  him whom goeth right.” 
(53:26-30)

The intercession is not just referring to the Angels pleading for mankind but to 
the Angels governing the universe and acting on behalf  of  Allah, what they 
choose doesn’t come to pass until Allah accepts it first.

The Pagans believed their idols similarly intercede on their behalf  with the crea-
tor, but Allah poses a question to the pagans to wake them up, He says to them the 
intercession of  the Angels is worthless unless He accepts it yet you invent idols and 
place them as interceders with Him, “Allah has given permission to whom He 
pleases and chooses” but He hasn’t given permission to what you invent “Allah has 
not sent for them (your idols) any authority” to act in the universe, they are just 
stones and wood.

Allah then says to them you don’t believe in the hereafter because of  your un-
just character, which is the meaning behind their insisting Allah has created for 
himself  something inferior to what they possess, that they have male sons while Al-
lah has only women for Angels, this is a derogatory perceptive they insist on view-
ing Allah with and it is a result of  their moral corruption.

Because of  the greater context of  the surah Allah is tying the physiological and 
spiritual causes for being capable of  accepting the truth with the inability to ac-
cept it, in other words the reasons (asbab) behind Iman and Kufr. He is saying be-
having unjust will unbalance your character and you will be incapable of  decipher-
ing between what is true and what is false because your perspective is now warped 
by your desire. We need to think of  this in terms of  the chemicals and psychology 
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mans actions produce in him because Allah in the surah is constantly pointing to-
wards the Laws that govern the universe and mans nature. 

Their desires (kufr) were a result of  the false gods they created to act as interces-
sors for them, the reality is they made these idols say what ever they wished so they 
could lift the moral burdens of  their actions from themselves. 

So Allah is saying to them, no, these idols have no power to do anything for you 
and your worship of  them doesn't bring about any change in the Universe except 
your own corruption, “And they have no knowledge thereof. They follow but a 
guess (a delusion), and lo! a guess can never take the place of  the truth. Therefore 
turn aside from him who turns his back upon Our reminder and does not desire 
anything but this world's life,” turn away from people who only have desire for this 
life, they are incapable of  understanding this type of  knowledge we are giving 
them because of  their corruption, “Such is their sum of  knowledge (all they under-
stand). Lo! thy Lord is Best Aware of  him who strayeth, and He is Best Aware of  
him whom goeth right.”

Allah continues the subtext of  man’s connection with the universe in the follow-
ing verses but switches the perspective to Him controlling the Universe so man un-
derstands their is science and knowledge behind everything that occurs in crea-
tion, this is clear from Allah’s warning against ascribing purity to ourself  which 
was a blind and unscientific way of  looking at life common in the old world, Allah 
corrects this and says, no, this is all a result of  your actions, which is a reference to 
science and the fact every action has an “equal and opposite reaction” so Allah by 
switching perspectives to Himself  is saying everything that occurs is because of  
Him and His Laws in the universe and like a chemical reaction it is all a conse-
quence of  what we do in life.

Allah continues…“And Allah's is what is in the heavens and what is in the 
earth, that He may reward those who do evil according to what they do, and (that) 
He may reward those who do good with goodness. Those who keep aloof  from 
the great sins and the indecencies but the passing idea; surely your Lord is liberal 
in forgiving. He knows you best when He brings you forth from the earth and 

17



when you are embryos in the wombs of  your mothers; therefore do not attribute 
purity to your souls; He knows him best who guards (against evil).”(53:31-32)

Allah begins the verse by saying to Him belongs the entire Universe so man 
can understand He is talking about a subject greater than our daily lives, but then 
gives a reason for it belonging to Him “that He may reward” people for what they 
do, this is pretty much the third law of  motion in physics “every action has an 
equal and opposite reaction”, to Allah belongs the Universe so He can give every 
act its “reaction”, Allah is teaching man that all our actions cause reactions in the 
universe, this is why He gave a reason for Him owning the Universe rather than 
simply saying He is it’s creator, Allah wasn’t justifying himself  for owning it He 
was pointing out something deeper to us, the foundations of  chemistry and phys-
ics, that this Universe is run by scientific Laws not just religious Laws.

This is further emphasised in the next verse where He switches from the Laws 
of  the Universe to mans actions then to how man was created, starting with the 
molecules he is made from then to when he was in the womb, all to force man to 
look at the microscopic world when trying to understand the reason behind things. 
Allah then ends the verse by saying purity isn’t a thing of  magic, you are not it’s 
source magically purifying everything it comes about because of  your actions, in 
this case Allah is saying warding of  evil is the source of  purity in the universe, this 
is the reaction to mans actions in life.

The theme of  Allah controlling the universe and all the reactions that occur in 
it is clear from the reason behind verse 32’s revelation.

Thabit ibn al-Harith al-Ansari said: “The Jews used to say when they lost a 
young boy: ‘He is a Tsadoq (Siddiq, a form of  purity)’. The Prophet, Allah bless 
him and give him peace, heard of  this and commented: ‘The Jews have lied. No 
living person that Allah creates in the womb of  his mother except that it is either 
felicitous or damned’. Upon which Allah, exalted is He, revealed this verse “He is 
Best Aware of  you (from the time) when He created you from the earth, and when 
ye were hidden in the bellies of  your mothers” (al wahidi’s asbab al nuzul 53:32).
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Here we see Allah saying He decided the reason behind what will occur in 
mans life from the time He is in the womb, so purity isn’t something magical it has 
causes (asbab) and reasons behind it like the laws of  chemistry and physics, “His is 
the creation and the command”(7:54).

All of  this is in response to the pagans creating idols according to their desires 
claiming they do what the pagans created them for, “Or shall man have what he 
wishes (desires)?” but Allah answers them saying everything is according to His 
command “Nay! for Allah is the hereafter and the former (life)” this life and the 
next are mentioned in this way because the subject of  idol worship is about what 
happens to man in the next life but all of  that is a result of  what happens to us in 
this life first and to Allah belong both.
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C H A P T E R  3

Surah al Najm 33-41

Allah continues…“Have you then seen him who turns his back? And gives a little 
and (then) withholds.” (53:33-34)

Allah then brings an example to the pagans from among themselves, Mujahid 
and Ibn Zayd said: “This was revealed about al-Walid ibn al-Mughirah. The latter 
had followed the religion of  the Messenger of  Allah, Allah bless him and give him 
peace. But one of  the idolaters reviled him for it, saying: ‘Why did you leave the re-
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ligion of  the elders whom you claimed were in error and are abiding in hellfire?’ 
He said: ‘I feared Allah’s chastisement’. The man gave him assurances that he will 
bear in his stead the chastisement of  Allah, glorious and majestic is He, in ex-
change for some of  his wealth and on condition that he reverts to his idolatry. Al-
Walid ibn al-Mughirah gave the man some of  what they had agreed but then felt 
miserly and refused to give him the rest. Allah, exalted is He, then revealed this 
verse”. (Asbab Al-Nuzul by Al-Wahidi)

This is an example of  a man from among them who was blind to the Laws gov-
erning the unseen, making deals about his afterlife from pure guess work, just as 
Allah pointed out to them earlier that they were making guesses about their idols, 
so this is meant to illustrate to them their own actions.

Allah continues…“Has he the knowledge of  the unseen so that he can see? Or, 
has he not been informed of  what is in the scriptures of  Musa? And (of) Ibrahim 
who fulfilled (the commandments)”.(53:35-36)

Allah then questions if  He has any knowledge of  the unseen, the question is 
really a challenge to the pagans because the prophet (saws) who they were accus-
ing did have knowledge of  the Laws governing the unseen and their lives. Allah 
then reminds them that they were informed about what the scripture of  Musa (as) 
and Abraham (as) said.

“(And Abraham who paid his debt) i.e. he conveyed the message of  his Lord 
and acted upon that which Allah had commanded him; it is also said that this 
means: he did as he was told in his dream vision”(Tanwir al Miqbas min Tafsir ibn 
Abbas, 53:37)

Allah then points out the Laws most relevant to their actions… “That no 
bearer of  burden shall bear the burden of  another. And that man shall have noth-
ing but what he strives for. And that his striving shall soon be seen. Then shall he 
be rewarded for it with the fullest reward”(53:38-41)

There are different kinds of  laws governing the Universe, quantum mechanics 
are the laws of  physics governing subatomic particles, while chemistry, physics, bi-
ology etc are the laws governing everything larger than atoms. The laws governing 
mans self  come under psychology, neurology and physiology and relate to how his 
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body works, these laws exist because of  the basic building blocks of  matter that 
everything in the universe is made from which sciences like physics teach about, so 
the laws governing mans self  are a step up from the laws of  Atoms, molecules and 
compounds and rely on them because the simple systems of  matter created more 
complex systems in living things.

The highest system above all these is the system governing life and mankind, 
the actions of  man impact on his surrounding,if  he has complex intentions then 
his actions impact according to what he intended and what returns to him from 
his actions is only according to his intention, and so just as there are laws govern-
ing Atoms, biology and psychology there are Laws governing life itself  they are the 
causes behind some of  the complex things we see in life and the universe. Other 
religions have a simple name for it called Karma in which it boils down to one sim-
ple law but Islam has outlined in detail many if  not all these laws and Allah 
teaches some of  them in this chapter.

In fact this understanding that what occurs to us in life is becouse of  our inten-
tions is one of  the most important lessons of  Islam, the scholars said it was one of  
the fundamental laws that the religion revolves around.

It is narrated on the authority of  Amir al-Mu'minin Umar bin al-Khattab (may 
Allah be pleased with him), who said: I heard the Messenger of  Allah (peace be 
upon him), say: "Actions are according to intentions, and everyone will get what 
was intended. (The prophet (saws) then gives example of  how this works in life) 
Whoever migrates with an intention for Allah and His messenger, the migration 
will be for the sake of  Allah and his Messenger. And whoever migrates for worldly 
gain or to marry a woman, then his migration will be for the sake of  whatever he 
migrated for." (Related by Bukhari & Muslim)

This was the first hadith Imam Bukhari recorded in his book, where it serves 
the purpose of  the introduction (khutba) to his Sahih, pointing out that all deeds 
that are devoid of  the proper intention are vain (batil or achieve worthless results), 
it was also the first hadith Imam Nawawi recorded in his famous 40 hadith all to 
illustrate it’s place in Islam.

