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بسم الله الرحمن الرحيم

Assalamu Alaikum,

The Islamic Journal is a unique Journal in that it doesn’t follow the 
usual methods of other academic journals. It came about as a re-
sult of a book I was writing called “The Knowledge Behind The 
Terminology and Concepts in Tassawwuf and It’s Origin”, the title 
is as descriptive as possible because the book was written in the 
same style as classical islamic texts, a single document without any 
chapter’s since they were a later invention which hindered the flow 
of the book.

That book looked into the Islamic science of Ihsan, Human perfec-
tion, were it’s terminology and concepts came from, what they 
mean and the knowledge and science they were based on. I started 
researching the subject some five or so years ago and it resulted in 
a book whose current length is over 300,000 words, not counting 
research notes. 

Towards the end of the book I realized that the scientific subjects, 
at the heart of Islam, needed to be looked into further because i 
had learned some interesting things which needed to be investi-
gated, so the book was put on hold as i looked at more research pa-
pers to gain deeper knowledge. 

Foward
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The work was done entirely feesabililah, and because of that I 
wanted to share what I already understood rather than having it 
sitting their, so i decided to write a separate book with a smaller 
scope entitled “Who Was al Khidr”, the prophet Khidr (ra) was 
the perfect role model for the topic because his story in the Quran 
is the essence of what a muslim is trying to achieve. The book was 
about how man gains knowledge from the world around him 
through his physiology (mans body and senses), essentially how 
Maarifa (gnosis) works from it’s scientific aspects, a subject at the 
heart of this Journal but not it’s entire scope.

The original book was the heart of all my research and this second 
book represented it’s end product, but i felt it was to technical for 
many people so this resulted in me writing three introductory 
works on the subject to ease people into it’s context, the first was 
“Human Physiology and It’s Relationship To Baraka”, “What is 
The Unseen World and Where Is It: Explaining The Technical Ter-
minology Of The Scholars”, and “How Is Allah The Light Of The 
Heavens and The Earth”.

These works were only finished recently and are the reason why i 
decided to put this Journal together. The Book it self was 80% 
complete when I put it on hold, but because of it’s large scope i 
needed to do more work on connecting it’s many topics together, 
but this would take almost another year given it’s length so I came 

to realize the best way to present the book would be to create a 
Journal and present all the information through this medium, in 
small bites rather than a giant book that people would find hard to 
read from cover to cover.

Because of how the original book was written, each article has a ti-
tle that wasn’t originally there and created simply for this Journal, 
which i have tried to make as descriptive as possible, the Journal 
should also be read in order starting from the first edition, al-
though some articles within could be understood out of sequence 
others in the later editions may not as they require prerequisite 
knowledge as they build upon prior information that would have 
already been explained.

So before reading this work one should read my other work “The 
light Of Allah In The Heavens and The Earth”, which combines 
the three articles i mentioned earlier, into one book that explains 
what the Light of Allah is in relation to modern science and the 
universe. All of the books mentioned can be downloaded from my 
website, SunnahMuakada.wordpres.com under the books section.

This won’t be necessary for the earlier editions of the journal but 
eventually it will cover deeper knowledge regarding the unseen 
world (ghayb) which in todays language is called the subatomic 
world or the Quantum Universe, discussing topics like what Allah’s 
Arsh (throne) is, what Allah’s Kursi (footstool) is, many verses in 

http://SunnahMuakada.wordpres.com
http://SunnahMuakada.wordpres.com
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the Quran mention them and ahadith even explain them, but they 
were not understood by the early scholars of Islam who didn’t have 
the scientific understanding of the Universe we have, hence they 
declared them unknowable, but Allah reveals things to mankind so 
they can be known and surpassingly the Quran itself explains what 
they are once we understand the knowledge that has been missing 
from man for 1400 years. 

The prophet (saws) himself understood the subatomic world and 
the quantum universe, this is clearly indicated by many ahadith 
found in the History of Tabari, the first volume begins with the 
creation of the universe and what the prophet (saws) said about it, 
but how do you explain that knowledge to desert Arabs except in 
their vocabulary, hence while we have the prophets (saws) words, 
we were missing his understanding of space. 

His understanding of space is outlined in the work “How Is Allah 
The Light Of The Heavens and The Earth”, in it you will find a 
very significant hadith mentioned by Imam Tabari which shows 
that the prophet (saws) not only understood the rotation of the 
earth, sun and moon, but the rotation of the Stars and Galaxy it-
self and how this is related to the expansion of the universe.