22



Abd al-Rahman b. Mahdi is reported to have said that "Were I to compose a 
book comprised of  various chapters, I would place the hadith of  'Umar regarding 
deeds and intentions in each chapter." This is one of  the firm hadiths which serves 
as an axis of  Islam. Al-Shafi'i said that it comprises a third of  all religious knowl-
edge. Ahmad b. Hanbal said that the principle axes of  Islam, in terms of  hadith, 
are three: the hadith of  'Umar that "deeds are judged only by intention," the 
hadith of  'A`isha, "Whoever introduces into our affairs that which does not be-
long, it is rejected," and the hadith of  al-Nu'man b. Bashir, "The licit is clear and 
the illicit is clear." Ishaq b. Rahawyahi also included this hadith as one of  the 
axises of  Islam. Abu Dawud, the collector of  the Sunan, is reported to have said 
that of  the 4,800 hadiths in his book, it is sufficient if  a person knows four, the 
hadith of  'Umar regarding intentions and deeds, the hadith "Part of  person's vir-
tue in Islam is to ignore that which is of  no concern to him," the hadith "The be-
liever is not a believer unless he desires for his brother what he desires for himself," 
and the hadith "the licit is clear and the illicit is clear.”(Ibn Rajab al Hanbali) 

A clear example of  these laws in the Quran is mentioned in surah al Asr, Allah 
takes an oath “By time, (that) Verily man is in (a state of) loss, except for those who 
believe and do good deeds, (and) urge one another to the truth and urge one an-
other to patience.” Allah swears by all of  time that man is always in a state of  loss 
in this universe, Imam Ash-Shafi said about this that “if  people considered this su-
rah well it would be sufficient in the way of  guidance” this is because wise people 
could extrapolate from this surah what they need to do to put themselves in a state 
of  gain and guide others to it. 

The first of  the laws governing why things occur in the Universe mentioned by 
Allah is “That no bearer of  burden shall bear the burden of  another” meaning 
you can not exchange fates your actions are only your own. The second “And that 
man shall have nothing but what he strives for” what he receives in life is accord-
ing to his work, similarly the fate what he receives is according to his work and his 
intention.

This is also the same in the next life, each man gets paid for exactly what he 
has done in life, “(And that man) on the Day of  Judgement (hath only that for 
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which he maketh effort) he has only that which he has earned of  good or evil in 
the life of  the world,”(Tafsir ibn Abbas, 53:39)

Another example of  these laws found in the Quran is verse 2:286 “Allah 
tasketh no soul beyond its scope. For it (is only) that which it hath earned, and 
against it (is only) that which it hath deserved” this essentially sums up everything 
the other Laws say and adds to them, a soul is only responsible for what is within 
it’s scope to comprehend and cary, this means people receive according to their 
scope and ability. 

Allah in these verse’s is teaching that you can not exchange anything or cheat 
anything, because if  you cheat in life the fate of  what you gain can never give you 
anything pure and healthy for you.

After mentioning these Laws Allah then adds another, although it may not 
seem like a Law “And that his striving shall soon be seen (in the hereafter)”, it 
means “his endeavour will be seen, it will be inspected in the Hereafter” (tafsir al 
Jalalayn), this is a Law because Allah will use the universe and what is in it to bear 
witness to mans actions in life “(And afterward he will be repaid for it with the full-
est payment) good with good and evil with evil”(Tafsir ibn Abbas).
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C H A P T E R  4

Surah al Najm 42-62

The language and rhythm of  this surah is unique, Allah begins verse 33 with a 
short question “Have you then seen him who turns his back?” and follows this 
with a number of  phrases begining with “And”. Here Allah is both setting the style 
and pacing of  the verses to come and does this for almost the remainder of  the su-
rah, if  we look at how this was done in the previous verses (33-41) it becomes clear 
why, towards the end of  this pattern;
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• 53:33	  	 Have you then seen him who turns his back?
• 53:34	  	 And gives a little and (then) withholds.
• 53:35	  	 Has he the knowledge of  the unseen so that he can see?
• 53:36	  	 Or, has he not been informed of  what is in the scriptures of  

Musa?
• 53:37	  	 And (of) Ibrahim who fulfilled (the commandments):
• 53:38	  	 That no bearer of  burden shall bear the burden of  another-
• 53:39	  	 And that man shall have nothing but what he strives for-
• 53:40	  	 And that his striving shall soon be seen-
• 53:41	  	 Then shall he be rewarded for it with the fullest reward-

By using this language, which is more apparent in Arabic, Allah is more clearly 
coupling subjects in the verses together over an extended number of  verses, else-
where in the Quran this is usually done within a verse by simply mentioning things 
side by side. 

It then shouldn’t be a surprise how Allah continues the next verses…

• 53:42	  	 And that to your Lord is the goal,
• 53:43	  	 And He it is, Who makes you laugh and cry.
• 53:44	  	 And that He it is Who causes death and gives life (creates in the 

next life)
• 53:45	  	 And that He created the two spouses, the male and female,
• 53:46	  	 From a drop (of  sperm) if  it gets lodged (in the womb),
• 53:47	  	 And that upon Him is your last creation (resurrection).
• 53:48	  	 And that it is He alone who frees from want and causes to pos-

sess;
• 53:49	  	 And that He is the Lord of  Sirius (the star);
• 53:50	  	 And that He did destroy the Ad of  old
• 53:51	  	 And Samood, so He spared not
• 53:52	  	 And the folk of  Noah before, Truly they were more unjust and 

more rebellious;
• 53:53	  	 And the overthrown cities did He overthrow, (Sodom and Go-

morrah)
• 53:54	  	 So there covered them (in rubble) that which covered.
• 53:55	  	 So which of  your Lord's benefits will you then dispute about?
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To your Lord is the return of  all created beings after they die and their destina-
tion will be to Him in the Hereafter; and it is He Who makes you laugh, whom-
ever He will He makes joyous, and makes you weep, whomever He will He makes 
him sorrowful, and it is He Who brings death, in this world, and gives life, for res-
urrection, and He [Himself] creates the two spouses, the two kinds, the male and 
the female, from a drop [of  semen] once it is emitted, [once] it is poured forth into 
the womb, and that with Him rests the second genesis, the other creation, for the 
Resurrection, after the first creation. 

(And that He it is Who enricheth) He made Himself  independent of  the need 
for created beings (and contenteth) and He made His slaves needy for Him; and 
that it is He Who is the Lord of  Sirius — this is a star [lying] beyond [the constella-
tion of] Gemini, which was worshipped in the time of  paganism (jahiliyya); it was 
worshipped by the tribe of  Khuza'ah; and that He destroyed the former Ad; this 
[former one] refers to the people of  Ad the folk of  Hud, while the second [Ad] is 
that of  the people of  Salih “And remember when He made you successors after 
Aad”(7:73) 

(And (the tribe of) Thamud) the folk of  Salih (He spared not) a single one of  
them; and the people of  Noah before that, that is to say, before Ad and Thamud, 
We [also] destroyed them; indeed they were more unjust and more insolent, than 
Ad and Thamud, because of  the long time that Noah remained among them: and 
he remained among them a thousand-less-fifty years [Q. 29:14], for they, despite 
their disbelief  in him, would [still] harm him and assault him; and the Deviant [cit-
ies], namely, the cities of  the people of  Lot, (And al-Mu'tafikah He destroyed) and 
He destroyed the townships of  the folk of  Lot: Sodom (Sadum) and Gomorrah (Sa-
wa'im); al-Mu'tafikat means those that were swallowed up by the earth. 

He overturned, He hurled them down to the earth after lifting them up to the 
heaven (and slammed them back) upside down, by commanding Gabriel to do 
this; so that there covered them, of  rocks afterwards, that which covered [them]: 
this is [purposely] left vague in order to inspire terror; in [surat] Hud [it is stated]: 
We made their uppermost the nethermost, and We rained upon them stones of  
baked clay [Q. 11:82]. (Tafsir al Jalalayn and Tafsir Ibn Abbas).
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Regarding the depths of  the Quran the following hadith which is Shia is being 
quoted to illustrate in a few short words and to be brief  a subject all scholars agree 
with and which we have explained at length elsewhere in our books. Our book 
“The Light Of  Allah In The Heavens and The Earth” contains a chapter entitled 
“What Is The Unseen World and Where Is It: Explaining The Technical Termi-
nology Of  The Scholars” that explains this subject in greater detail.

The prophet (saws) said “the Quran possesses an external appearance and a 
hidden depth, an exoteric meaning (easily understood) and an esoteric meaning 
(knowledge that needs contemplation). This esoteric meaning in turn conceals a 
(further) esoteric meaning (this depth in the Quran posses further depth). So it 
goes on for seven esoteric meanings (seven depths of  further knowledge).(from 
Corbin, Henry (1993). History of  Islamic philosophy, this hadith is also one of  the 
main Ahaidth among the Shia, we should Keep in mind Imam Ali and his com-
panions spent years among them teaching them, much of  that we do not have 
through our narrators because they lived in other parts of  the world).

Imam, Jafar al Sadiq (d. 765 AD) said, “The book of  Allah comprises four 
things: the statement sent down, the allusions (what it alludes to), the hidden mean-
ings relating to the supra-sensible world (the science behind the verses), and the ex-
alted spiritual doctrines (wisdom and Law we should follow). The literal statement 
is for the ordinary believers. The allusions are the concern of  the elite (scholars 
and scientists). The hidden meanings pertain to the friends of  Allah (because they 
can put the bigger picture of  life together from the smaller parts). The exalted 
spiritual doctrines are the province of  the prophets. (They can see the greater wis-
dom from that picture)”

The Hidden meanings in the Quran relate to the scientific themes Allah is men-
tioning in each verse and how those topics scientifically relate to each other, be-
cause this is Allah’s knowledge of  the Universe and every word of  Allah is deliber-
ate and purposefully phrased. We should remember Allah revealed the Quran for 
the minds of  men and not as a sort of  magic never to be understood, in fact Allah 
makes a promise to make people understand these deeper meanings once they de-
velop scientifically “In time We shall make them fully understand Our mes-
sages”…(Quran 41:53)
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Once we outline the themes in a verse, or over a number of  verses, we can see 
the Quran’s depth by understanding how each science Allah is mentioning is re-
lated to the other. This is common in the Quran and at times Allah mentions six, 
seven, nine, twelve or more scientific themes, one after the other, to draw the big-
ger picture of  life. We have shown a perfect example of  this in our Tafsir to Surah 
al Shams (91) were Allah draws the complete picture of  how man is inspired on 
earth, in this surah He does something similar but to refute the accusations of  the 
Pagans, essentially throwing their words back in their faces and ending the chapter 
with a sever warning to them.

Allah begins by saying the goal of  this life is to reach Allah in the next life and 
to spend it with Him, then He states something very deep that it is He who 
causeth laughter and crying, most people would say that it is their choice but most 
of  the time both of  these are instinct in man, a reaction to something, and it is 
mans instincts that are attuned to the ghayb (unseen) of  the universe, so the under-
laying subject is the unseen forces in the universe and Allah controlling them. 

Remembering that each time Allah says ‘And’ (wa-in) in this surah He is con-
necting a greater number of  topics together, Allah then connects laughter and cry-
ing with death and rebirth  in the next verse, both death and rebirth are through 
the unseen forces in the Universe, the underlaying theme of  rebirth is a reference 
to the creation of  the Universe, in the next verse he connects this to the creation 
of  pairs or spouses, male and female so now the theme has moved from the forces 
of  the Universe to the creation of  pairs that are spouses. He then states that this is 
from a drop that clings (in the womb) or one thing clinging to another, the male 
sperm to the female egg, the underlaying theme is things in the Universe that cling 
to each other, like the particles that make up the Atom clinging to each other 
through the forces of  space. 

Then Allah states the next creation of  the Universe is His responsibility, when 
Allah relates something back to Him directly it is done from His qualities directly, 
kun fa yakun (be and it is), this is a more literal reference to Him using the forces 
governing this universe because elsewhere in the Quran He calls these forces His 
Hold on creation. Then He says He is the one who frees and causes to possess 
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which is an indirect reference to a type of  force which we will see once the next 
verse is explained, and that He is the Lord of  the star Sirius.

The verses all build up and end with this last statement because what follows 
no longer builds up it is all referring to destruction and a severe warning. The 
build up of  these topics ends with the mention of  the star Sirius which these pa-
gans worshiped and most verses before this speak about topics in pairs, Laughter 
and Crying, Death and Life, the Creation of  pairs, Sperm and Clinging to an egg 
in the Womb, Allah and His responsibility for recreation and Want and Possessing, 
and finally that Sirius is under Allah’s Command, His laws that govern space.

Through these pairings Allah is revealing something new to the pagans they 
did not know about the star Siruis which they worshiped, supposedly they should 
then know it better than anyone else. This surah began as a challenge against the 
prophet (saws) and whether He (saws) was capable of  receiving revelation, so 
through out it at every point Allah challenged them to their core, beginning by de-
constructing their nature that is slave to their desires and then dismantling the 
foundations of  their pagan belief  by showing they invented  it. So in this last verse 
Allah is showing them to what extent He is the Master of  this Universe by reveal-
ing in front of  their eyes it’s hidden secrets, to challenge and show that even if  He 
stated matters from Ghayb (the unseen) in front of  them they are still blind and in-
capable of  unraveling it like the prophet (saws).

The star Sirius is the brightest star in the Earth's night sky, it is almost twice as 
bright as Canopus, the next brightest star. What the naked eye perceives as a single 
star is actually a binary star, consisting of  a white main star, termed Sirius A, and a 
faint white dwarf  companion called Sirius B, just like the pairing in the verses 
prior to this Siruis is in fact a pair of  stars orbiting each other, which is why it is 
the brightest star in the sky.

A binary star is a star system consisting of  two stars orbiting around each other, 
or possessing each other, Allah indirectly mentions this in the verse just before men-
tioning Siruis “And that it is He alone who frees… and causes to possess” the sub-
ject of  want and possessing, which is another description for two stars orbiting 
through the forces that bind them, this subject flows into the next verse with out in-
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terruption, these stars orbit each other through the forces in the Universes that 
bind them like gravity.

Allah then couples this subject of  the unseen forces with the destruction of  the 
people of  Ad who were destroyed by a violent wind Allah sent against them for 
seven nights and eight days that buried them. Then He mentions the destruction 
of  Thamud who He destroyed with an earthquake and the people of  Noah with 
the flood, then the people of  Lut who were flung down to earth from the sky by Ji-
bril, then He says “So there covered them that which covered”, Allah uses three 
different things to cover these people, wind, earth and water. After mentioning His 
ability to create in a number of  verses before these Allah then wants people to 
think bout His power to destroy as well, He lists all the people who wronged them-
selves, before these pagans came along, and were destroyed by the power of  Allah 
this is one of  the most serious and vivid warnings in the Quran, a warning He be-
gan by asserting He is the Lord of  the Star they worshiped, Sirius, essentially men-
tioning it’s very creation in the subtexts of  the verses to place in front of  them the 
extent of  their blindness.

All of  this is in response to the question Allah put in from of  them at the start, 
’Have they the knowledge of  the unseen so that they can see?'

Allah then demands of  them “So which of  your Lord's benefits will you then 
dispute about?”

Then He asserts…

• 53:56	  	 This is a warner of  the warners of  old.
• 53:57	  	 The near event draws nigh (the hour).
• 53:58	  	 There shall be none besides Allah to remove it.
• 53:59	  	 Do you then wonder at this announcement?
• 53:60	  	 And will you laugh (mockingly) and not weep?
• 53:61	  	 Wasting your time in vanities?
• 53:62	  	 Rather prostrate yourselves before Allah and serve Him.
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Quran

 ِۡسمِ ٱهللِ ٱلرَّۡحَمـِٰن ٱلرَِّحيمِ (١) 

 آلِّنَي (٧) َرٲَط ٱمۡلُۡستَِقيَم (٦) ِصَرٲَط ٱلَِّذيَن أَنَۡعۡمَت َعَليِۡهۡم َغيِۡر ٱمۡلَۡغُضوِب َعَليِۡهۡم واََل ٱلضَّ إِيَّاَك نَۡستَِعنُي (٥) ٱۡهِدنَا ٱلصِّ ۡلَحۡمُد هللَِِّ رَبِّ ٱۡلَعـَٰلِمنيَ (٢) ٱلرَّۡحَمـِٰن ٱلرَِّحيمِ (٣) َمـٰلِِك يَۡومِ ٱلدِّيِن (٤) إِيَّاَك نَۡعبُُد َو

 ِۡسمِ ٱهللِ ٱلرَّۡحَمـِٰن ٱلرَِّحيمِ

إِنِّى ِخفُۡت ٱمۡلََوٲلِىَ ِمن َورَآِءى َوڪَانَِت ٱۡمرَأَِتى َعاِقرً۬ا فََهۡب لِى ِمن لَُّدنَك َولِيًّ۬ا (٥) يَرِثُِنى َويَرُِث ِمۡن َءاِل يَۡعُقوَبۖ َوٱۡجَعۡلُه رَبِّ رَِضيًّ۬ا (٦)  ڪٓهيٓعٓص (١) ِذۡكُر رَۡحَمِت َربَِّك َعبَۡدهُ ۥ زَڪَِريَّآ (٢) إِذۡ نَاَدٰى َربَُّه ۥ ِنَدآًء َخِفيًّ۬ا (٣) َقاَل رَبِّ إِنِّى َوَهَن ٱۡلَعظُۡم ِمنِّى َوٱۡشتََعَل ٱلرَّأُۡس َشيۡبً۬ا َوَلۡم أَڪُۢن ِبُدَعآٮَِٕك رَبِّ َشِقيًّ۬ا (٤) َو

ٌ۬ َوَقۡد َخَلۡقتَُك ِمن َقبُۡل َوَلۡم تَُك َشيۡـًٔ۬ا (٩) َقاَل رَبِّ ٱۡجَعل لِّىٓ َءايَةً۬ۚ َقاَل َءايَتَُك أاَلَّ تَُكلَِّم ٱلنَّاَس ثََلـَٰث َليَاٍل۬ َسِويًّ۬ا ( ٍ ٱۡسُمُه ۥ يَۡحيَىٰ َلۡم نَۡجَعل لَُّه ۥ ِمن َقبُۡل َسِميًّ۬ا (٧) َقاَل رَبِّ أَنَّىٰ يَُكوُن لِى ُغَلـٰمٌ۬ َوڪَانَِت ٱۡمرَأَِتى َعاِقرً۬ا َوَقۡد بََلۡغُت ِمَن ٱۡلڪِبَِر ِعِتيًّ۬ا (٨) َقاَل َكذَٲلَِك َقاَل َربَُّك ُهَو َعَلىَّ َهنيِّ رَُك ِبُغَلـٰم يَـٰزَڪَِريَّآ إِنَّا نُبَشِّ

۬ۖ وََكاَن تَِقيًّ۬ا (١٣) َوبَرَّۢا ِبَوٲلَِديِۡه َوَلۡم يَُكن َجبَّارًا َعِصيًّ۬ا (١٤) َوَسَلـٌٰم َعَليِۡه يَۡوَم ُولَِد َويَۡوَم يَُموُت َويَۡوَم يُبَۡعُث َحيًّ۬ا (١٥) َوٱذُۡكۡر ِفى ٱۡلِكتَـِٰب َمۡريََم إِِذ  ٍة۬ۖ َوَءاتَيۡنَـُٰه ٱۡلُحۡكَم َصِبيًّ۬ا (١٢) َوَحنَانً۬ا مِّن لَُّدنَّا َوزََكٰوةً ۬ َوَعِشيًّ۬ا (١١) يَـٰيَۡحيَىٰ ُخِذ ٱۡلڪِتَـَٰب ِبُقوَّ ْ بُۡكرَةً ١٠) فََخَرَج َعَلىٰ َقۡوِمِهۦ ِمَن ٱمۡلِۡحرَاِب فَأَۡوَحىٰٓ إَِليۡہِۡم أَن َسبُِّحوا
ا زَڪِيًّ۬ا (١٩) َقاَلۡت أَنَّىٰ يَُكوُن لِى ُغَلـٰمٌ۬ َوَلۡم يَۡمَسۡسِنى بََشرٌ۬ َوَلۡم أَُك بَِغيًّ۬ا (٢٠) َقاَل َكذَٲلِِك  ٱنتَبَذَۡت ِمۡن أَۡهلَِها َمَكانً۬ا َشرِۡقيًّ۬ا (١٦) فَٱتََّخذَۡت ِمن ُدوِنِهۡم ِحَجابً۬ا فَأَرَۡسۡلنَآ إَِليَۡها ُروَحنَا فَتََمثََّل َلَها بََشرً۬ا َسِويًّ۬ا (١٧) َقاَلۡت إِنِّىٓ أَُعوذُ ِبٱلرَّۡحَمـِٰن ِمنَك إِن ُكنَت تَِقيًّ۬ا (١٨) َقاَل إِنََّمآ أَنَا۟ رَُسوُل َربِِّك أِلََهَب َلِك ُغَلـٰمً۬