Allah said regarding the prophet Muhammad (saws) when He saw 
Him on Isra wal Miraj, the night He was taken into Heaven, “His 
sight (of the spiritual world) never wavered, nor was it too bold, 

and He saw some of the greatest signs of his Lord (in the Uni-
verse).” (53:17-18).

"Allah is He, Who is the only God, the knower of the Unseen and 
the Observed.”(59:22) it then should not be a surprise that the Un-
seen is the subatomic world, all those extremely small particles 
that exist in space, and while man is made from atoms and mole-
cules Allah has created an entire Universe of things from the finer 
particles in space, the most significant of this creation are the An-
gels, created from a single type of particle, in contrast to man, the 
Photon more commonly known as Light.

So when Allah makes a promise in the Quran that “In time We 
shall make them fully understand Our messages [through what 
they perceive] in the utmost horizons [of the universe] and within 
themselves, so that it will become clear unto them that this [revela-
tion] is indeed the truth.”[Qur'an 41:53], it means just that, eventu-
ally it would be possible for man to understand everything about 
the Universe, and we are now living at the end of time when Allah 
promised to mankind that he would unravel the mysteries of the 
Universe for them, the prophet having been shown them earlier.

All of this relates to how man gain’s knowledge through his physiol-
ogy, something Allah mentions in clear terms in Surah al Shams 
(91) in the Quran, but man before our time could not understand 
the relationship between the things being mentioned. 
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The Islamic journal will present the result of my research into this 
subject, each edition will be a part of the original Book, slightly 
changed and split into articles so it can be read independently as 
much as possible.

Jazak Allah Khairan, wa Ramadan Kareem wa Mubaraak.

Sayyid Rami al Rifai

Ramadan 1436 AH.
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بسم الله الرحمن الرحيم

“We gave Jesus the son of Mary Clear (Signs).”(2:87)

“There came to you Moses with Clear (Signs).”(2:92)

“This because they went on rejecting the Signs of Allah and slaying 
His Messengers without just cause.”(2:61)

“Permitted to you, on the night of the fasts, is the approach to 
your wives. They are your garments and ye are their garments… 
seek what Allah Hath ordained for you…Those are Limits (set by) 
Allah: Approach not nigh thereto. Thus doth Allah make clear His 
Signs to men: that they may learn self-restraint.”(2:87)

From the first days of man Allah has been sending prophets with 
knowledge, clear scientific proof and miracles to show man that 
the world he knows is much more than hunting and gathering, wis-

dom is the result of religion and science is the foundation of wis-
dom, “Thus doth Allah make clear His Signs to men”.

The signs that Allah placed in creation and mentioned extensively 
in the Quran are not just limited to people in the physical world 
seeing what is occurring in the spiritual world, or the connection 
between the spiritual world and the physical world, they mean 
every kind of sign in creation, we are asked to read, investigate and 
discover all His commands in creation, the way Allah decreed His 
creation to be governed, and all of this relates to the laws found in 
Physics, Chemistry, Biology and Physiology etc. 

This fact is clear from the Quran, at times Allah instructs man to 
read his spiritual signs in creation, “Therein lie portents for those 
who read the signs” (al-mutawassimin) (15:75), at other times He 
asks man to read his scientific signs in creation, “Behold! in the 
creation of the heavens and the earth; in the alternation of the 
night and the day; in the sailing of the ships through the ocean 
(buoyancy) for the profit of mankind; in the rain which Allah 
Sends down from the skies (behaviour of weather), and the life 
which He gives therewith to an earth that is dead (soil health); in 
the beasts of all kinds that He scatters through the earth (zoology); 
in the change of the winds, and the clouds which they Trail like 
their slaves between the sky and the earth (atmospheric pressure);- 
(Here) indeed are Signs (scientific knowledge) for a people that are 
wise (those interested in more than just eating and 
procreation).”(2:164)

Section 1

Scientific Discoveries Are 
The Signs Of Allah and 
What It Means To Read 
Them
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While there are signs for people who are Muhsinoon, those pure 
and can understand the spiritual world, the kind of signs men-
tioned in 2:164 are for people who are wise and know science.