نَّاۚ وََكاَن أَۡمرً۬ا مَّۡقِضيًّ۬ا (٢١) ۞ فََحَمَلتُۡه فَٱنتَبَذَۡت ِبِهۦ َمَكانً۬ا َقِصيًّ۬ا (٢٢) فَأََجآَءَها ٱمۡلََخاُض إَِلىٰ ِجذۡعِ ٱلنَّۡخَلِة َقاَلۡت يَـَٰليۡتَِنى ِمتُّ َقبَۡل َهـٰذَا َوڪُنُت نَۡسيً۬ا مَّنِسيًّ۬ا (٢٣) فَنَاَدٮَٰها ِمن تَۡحِتہَآ أاَلَّ تَۡحزَِنى َقۡد َجَعلَ َربُِّك تَۡحتَِك َسِريًّ۬ا (٢٤) َوُهزِّٓى إَِليِۡك ِبجِذۡعِ  ٌ۬ۖ َولِنَۡجَعَلُه ۥۤ َءايَةً۬ لِّلنَّاِس َورَۡحَمةً۬ مِّ َقاَل َربُِّك ُهَو َعَلىَّ َهنيِّ

َ َسۡوٍء۬ َوَما َكانَۡت أُمُِّك بَِغيًّ۬ا (٢٨) فَأََشارَۡت  ْ يَـَٰمۡريَُم َلَقۡد ِجئِۡت َشيۡـًٔ۬ا فَِريًّ۬ا (٢٧) يَـٰٓأُۡخَت َهـُٰروَن َما َكاَن أَبُوِك ٱۡمرَأ ٱلنَّۡخَلِة تَُسـِٰقۡط َعَليِۡك رُطَبً۬ا َجِنيًّ۬ا (٢٥) فَُكلِى َوٱۡشَرِبى َوَقرِّى َعيۡنً۬اۖ فَِإمَّا تََرِينَّ ِمَن ٱۡلبََشِر أََحدً۬ا فَُقولِىٓ إِنِّى نَذَرُۡت لِلرَّۡحَمـِٰن َصۡومً۬ا فََلۡن أُڪَلَِّم ٱۡليَۡوَم إِنِسيًّ۬ا (٢٦) فَأَتَۡت ِبِهۦ َقۡوَمَها تَۡحِمُلُه ۥۖ َقاُلوا
َلـُٰم َعَلىَّ يَۡوَم ُولِدتُّ َويَۡوَم أَُموُت َويَۡوَم أُبَۡعُث َحيًّ۬ا (٣٣) ذَٲلَِك ِعيَسى  َلٰوِة َوٱلزَّڪَٰوِة َما ُدۡمُت َحيًّ۬ا (٣١) َوبَرَّۢا ِبَوٲلَِدِتى َوَلۡم يَۡجَعۡلِنى َجبَّارً۬ا َشِقيًّ۬ا (٣٢) َوٱلسَّ ْ َكيَۡف نَُكلُِّم َمن َكاَن ِفى ٱمۡلَۡهِد َصِبيًّ۬ا (٢٩) َقاَل إِنِّى َعبُۡد ٱهللَِّ َءاتَٮِٰنىَ ٱۡلِكتَـَٰب َوَجَعَلِنى نَِبيًّ۬ا (٣٠) َوَجَعَلِنى ُمبَارًَكا أَيَۡن َما ڪُنُت َوأَۡوَصـِٰنى ِبٱلصَّ إَِليِۡهۖ َقاُلوا

ْ ِمن مَّۡشہَِد يَۡومٍ َعِظيمٍ (٣٧) أَۡسِمعۡ ِبہِۡم َوأَبِۡصۡر يَۡوَم  إِنَّ ٱهللََّ َربِّى َوَربُُّكۡم فَٱۡعبُُدوهُۚ َهـٰذَا ِصَرٲطٌ۬ مُّۡستَِقيمٌ۬ (٣٦) فَٱۡختََلَف ٱأۡلَۡحزَاُب ِمۢن بَيِۡنہِۡمۖ فََويۡلٌ۬ لِّلَِّذيَن َكفَُروا ٱبُۡن َمۡريََمۚ َقۡوَل ٱۡلَحقِّ ٱلَِّذى ِفيِه يَۡمتَُروَن (٣٤) َما َكاَن هللَِِّ أَن يَتَِّخذَ ِمن َوَلٍد۬ۖ ُسبَۡحـٰنَهُ ۥۤۚ إِذَا َقَضىٰٓ أَۡمرً۬ا فَِإنََّما يَُقوُل َلُه ۥ ُكن فَيَُكوُن (٣٥) َو

إَِليۡنَا يُرَۡجُعوَن (٤٠) َوٱذُۡكۡر ِفى ٱۡلِكتَـِٰب إِبَۡرٲِهيَمۚ إِنَُّه ۥ َكاَن ِصدِّيقً۬ا نَِّبيًّا (٤١) إِذۡ َقاَل أِلَِبيِه يَـٰٓأَبَِت لَِم تَۡعبُُد َما اَل يَۡسَمعُ واََل يُبِۡصُر واََل يُۡغِنى  يَأۡتُونَنَاۖ َلـِٰكِن ٱلظَّـٰلُِموَن ٱۡليَۡوَم ِفى َضَلـٍٰل۬ مُِّبنيٍ۬ (٣٨) َوأَنِذرُۡهۡم يَۡوَم ٱۡلَحۡسرَِة إِذۡ ُقِضىَ ٱأۡلَۡمُر َوُهۡم ِفى َغفَۡلٍة۬ َوُهۡم اَل يُؤِۡمنُوَن (٣٩) إِنَّا نَۡحُن نَرُِث ٱأۡلَرَۡض َوَمۡن َعَليۡہَا َو
يۡطَـِٰن َولِيًّ۬ا (٤٥) َقاَل أَرَاِغٌب أَنَت َعۡن َءالَِهِتى يَـِٰٓإبَۡرٲِهيُمۖ َلٮِٕن لَّۡم تَنتَِه أَلَرُۡجَمنََّكۖ  َك َعذَابٌ۬ مَِّن ٱلرَّۡحَمـِٰن فَتَُكوَن لِلشَّ يۡطَـَٰن َكاَن لِلرَّۡحَمـِٰن َعِصيًّ۬ا (٤٤) يَـٰٓأَبَِت إِنِّىٓ أََخاُف أَن يََمسَّ يۡطَـَٰنۖ إِنَّ ٱلشَّ َعنَك َشيۡـًٔ۬ا (٤٢) يَـٰٓأَبَِت إِنِّى َقۡد َجآَءِنى ِمَن ٱۡلِعۡلمِ َما َلۡم يَأِۡتَك فَٱتَِّبۡعِنىٓ أَۡهِدَك ِصَرٲطً۬ا َسِويًّ۬ا (٤٣) يَـٰٓأَبَِت اَل تَۡعبُِد ٱلشَّ

ا ٱۡعتَزََلُهۡم َوَما يَۡعبُُدوَن ِمن ُدوِن ٱهللَِّ َوَهبۡنَا َلُه ۥۤ إِۡسَحـَٰق َويَۡعُقوَبۖ وَُكالًّ۬ َجَعۡلنَا نَِبيًّ۬ا (٤٩) َوَوَهبۡنَا َلُهم مِّن رَّۡحَمِتنَا َوَجَعۡلنَا  ْ َربِّى َعَسىٰٓ أآَلَّ أَُكوَن ِبُدَعآِء َربِّى َشِقيًّ۬ا (٤٨) فََلمَّ َوٱۡهُجرِۡنى َملِيًّ۬ا (٤٦) َقاَل َسَلـٌٰم َعَليَۡكۖ َسأَۡستَۡغِفُر َلَك َربِّىٓۖ إِنَُّه ۥ َكاَن ِبى َحِفيًّ۬ا (٤٧) َوأَۡعتَزُِلُكۡم َوَما تَۡدُعوَن ِمن ُدوِن ٱهللَِّ َوأَۡدُعوا

بۡنَـُٰه نَجِيًّ۬ا (٥٢) َوَوَهبۡنَا َلُه ۥ ِمن رَّۡحَمِتنَآ أََخاهُ َهـُٰروَن نَِبيًّ۬ا (٥٣) َوٱذُۡكۡر ِفى ٱۡلِكتَـِٰب إِۡسَمـِٰعيَلۚ إِنَّهُ ۥ َكاَن َصاِدَق ٱۡلَوۡعِد وََكاَن رَُسوالً۬ نَِّبيًّ۬ا (٥٤) وََكاَن يَأُۡمُر أَۡهَلُه ۥ  ا وََكاَن رَُسوالً۬ نَِّبيًّ۬ا (٥١) َونَـَٰديۡنَـُٰه ِمن َجاِنِب ٱلطُّوِر ٱأۡلَيَۡمِن َوَقرَّ َلُهۡم لَِساَن ِصۡدٍق َعلِيًّ۬ا (٥٠) َوٱذُۡكۡر ِفى ٱۡلِكتَـِٰب ُموَسىٰٓۚ إِنَُّه ۥ َكاَن ُمۡخَلصً۬

ۡن َهَديۡنَا َوٱۡجتَبَيۡنَآۚ إِذَا تُتَۡلىٰ َعَليِۡهۡم َءايَـُٰت ٱلرَّۡحَمـِٰن  إِۡسَرٲِٓءيَل َوِممَّ يَِّة إِبَۡرٲِهيَم َو ۡن َحَمۡلنَا َمعَ نُوحٍ۬ َوِمن ذُرِّ يَِّة َءاَدَم َوِممَّ َلٰوِة َوٱلزََّكٰوِة وََكاَن ِعنَد َربِِّهۦ َمرِۡضيًّ۬ا (٥٥) َوٱذُۡكۡر ِفى ٱۡلِكتَـِٰب إِۡدِريَسۚ إِنَُّه ۥ َكاَن ِصدِّيقً۬ا نَِّبيًّ۬ا (٥٦) َورَفَۡعنَـُٰه َمَكانًا َعلِيًّا (٥٧) أُْوَلـٰٓٮَِٕك ٱلَِّذيَن أَنَۡعَم ٱهللَُّ َعَليۡہِم مَِّن ٱلنَِّبيِّـَۧن ِمن ذُرِّ ِبٱلصَّ

ِٰت َعۡدٍن ٱلَِّتى َوَعَد ٱلرَّۡحَمـُٰن ِعبَاَدهُ ۥ ِبٱۡلَغيِۡبۚ إِنَُّه ۥ َكاَن َوۡعُدهُ ۥ َمأِۡتيًّ۬ا (٦١) الَّ يَۡسَمُعوَن ِفيہَا  ا فَأُْوَلـٰٓٮَِٕك يَۡدُخُلوَن ٱۡلَجنََّة واََل يُظَۡلُموَن َشيۡـًٔ۬ا (٦٠) َجنّـَ ہََوٲِتۖ فََسۡوَف يَۡلَقۡوَن َغيًّا (٥٩) إاِلَّ َمن تَاَب َوَءاَمَن َوَعِمَل َصـٰلِحً۬ ْ ٱلشَّ َلٰوةَ َوٱتَّبَُعوا ْ ٱلصَّ دً۬ا َوبُِكيًّ۬ا ۩ (٥٨) ۞ فََخَلَف ِمۢن بَۡعِدِهۡم َخۡلٌف أََضاُعوا ْ ُسجَّ وا َخرُّ

َمـَٰوٲِت َوٱأۡلَرِۡض َوَما بَيۡنَہَُما فَٱۡعبُۡدهُ َوٱۡصطَِبۡر لِِعبَـَٰدِتِهۦۚ َهۡل تَۡعَلُم َلُه ۥ َسِميًّ۬ا (٦٥) َويَُقوُل  ۬ َوَعِشيًّ۬ا (٦٢) ِتۡلَك ٱۡلَجنَُّة ٱلَِّتى نُورُِث ِمۡن ِعبَاِدنَا َمن َكاَن تَِقيًّ۬ا (٦٣) َوَما نَتَنَزَُّل إاِلَّ ِبأَۡمِر َربَِّكۖ َلُه ۥ َما بنَۡيَ أَيِۡدينَا َوَما َخۡلفَنَا َوَما بنَۡيَ ذَٲلَِكۚ َوَما َكاَن َربَُّك نَِسيًّ۬ا (٦٤) رَّبُّ ٱلسَّ اۖ َوَلُهۡم ِرزُۡقُهۡم ِفيہَا بُۡكرَةً َلۡغًوا إاِلَّ َسَلـٰمً۬
إِن مِّنُكۡم إاِلَّ  يَـِٰطنَي ثُمَّ َلنُۡحِضرَنَُّهۡم َحۡوَل َجَهنََّم ِجِثيًّ۬ا (٦٨) ثُمَّ َلنَنزَِعنَّ ِمن ُكلِّ ِشيَعٍة أَيُّہُۡم أََشدُّ َعَلى ٱلرَّۡحَمـِٰن ِعِتيًّ۬ا (٦٩) ثُمَّ َلنَۡحُن أَۡعَلُم ِبٱلَِّذيَن ُهۡم أَۡوَلىٰ ِبہَا ِصلِيًّ۬ا (٧٠) َو نَسـُٰن أَنَّا َخَلۡقنَـُٰه ِمن َقبُۡل َوَلۡم يَُك َشيۡـًٔ۬ا (٦٧) فََوَربَِّك َلنَۡحُشرَنَُّهۡم َوٱلشَّ نَسـُٰن أَِءذَا َما ِمتُّ َلَسۡوَف أُۡخَرُج َحيًّا (٦٦) أَواََل يَذۡڪُُر ٱإۡلِ ٱإۡلِ

َلـَٰلِة فَۡليَۡمُدۡد َلُه  َقامً۬ا َوأَۡحَسُن نَِديًّ۬ا (٧٣) وََكۡم أَۡهَلۡكنَا َقبَۡلُهم مِّن َقۡرنٍ ُهۡم أَۡحَسُن أَثَـٰثً۬ا َورِۡءيً۬ا (٧٤) ُقۡل َمن َكاَن ِفى ٱلضَّ ْ أَىُّ ٱۡلفَِريَقنۡيِ َخيۡرٌ۬ مَّ ْ لِلَِّذيَن َءاَمنُٓوا إِذَا تُتَۡلىٰ َعَليِۡهۡم َءايَـٰتُنَا بَيِّنَـٍٰت۬ َقاَل ٱلَِّذيَن َكفَُروا ْ وَّنَذَُر ٱلظَّـٰلِِمنَي ِفيہَا ِجِثيًّ۬ا (٧٢) َو ى ٱلَِّذيَن ٱتََّقوا ا مَّۡقِضيًّ۬ا (٧١) ثُمَّ نُنَجِّ َوارُِدَهاۚ َكاَن َعَلىٰ َربَِّك َحتۡمً۬
ِ ٱتََّخذَ ِعنَد  َ َماالً۬ َوَوَلًدا (٧٧) أَطََّلعَ ٱۡلَغيَۡب أَم ـٰلَِحـُٰت َخيٌۡر ِعنَد َربَِّك ثََوابً۬ا َوَخيۡرٌ۬ مَّرَدًّا (٧٦) أَفَرََءيَۡت ٱلَِّذى ڪَفََر ِبـَٔايَـِٰتنَا َوَقاَل أَلُوتنَيَّ ْ ُهدً۬ىۗ َوٱۡلبَـِٰقيَـُٰت ٱلصَّ َكانً۬ا َوأَۡضَعُف ُجندً۬ا (٧٥) َويَِزيُد ٱهللَُّ ٱلَِّذيَن ٱۡهتََدۡوا اَعَة فََسيَۡعَلُموَن َمۡن ُهَو َشرٌّ۬ مَّ إِمَّا ٱلسَّ ْ َما يُوَعُدوَن إِمَّا ٱۡلَعذَاَب َو ٱلرَّۡحَمـُٰن َمدًّاۚ َحتَّىٰٓ إِذَا رَأَۡوا

يَـِٰطنَي َعَلى ٱۡلَكـِٰفِريَن تَُؤزُُّهۡم أَزًّ۬ا (٨٣) فَاَل تَۡعَجۡل َعَليِۡهۡمۖ إِنََّما  ْ َلُهۡم ِعزًّ۬ا (٨١) َكالَّۚ َسيَۡكفُُروَن ِبِعبَاَدِتہِۡم َويَُكونُوَن َعَليۡہِۡم ِضدًّا (٨٢) أََلۡم تََر أَنَّآ أَرَۡسۡلنَا ٱلشَّ ْ ِمن ُدوِن ٱهللَِّ َءالَِهةً۬ لِّيَُكونُوا ٱلرَّۡحَمـِٰن َعۡهدً۬ا (٧٨) ڪَالَّۚ َسنَۡكتُُب َما يَُقوُل َونَُمدُّ َلُه ۥ ِمَن ٱۡلَعذَاِب َمدًّ۬ا (٧٩) َونَرِثُُه ۥ َما يَُقوُل َويَأِۡتينَا فَرۡدً۬ا (٨٠) َوٱتََّخذُوا
 ْ َمـَٰوٲُت يَتَفَطَّۡرَن ِمنُۡه َوتَنَشقُّ ٱأۡلَرُۡض َوتَِخرُّ ٱۡلجِبَاُل َهدًّا (٩٠) أَن َدَعۡوا ْ ٱتََّخذَ ٱلرَّۡحَمـُٰن َوَلدً۬ا (٨٨) لََّقۡد ِجئۡتُۡم َشيۡـًٔا إِدًّ۬ا (٨٩) تَڪَاُد ٱلسَّ فَـَٰعَة إاِلَّ َمِن ٱتََّخذَ ِعنَد ٱلرَّۡحَمـِٰن َعۡهدً۬ا (٨٧) َوَقاُلوا نَُعدُّ َلُهۡم َعدًّ۬ا (٨٤) يَۡوَم نَۡحُشُر ٱمۡلُتَِّقنَي إَِلى ٱلرَّۡحَمـِٰن َوفۡدً۬ا (٨٥) َونَُسوُق ٱمۡلُۡجرِِمنَي إَِلىٰ َجَهنََّم ِورۡدً۬ا (٨٦) الَّ يَۡملُِكوَن ٱلشَّ
َر ِبِه  رۡنَـُٰه ِبلَِساِنَك لِتُبَشِّ ـٰلَِحـِٰت َسيَۡجَعُل َلُهُم ٱلرَّۡحَمـُٰن ُودًّ۬ا (٩٦) فَِإنََّما يَسَّ ْ ٱلصَّ ْ َوَعِمُلوا َمـَٰوٲِت َوٱأۡلَرِۡض إآِلَّ َءاِتى ٱلرَّۡحَمـِٰن َعبۡدً۬ا (٩٣) لََّقۡد أَۡحَصٮُٰهۡم َوَعدَُّهۡم َعدًّ۬ا (٩٤) وَُكلُُّهۡم َءاِتيِه يَۡوَم ٱۡلِقيَـَٰمِة فَرًۡدا (٩٥) إِنَّ ٱلَِّذيَن َءاَمنُوا لِلرَّۡحَمـِٰن َوَلدً۬ا (٩١) َوَما يَنۢبَِغى لِلرَّۡحَمـِٰن أَن يَتَِّخذَ َوَلًدا (٩٢) إِن ڪُلُّ َمن ِفى ٱلسَّ

 مۡلُتَِّقنَي َوتُنِذَر ِبِهۦ َقۡومً۬ا لُّدًّ۬ا (٩٧) وََكۡم أَۡهَلۡكنَا َقبَۡلُهم مِّن َقۡرٍن َهۡل تُِحسُّ ِمنۡہُم مِّۡن أََحٍد أَۡو تَۡسَمعُ َلُهۡم رِۡكزَۢا (٩٨)

 ِۡسمِ ٱهللِ ٱلرَّۡحَمـِٰن ٱلرَِّحيمِ

رَّ َوأَۡخفَى (٧) ٱهللَُّ آَل إَِلـَٰه إاِلَّ ُهَوۖ َلُه  إِن تَۡجَهۡر ِبٱۡلَقۡوِل فَِإنَُّه ۥ يَۡعَلُم ٱلسِّ َمـَٰوٲِت َوَما ِفى ٱأۡلَرِۡض َوَما بَيۡنَہَُما َوَما تَۡحَت ٱلثََّرٰى (٦) َو َمـَٰوٲِت ٱۡلُعَلى (٤) ٱلرَّۡحَمـُٰن َعَلى ٱۡلَعرِۡش ٱۡستََوٰى (٥) َلُه ۥ َما ِفى ٱلسَّ ۡن َخَلَق ٱأۡلَرَۡض َوٱلسَّ َن يَۡخَشىٰ (٣) تَنِزيالً۬ مِّمَّ ۬ ملِّ طه (١) َمآ أَنزَۡلنَا َعَليَۡك ٱۡلُقرَۡءاَن لِتَۡشَقىٰٓ (٢) إاِلَّ تَذۡڪِرَةً

آ أَتَٮَٰها نُوِدَى يَـُٰموَسىٰٓ (١١) إِنِّىٓ أَنَا۟ َربَُّك فَٱۡخَلعۡ نَۡعَليَۡكۖ إِنََّك ِبٱۡلَواِد ٱمۡلَُقدَِّس طُوً۬ى (١٢) َوأَنَا ٱۡختَرۡتَُك فَٱۡستَِمعۡ مِلَا يُوَحىٰٓ (١٣) إِنَِّنىٓ أَنَا  ْ إِنِّىٓ َءانَۡسُت نَارً۬ا لََّعلِّىٓ َءاِتيُكم مِّنۡہَا ِبَقبٍَس أَۡو أَِجُد َعَلى ٱلنَّاِر ُهدً۬ى (١٠) فََلمَّ ٱأۡلَۡسَمآُء ٱۡلُحۡسنَىٰ (٨) َوَهۡل أَتَٮَٰك َحِديُث ُموَسىٰٓ (٩) إِذۡ رََءا نَارً۬ا فََقاَل أِلَۡهلِِه ٱۡمُكثُٓوا

ْ َعَليۡہَا َوأَُهشُّ ِبہَا َعَلىٰ َغنَِمى َولِىَ ِفيہَا َمـَٔارُِب أُۡخَرٰى (١٨) َقاَل  اَعَة َءاِتيٌَة أََكاُد أُۡخِفيہَا لِتُۡجزَٰى ُكلُّ نَفۡسِۭ ِبَما تَۡسَعىٰ (١٥) فَاَل يَُصدَّنََّك َعنۡہَا َمن الَّ يُؤِۡمُن ِبہَا َوٱتَّبَعَ َهَوٮُٰه فَتَرَۡدىٰ (١٦) َوَما ِتۡلَك ِبيَِميِنَك يَـُٰموَسىٰ (١٧) َقاَل ِهىَ َعَصاَى أَتََوڪَّؤُا َلٰوةَ لِِذڪِۡرٓى (١٤) إِنَّ ٱلسَّ ٱهللَُّ آَل إَِلـَٰه إآِلَّ أَنَا۟ فَٱۡعبُۡدِنى َوأَِقمِ ٱلصَّ

ۡر لِىٓ  أَۡلِقَها يَـُٰموَسىٰ (١٩) فَأَۡلَقٮَٰها فَِإذَا ِهىَ َحيَّةٌ۬ تَۡسَعىٰ (٢٠) َقاَل ُخذَۡها واََل تََخۡفۖ َسنُِعيُدَها ِسيرَتََها ٱأۡلُوَلىٰ (٢١) َوٱۡضُمۡم يََدَك إَِلىٰ َجنَاِحَك تَۡخُرۡج بَيَۡضآَء ِمۡن َغيِۡر ُسٓوٍء َءايًَة أُۡخَرٰى (٢٢) لِنُِريََك ِمۡن َءايَـِٰتنَا ٱۡلُكبَۡرى (٢٣) ٱذَۡهۡب إَِلىٰ ِفرَۡعۡوَن إِنَُّه ۥ طََغىٰ (٢٤) َقاَل رَبِّ ٱۡشرَۡح لِى َصۡدِرى (٢٥) َويَسِّ
ْ َقۡولِى (٢٨) َوٱۡجَعل لِّى َوِزيرً۬ا مِّۡن أَۡهلِى (٢٩) َهـُٰروَن أَِخى (٣٠) ٱۡشُدۡد ِبِهۦۤ أَزِۡرى (٣١) َوأَۡشرِۡكُه ِفىٓ أَۡمِرى (٣٢) َكىۡ نَُسبَِّحَك َكِثيرً۬ا (٣٣) َونَذُۡكرََك َكِثيرًا (٣٤) إِنََّك ُكنَت ِبنَا بَِصيرً۬ا (٣٥) َقاَل َقۡد أُوِتيَت ُسؤَۡلَك يَـُٰموَسىٰ (٣٦) َوَلَقۡد َمنَنَّا َعَليَۡك َمرَّةً  ۬ مِّن لَِّساِنى (٢٧) يَفَۡقُهوا أَۡمِرى (٢٦) َوٱۡحُلۡل ُعۡقَدةً

اِحِل يَأُۡخذۡهُ َعُدوٌّ۬ لِّى َوَعُدوٌّ۬ لَُّه ۥۚ َوأَۡلَقيُۡت َعَليَۡك َمَحبَّةً۬ مِّنِّى َولِتُۡصنَعَ َعَلىٰ َعيِۡنىٓ (٣٩) إِذۡ تَۡمِشىٓ أُۡختَُك فَتَُقوُل َهۡل أَُدلُُّكۡم َعَلىٰ َمن يَۡكفُُلهُ ۥۖ فَرََجۡعنَـَٰك إَِلىٰٓ أُمَِّك َكىۡ تََقرَّ َعيۡنُہَا واََل تَۡحزََنۚ َوَقتَۡلَت  أُۡخَرىٰٓ (٣٧) إِذۡ أَۡوَحيۡنَآ إَِلىٰٓ أُمَِّك َما يُوَحىٰٓ (٣٨) أَِن ٱۡقِذِفيِه ِفى ٱلتَّابُوِت فَٱۡقِذِفيِه ِفى ٱۡليَمِّ فَۡليُۡلِقِه ٱۡليَمُّ ِبٱلسَّ

ُر أَۡو يَۡخَشىٰ (٤٤) َقااَل َربَّنَآ إِنَّنَا نََخاُف أَن يَفۡرَُط  َٰك فُتُونً۬اۚ فََلِبثَۡت ِسِننَي ِفىٓ أَۡهِل َمۡديََن ثُمَّ ِجئَۡت َعَلىٰ َقَدٍر۬ يَـُٰموَسىٰ (٤٠) َوٱۡصطَنَۡعتَُك لِنَفِۡسى (٤١) ٱذَۡهۡب أَنَت َوأَُخوَك ِبـَٔايَـِٰتى واََل تَِنيَا ِفى ِذۡكِرى (٤٢) ٱذَۡهبَآ إَِلىٰ ِفرَۡعۡوَن إِنَُّه ۥ طََغىٰ (٤٣) فَُقواَل َلُه ۥ َقواۡلً۬ لَّيِّنً۬ا لََّعلَُّه ۥ يَتَذَكَّ ّـَ يۡنَـَٰك ِمَن ٱۡلَغمِّ َوفَتَن ا فَنَجَّ نَفۡسً۬

بُُّكَما يَـُٰموَسىٰ (٤٩) َقاَل َربُّنَا  َلـُٰم َعَلىٰ َمِن ٱتَّبَعَ ٱۡلُهَدىٰٓ (٤٧) إِنَّا َقۡد أُوِحىَ إَِليۡنَآ أَنَّ ٱۡلَعذَاَب َعَلىٰ َمن ڪَذََّب َوتََولَّىٰ (٤٨) َقاَل فََمن رَّ بَِّكۖ َوٱلسَّ َعَليۡنَآ أَۡو أَن يَطَۡغىٰ (٤٥) َقاَل اَل تََخافَآۖ إِنَِّنى َمَعڪَُمآ أَۡسَمعُ َوأََرىٰ (٤٦) فَأِۡتيَاهُ فَُقوآَل إِنَّا رَُسواَل َربَِّك فَأَرِۡسۡل َمَعنَا بَِنىٓ إِۡسَرٲِٓءيَل واََل تَُعذِّبۡہُۡمۖ َقۡد ِجئۡنَـَٰك ِبـَٔايٍَة۬ مِّن رَّ

ْ أَنَۡعـَٰمُكۡمۗ إِنَّ ِفى ذَٲلَِك أَلَيَـٍٰت۬  ْ َوٱرَۡعۡوا ا مِّن نَّبَاٍت۬ َشتَّىٰ (٥٣) ُكُلوا َمآِء َمآءً۬ فَأَۡخرَۡجنَا ِبِهۦۤ أَزَۡوٲجً۬ ٱلَِّذٓى أَۡعطَىٰ ُكلَّ َشىٍۡء َخۡلَقهُ ۥ ثُمَّ َهَدٰى (٥٠) َقاَل فََما بَاُل ٱۡلُقُروِن ٱأۡلُوَلىٰ (٥١) َقاَل ِعۡلُمَها ِعنَد َربِّى ِفى ِكتَـٍٰب۬ۖ الَّ يَِضلُّ َربِّى واََل يَنَسى (٥٢) ٱلَِّذى َجَعَل َلُكُم ٱأۡلَرَۡض َمۡهدً۬ا َوَسَلَك َلُكۡم ِفيہَا ُسباُلً۬ َوأَنزََل ِمَن ٱلسَّ
ثۡلِِهۦ فَٱۡجَعۡل بَيۡنَنَا َوبَيۡنََك َمۡوِعدً۬ا الَّ نُۡخلِفُهُ ۥ نَۡحُن وآََل أَنَت َمَكانً۬ا ُسوً۬ى (٥٨) َقاَل َمۡوِعُدُكۡم يَۡوُم  ُْولِى ٱلنَُّهىٰ (٥٤) ۞ ِمنۡہَا َخَلۡقنَـُٰكۡم َوِفيہَا نُِعيُدُكۡم َوِمنۡہَا نُۡخرُِجُكۡم تَارَةً أُۡخَرٰى (٥٥) َوَلَقۡد أََريۡنَـُٰه َءايَـِٰتنَا ُكلََّها فََكذََّب َوأَبَىٰ (٥٦) َقاَل أَِجئۡتَنَا لِتُۡخرَِجنَا ِمۡن أَرِۡضنَا ِبِسۡحرَِك يَـُٰموَسىٰ (٥٧) فََلنَأِۡتيَنََّك ِبِسۡحٍر۬ مِّ ألِّ

ْ إِۡن َهـٰذَٲِن َلَسـِٰحَرٲِن يُِريَداِن أَن يُۡخرَِجاُكم مِّۡن أَرِۡضُكم ِبِسۡحرِِهَما  ْ ٱلنَّۡجَوٰى (٦٢) َقاُلٓوا وا ْ أَۡمرَُهم بَيۡنَُهۡم َوأََسرُّ ْ َعَلى ٱهللَِّ ڪَِذبً۬ا فَيُۡسِحتَُكم ِبَعذَاٍب۬ۖ َوَقۡد َخاَب َمِن ٱفۡتََرٰى (٦١) فَتَنَـٰزَُعٓوا  ۥ ثُمَّ أَتَىٰ (٦٠) َقاَل َلُهم مُّوَسىٰ َويَۡلُكۡم اَل تَفۡتَُروا ى (٥٩) فَتََولَّىٰ ِفرَۡعۡوُن فََجَمعَ ڪَيَۡدهُ ٱلزِّينَِة َوأَن يُۡحَشَر ٱلنَّاُس ُضحً۬

ْۖ فَِإذَا ِحبَاُلُهۡم َوِعِصيُُّهۡم يَُخيَُّل إَِليِۡه ِمن ِسۡحرِِهۡم أَنَّہَا تَۡسَعىٰ (٦٦) فَأَۡوَجَس ِفى نَفِۡسِهۦ ِخيفَةً۬ مُّوَسىٰ (٦٧) ُقۡلنَا اَل تََخۡف إِنََّك  َل َمۡن أَۡلَقىٰ (٦٥) َقاَل بَۡل أَۡلُقوا إِمَّآ أَن نَُّكوَن أَوَّ ْ يَـُٰموَسىٰٓ إِمَّآ أَن تُۡلِقىَ َو ْ َصفًّ۬اۚ َوَقۡد أَفَۡلحَ ٱۡليَۡوَم َمِن ٱۡستَۡعَلىٰ (٦٤) َقاُلوا ْ ڪَيَۡدُكۡم ثُمَّ ٱئۡتُوا َويَذَۡهبَا ِبطَِريَقِتُكُم ٱمۡلُثَۡلىٰ (٦٣) فَأَۡجِمُعوا

ۡحَرۖ فَأَلَُقطَِّعنَّ أَيِۡديَُكۡم َوأَرُۡجَلُكم مِّۡن ِخَلـٍٰف۬ وأََلَُصلِّبَنَُّكۡم  ْ َءاَمنَّا ِبرَبِّ َهـُٰروَن َوُموَسىٰ (٧٠) َقاَل َءاَمنتُۡم َلُه ۥ َقبَۡل أَۡن َءاذََن َلُكۡمۖ إِنَُّه ۥ َلَكِبيرُُكُم ٱلَِّذى َعلََّمُكُم ٱلسِّ دً۬ا َقاُلٓوا َحرَةُ ُسجَّ اِحُر َحيُۡث أَتَىٰ (٦٩) فَأُۡلِقىَ ٱلسَّ ْ َكيُۡد َسـِٰحٍر۬ۖ واََل يُفۡلِحُ ٱلسَّ ْۖ إِنََّما َصنَُعوا أَنَت ٱأۡلَۡعَلىٰ (٦٨) َوأَۡلِق َما ِفى يَِميِنَك تَۡلَقۡف َما َصنَُعٓوا

ۡحِرۗ َوٱهللَُّ َخيۡرٌ۬ َوأَبَۡقىٰٓ (٧٣) إِنَُّه ۥ َمن يَأِۡت َربَُّه ۥ ُمۡجرِمً۬ا فَِإنَّ  ْ َلن نُّؤِۡثرََك َعَلىٰ َما َجآَءنَا ِمَن ٱۡلبَيِّنَـِٰت َوٱلَِّذى فَطَرَنَاۖ فَٱۡقِض َمآ أَنَت َقاٍضۖ إِنََّما تَۡقِضى َهـِٰذِه ٱۡلَحيَٰوةَ ٱلدُّنۡيَآ (٧٢) إِنَّآ َءاَمنَّا ِبَربِّنَا لِيَۡغِفَر َلنَا َخطَـٰيَـٰنَا َوَمآ أَۡكرَۡهتَنَا َعَليِۡه ِمَن ٱلسِّ ِفى ُجذُوعِ ٱلنَّۡخِل َوَلتَۡعَلُمنَّ أَيُّنَآ أََشدُّ َعذَابً۬ا َوأَبَۡقىٰ (٧١) َقاُلوا

ا واََل تَۡخَشىٰ ( ا الَّ تََخـُٰف َدرَكً۬ ىٰ (٧٦) َوَلَقۡد أَۡوَحيۡنَآ إَِلىٰ ُموَسىٰٓ أَۡن أَۡسِر ِبِعبَاِدى فَٱۡضرِۡب َلُهۡم طَِريقً۬ا ِفى ٱۡلبَۡحِر يَبَسً۬ ُٰت َعۡدٍن۬ تَۡجِرى ِمن تَۡحِتہَا ٱأۡلَنۡہَـُٰر َخـٰلِِديَن ِفيہَاۚ َوذَٲلَِك َجزَآُء َمن تَزَكَّ ـٰلَِحـِٰت فَأُْوَلـٰٓٮَِٕك َلُهُم ٱلدَّرََجـُٰت ٱۡلُعَلىٰ (٧٥) َجنّـَ َلُه ۥ َجَهنََّم اَل يَُموُت ِفيہَا واََل يَۡحيَىٰ (٧٤) َوَمن يَأِۡتِهۦ ُمؤِۡمنً۬ا َقۡد َعِمَل ٱلصَّ

ْ ِفيِه فَيَِحلَّ َعَليُۡكۡم َغَضِبىۖ َوَمن يَۡحلِۡل َعَليِۡه  ْ ِمن طَيِّبَـِٰت َما َرزَۡقنَـُٰكۡم واََل تَطَۡغۡوا ۡلَوٰى (٨٠) ُكُلوا ٧٧) فَأَتۡبََعہُۡم ِفرَۡعۡوُن ِبُجنُوِدِهۦ فََغِشيَہُم مَِّن ٱۡليَمِّ َما َغِشيَہُۡم (٧٨) َوأََضلَّ ِفرَۡعۡوُن َقۡوَمُه ۥ َوَما َهَدٰى (٧٩) يَـٰبَِنىٓ إِۡسَرٲِٓءيَل َقۡد أَنَجيۡنَـُٰكم مِّۡن َعُدوُِّكۡم َوَوٲَعۡدنَـُٰكۡم َجاِنَب ٱلطُّوِر ٱأۡلَيَۡمَن َونَزَّۡلنَا َعَليُۡكُم ٱمۡلَنَّ َوٱلسَّ

اِمِرىُّ (٨٥) فَرََجعَ ُموَسىٰٓ إَِلىٰ َقۡوِمِهۦ َغۡضبَـَٰن أَِسفً۬اۚ َقاَل يَـَٰقۡومِ أََلۡم  ا ثُمَّ ٱۡهتََدٰى (٨٢) ۞ َوَمآ أَۡعَجَلَك َعن َقۡوِمَك يَـُٰموَسىٰ (٨٣) َقاَل ُهۡم أُوآَْلِء َعَلىٰٓ أَثَِرى َوَعجِۡلُت إَِليَۡك رَبِّ لِتَرَۡضىٰ (٨٤) َقاَل فَِإنَّا َقۡد فَتَنَّا َقۡوَمَك ِمۢن بَۡعِدَك َوأََضلَُّهُم ٱلسَّ َن تَاَب َوَءاَمَن َوَعِمَل َصـٰلِحً۬ إِنِّى َلَغفَّارٌ۬ ملِّ َغَضِبى فََقۡد َهَوٰى (٨١) َو

إَِلـُٰه ُموَسىٰ فَنَِسىَ ( ْ َهـٰذَآ إَِلـُٰهڪُۡم َو اِمِرىُّ (٨٧) فَأَۡخَرَج َلُهۡم ِعۡجالً۬ َجَسدً۬ا لَّهُ ۥ ُخَوارٌ۬ فََقاُلوا ۡلنَآ أَۡوزَارً۬ا مِّن ِزينَِة ٱۡلَقۡومِ فََقذَفۡنَـَٰها فََكذَٲلَِك أَۡلَقى ٱلسَّ ْ َمآ أَۡخَلفۡنَا َمۡوِعَدَك ِبَمۡلِكنَا َوَلـِٰكنَّا ُحمِّ بُِّكۡم فَأَۡخَلفۡتُم مَّۡوِعِدى (٨٦) َقاُلوا يَِعۡدُكۡم َربُُّكۡم َوۡعًدا َحَسنًاۚ أَفَطَاَل َعَليۡڪُُم ٱۡلَعۡهُد أَۡم أَرَدتُّۡم أَن يَِحلَّ َعَليُۡكۡم َغَضبٌ۬ مِّن رَّ

ْ (٩٢) أاَلَّ تَتَِّبَعِنۖ أَفََعَصيَۡت  ْ َلن نَّبۡرََح َعَليِۡه َعـِٰكِفنَي َحتَّىٰ يَرِۡجعَ إَِليۡنَا ُموَسىٰ (٩١) َقاَل يَـَٰهـُٰروُن َما َمنََعَك إِذۡ رَأَيۡتَُهۡم َضلُّٓوا ْ أَۡمِرى (٩٠) َقاُلوا إِنَّ َربَُّكُم ٱلرَّۡحَمـُٰن فَٱتَِّبُعوِنى َوأَِطيُعٓوا ا (٨٩) َوَلَقۡد َقاَل َلُهۡم َهـُٰروُن ِمن َقبُۡل يَـَٰقۡومِ إِنََّما فُِتنتُم ِبِهۦۖ َو ٨٨) أَفَاَل يََرۡوَن أاَلَّ يَرِۡجعُ إَِليِۡهۡم َقواۡلً۬ واََل يَۡملُِك َلُهۡم َضرًّ۬ا واََل نَفۡعً۬

ْ ِبِهۦ فََقبَۡضُت َقبَۡضةً۬ مِّۡن أَثَِر ٱلرَُّسوِل فَنَبَذۡتَُها َوڪَذَٲلَِك َسوََّلۡت لِى نَفِۡسى (٩٦) َقاَل فَٱذَۡهۡب فَِإنَّ َلَك ِفى ٱۡلَحيَٰوِة أَن تَُقوَل  أَۡمِرى (٩٣) َقاَل يَبۡنَؤُمَّ اَل تَأُۡخذۡ ِبلِۡحيَِتى واََل ِبرَأِۡسىٓۖ إِنِّى َخِشيُت أَن تَُقوَل فَرَّۡقَت بنَۡيَ بَِنىٓ إِۡسَرٲِٓءيَل َوَلۡم تَرُۡقۡب َقۡولِى (٩٤) َقاَل فََما َخطۡبَُك يَـَٰسـِٰمِرىُّ (٩٥) َقاَل بَُصرُۡت ِبَما َلۡم يَبُۡصُروا

ا (٩٨) َكذَٲلَِك نَُقصُّ َعَليَۡك ِمۡن أَنۢبَآِء َما َقۡد َسبََقۚ َوَقۡد َءاتَيۡنَـَٰك ِمن لَُّدنَّا ِذڪۡرً۬ا (٩٩) مَّۡن أَۡعرََض َعنُۡه فَِإنَُّه ۥ يَۡحِمُل يَۡوَم  َُّه ۥ ِفى ٱۡليَمِّ نَۡسفًا (٩٧) إِنََّمآ إَِلـُٰهُكُم ٱهللَُّ ٱلَِّذى آَل إَِلـَٰه إاِلَّ ُهَوۚ َوِسعَ ڪُلَّ َشىٍۡء ِعۡلمً۬ إِنَّ َلَك َمۡوِعدً۬ا لَّن تُۡخَلفَُه ۥۖ َوٱنظُۡر إَِلىٰٓ إَِلـِٰهَك ٱلَِّذى ظَۡلَت َعَليِۡه َعاِكفً۬اۖ لَّنَُحرَِّقنَُّه ۥ ثُمَّ َلنَنِسفَن اَل ِمَساَسۖ َو

وِرۚ َونَۡحُشُر ٱمۡلُۡجرِِمنَي يَۡوَمٮٍِٕذ۬ زُرۡقً۬ا (١٠٢) يَتََخـٰفَتُوَن بَيۡنَہُۡم إِن لَِّبثۡتُۡم إاِلَّ َعۡشرً۬ا (١٠٣) نَّۡحُن أَۡعَلُم ِبَما يَُقوُلوَن إِذۡ يَُقوُل أَۡمثَُلُهۡم طَِريَقًة إِن لَِّبثۡتُۡم إاِلَّ يَۡومً۬ا (١٠٤) َويَۡسـَُٔلونََك َعِن ٱۡلجِبَاِل فَُقۡل يَنِسفَُها َربِّى نَۡسفً۬ا (١٠٥)  ٱۡلِقيَـَٰمِة ِوزۡرًا (١٠٠) َخـٰلِِديَن ِفيِهۖ َوَسآَء َلُهۡم يَۡوَم ٱۡلِقيَـَٰمِة ِحۡمالً۬ (١٠١) يَۡوَم يُنفَخُ ِفى ٱلصُّ

ا (١١٠) ۞  فَـَٰعُة إاِلَّ َمۡن أَِذَن َلُه ٱلرَّۡحَمـُٰن َورَِضىَ َلُه ۥ َقواۡلً۬ (١٠٩) يَۡعَلُم َما بنَۡيَ أَيِۡديہِۡم َوَما َخۡلفَُهۡم واََل يُِحيطُوَن ِبِهۦ ِعۡلمً۬ ا (١٠٨) يَۡوَمٮٍِٕذ۬ الَّ تَنفَعُ ٱلشَّ ا وآََل أَۡمتً۬ا (١٠٧) يَۡوَمٮٍِٕذ۬ يَتَِّبُعوَن ٱلدَّاِعىَ اَل ِعَوَج َلُه ۥۖ َوَخَشَعِت ٱأۡلَۡصَواُت لِلرَّۡحَمـِٰن فَاَل تَۡسَمعُ إاِلَّ َهۡمسً۬ ا َصفَۡصفً۬ا (١٠٦) الَّ تََرٰى ِفيہَا ِعَوجً۬ فَيَذَرَُها َقاعً۬

ا (١١٢) وََكذَٲلَِك أَنزَۡلنَـُٰه ُقرَۡءانًا َعَرِبيًّ۬ا َوَصرَّفۡنَا ِفيِه ِمَن ٱۡلَوِعيِد َلَعلَُّهۡم يَتَُّقوَن أَۡو يُۡحِدُث َلُهۡم ِذۡكرً۬ا (١١٣) فَتََعـَٰلى ٱهللَُّ ٱمۡلَلُِك ٱۡلَحقُّۗ واََل تَۡعَجۡل ِبٱۡلُقرَۡءاِن ِمن َقبِۡل أَن يُۡقَضىٰٓ إَِليَۡك  ا واََل َهۡضمً۬ ـٰلَِحـِٰت َوُهَو ُمؤِۡمنٌ۬ فَاَل يََخاُف ظُۡلمً۬ ا (١١١) َوَمن يَۡعَمۡل ِمَن ٱلصَّ َوَعنَِت ٱۡلُوُجوهُ لِۡلَحىِّ ٱۡلَقيُّومِۖ َوَقۡد َخاَب َمۡن َحَمَل ظُۡلمً۬
 ْ ْ إآِلَّ إِبۡلِيَس أَبَىٰ (١١٦) فَُقۡلنَا يَـٰٓـَٔاَدُم إِنَّ َهـٰذَا َعُدوٌّ۬ لََّك َولِزَۡوِجَك فَاَل يُۡخرَِجنَُّكَما ِمَن ٱۡلَجنَِّة فَتَۡشَقىٰٓ (١١٧) إِنَّ َلَك أاَلَّ تَُجوَع ِفيہَا واََل تَۡعَرٰى (١١٨) َوأَنََّك اَل تَظَۡمؤُا ْ أِلََدَم فََسَجُدٓوا إِذۡ ُقۡلنَا لِۡلَمَلـٰٓٮِٕڪَِة ٱۡسُجُدوا ا (١١٤) َوَلَقۡد َعِهۡدنَآ إَِلىٰٓ َءاَدَم ِمن َقبُۡل فَنَِسىَ َوَلۡم نَجِۡد َلُه ۥ َعزۡمً۬ا (١١٥) َو َوۡحيُُه ۥۖ َوُقل رَّبِّ زِۡدِنى ِعۡلمً۬

اۖ بَۡعُضُكۡم  يۡطَـُٰن َقاَل يَـٰٓـَٔاَدُم َهۡل أَُدلَُّك َعَلىٰ َشَجرَِة ٱۡلُخۡلِد َوُمۡلٍك۬ الَّ يَبَۡلىٰ (١٢٠) فَأَڪَاَل ِمنۡہَا فَبََدۡت َلُهَما َسۡوَءٲتُُهَما َوطَِفَقا يَۡخِصفَاِن َعَليۡہَِما ِمن َوَرِق ٱۡلَجنَِّةۚ َوَعَصىٰٓ َءاَدُم َربَُّه ۥ فََغَوٰى (١٢١) ثُمَّ ٱۡجتَبَـُٰه َربُُّه ۥ فَتَاَب َعَليِۡه َوَهَدٰى (١٢٢) َقاَل ٱۡهِبطَا ِمنَۡها َجِميعَۢ ِفيہَا واََل تَۡضَحىٰ (١١٩) فََوۡسَوَس إَِليِۡه ٱلشَّ

ا َونَۡحُشرُهُ ۥ يَۡوَم ٱۡلِقيَـَٰمِة أَۡعَمىٰ (١٢٤) َقاَل رَبِّ لَِم َحَشرۡتَِنىٓ أَۡعَمىٰ َوَقۡد ُكنُت بَِصيرً۬ا (١٢٥) َقاَل َكذَٲلَِك أَتَتَۡك َءايَـٰتُنَا فَنَِسيتَہَاۖ وََكذَٲلَِك ٱۡليَۡوَم تُنَسىٰ (١٢٦) وََكذَٲلَِك نَۡجِزى  لِبَۡعٍض َعُدوٌّ۬ۖ فَِإمَّا يَأِۡتيَنَّڪُم مِّنِّى ُهدً۬ى فََمِن ٱتَّبَعَ ُهَداَى فَاَل يَِضلُّ واََل يَۡشَقىٰ (١٢٣) َوَمۡن أَۡعرََض َعن ِذڪِۡرى فَِإنَّ َلُه ۥ َمِعيَشةً۬ َضنكً۬

ۡمِس  ى (١٢٩) فَٱۡصِبۡر َعَلىٰ َما يَُقوُلوَن َوَسبِّحۡ ِبَحۡمِد َربَِّك َقبَۡل طُُلوعِ ٱلشَّ بَِّك َلَكاَن لِزَامً۬ا َوأََجلٌ۬ مَُّسمًّ۬ ُْولِى ٱلنَُّهىٰ (١٢٨) َوَلواَۡل َكلَِمةٌ۬ َسبََقۡت ِمن رَّ َمۡن أَۡسرََف َوَلۡم يُؤِۡمۢن ِبـَٔايَـِٰت َربِِّهۦۚ َوَلَعذَاُب ٱأۡلَِخرَِة أََشدُّ َوأَبَۡقىٰٓ (١٢٧) أَفََلۡم يَہِۡد َلُهۡم َكۡم أَۡهَلۡكنَا َقبَۡلُهم مَِّن ٱۡلُقُروِن يَۡمُشوَن ِفى َمَسـِٰكِنہِۡمۗ إِنَّ ِفى ذَٲلَِك أَلَيَـٍٰت۬ ألِّ

ْ َلواَۡل يَأِۡتينَا ِبـَٔايٍَة۬ مِّن  َلٰوِة َوٱۡصطَِبۡر َعَليۡہَاۖ اَل نَۡسـَُٔلَك ِرزۡقً۬اۖ نَّۡحُن نَۡرزُُقَكۗ َوٱۡلَعـِٰقبَُة لِلتَّۡقَوٰى (١٣٢) َوَقاُلوا نۡہُۡم زَۡهرَةَ ٱۡلَحيَٰوِة ٱلدُّنۡيَا لِنَفِۡتنَہُۡم ِفيِهۚ َوِرزُۡق َربَِّك َخيۡرٌ۬ َوأَبَۡقىٰ (١٣١) َوأُۡمۡر أَۡهَلَك ِبٱلصَّ ا مِّ َوَقبَۡل ُغُروِبہَاۖ َوِمۡن َءانَآىِٕ ٱلَّيِۡل فََسبِّحۡ َوأَطۡرَاَف ٱلنَّہَاِر َلَعلََّك تَرَۡضىٰ (١٣٠) واََل تَُمدَّنَّ َعيۡنَيَۡك إَِلىٰ َما َمتَّۡعنَا ِبِهۦۤ أَزَۡوٲجً۬

ِوىِّ َوَمِن ٱۡهتََدٰى (١٣٥) َرٲِط ٱلسَّ ْۖ فََستَۡعَلُموَن َمۡن أَۡصَحـُٰب ٱلصِّ ْ َربَّنَا َلوآَۡل أَرَۡسۡلَت إَِليۡنَا رَُسوالً۬ فَنَتَِّبعَ َءايَـِٰتَك ِمن َقبِۡل أَن نَِّذلَّ َونَۡخزَٰى (١٣٤) ُقۡل ڪُلٌّ۬ مُّتََربِّصٌ۬ فَتََربَُّصوا ُحِف ٱأۡلُوَلىٰ (١٣٣) َوَلۡو أَنَّآ أَۡهَلۡكنَـُٰهم ِبَعذَاٍب۬ مِّن َقبۡلِِهۦ َلَقاُلوا بِِّهۦۤۚ أََوَلۡم تَأِۡتہِم بَيِّنَُة َما ِفى ٱلصُّ رَّ
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Imam Ali (ra) said: Allah the Almighty selected us from His Creation 
and selected for us our followers who assist us. They are pleased 
when we are pleased and are sorrowful in our sorrows. They give up 
their lives and property for our cause. Therefore they are ours and 
will be with us in Paradise.

.يا حنان يا منان حنانا من لدنك وزكوة

You can reach me @ Bi.isim.Allah@outlook.com
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