“Our Lord! send amongst them a Messenger of their own, who 
shall rehearse Thy Signs (in the Universe) to them and instruct 
them in scripture (spiritual life) and wisdom (how to understand 
the world), and sanctify (purify) them (from what harms them in 
life): For Thou art the Exalted in Might, the Wise.”(2:192)

It was the prophets role to teach people about all aspects of crea-
tion including science, “A similar (favour have ye already received) 
in that We have sent among you a Messenger of your own, rehears-
ing to you Our Signs (all the different kinds), and purifying you, 
and instructing you in Scripture and Wisdom, and in new 
knowledge.”(2:151)

The second instruction Allah revealed after the very first revela-
tion to “Iqra” (Read), was, read the signs in the name of your Lord 
who is the Creator, and the first sign Allah taught His messenger 
(saws) was regarding human Physiology, that man had been created 
from “allaq” (a clot or germ cell or something that clings, this is 
the Quran’s descriptive imagery).

If we take the words in the verse “Bismi Rabika” (in the name of 
your Lord) it is the same as saying Bismi-llah (in the name of Allah) 
with the difference being the emphasis on Allah being our Rabb 
(Lord). 

“The term bismillah, is a combination of three words”

1. “The particle “bi” which can mean “by”, “for”, “with the aid of”, 
“through” or “by means of” and points toward that which happens 
next”.

2. The next word in this phrase is “ism” (name), based on it’s root 
s-m-w or a-s-m, which indicates the manner by which something is 
distinguished, whether by use of an identifying mark, or by being 
raised up high so that it may be distinguished, and would include a 
name, reputation, even a light or vibration, and points toward the 
very essence of the thing, the inherent qualities and signs of it’s ex-
istence and it’s underlying reality.

3. “The ending of the term is the word Allah, which is the Arabic 
name of the One. The Semitic roots of the word Allah extend back 
several thousand years to the Canaanite Elat, Hebrew El and Elo-
him, and Aramaic Alaha. These roots point toward unity, oneness, 
the eternal power which includes all of existence and of non-
existence. In modern English this would generally be translated as 
God (which is old English, likely based on the Sanskrit word hu, 
meaning that which is worshipped, honored or adored)”.

Using these basic roots, the term “bismillah” in the Name of Allah 
may be translated as:

( ◦( By means of the very essence of God 

( ◦( For the glory of our Creator
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( ◦( With the light of the One

( ◦( With the guidance of The Divine

( ◦( As an instrument of the One

( ◦( In harmony with Divine Presence 

The central idea is that whatever we do, every action that we take, 
every breath that we breathe, is done for, because of, and through 
the essence of the One who has created us, the idea of pronounc-
ing the bismillah is to focus the self on Allah before we take any ac-
tion, and so we are mindful of Him throughout it and ultimately 
our life. This is also spiritually true because the heart of man finds 
comfort in the remembrance of the creator, and the heart of man 
shapes his mind and perception of the world so pronouncing the 
bismillah benefits man psycholgicaly.

The instruction to, “Read the Signs in the name of your Lord who 
has Created you”, means to read the signs By means of the very es-
sence of Allah who is the creator, since creation itself is a meta-
phor for Allah's qualities. 

In pronouncing the “bismillah” before any action we take in life it 
also means we are now doing that action in the path of Allah and 
through His protection and guidance, this is what it means to in-
voke the name of Allah over something, you ask Him to watch 
over you from the unseen harms in the Universe.

We must do what ever we need to, to perceive His signs by any 
means, Allah commanded this asked from mankind because it will 
bring us closer to him. 

Allah says in the Qur'an;

)يَا أيَُّهَا الَّذِينَ آمَنوُا اتَّقُوا اللهََّ وَابتْغَُوا إلَِيْهِ الْوَسِيلَةَ وَجَاهِدُوا فِي سَبِيلهِِ لَعَلَّكُمْ   
 فُلْحُِونَ

“You who have iman! (Faith) have taqwa (awareness) of Allah and 
seek the means of drawing near to Him (al Wasila), and do jihad 
(struggle to come closer by purifying your selves) in His Way, so 
that hopefully you will be successful”(5:35). 

The word Jihad means to struggle for something and Here Allah is 
telling us to do Jihad an nafs (Jihad of the self) and struggle to dis-
cover the way and means to approach him in life, He is instructing 
us to explore, discover, learn and establish the ways of Approach to 
Him in creation.

The Ummah (muslim nation) did exactly this at the beginning of 
Islam by outlining and defining the science of Ihsan, Human Per-
fection through tasaawwuf (sufism), and the steps needed to 
achieve this. Islamic Arab society began with the backdrop of an 
ancient savage world it had now become a society that focused on 
perfecting the self and could work to understand the mysteries of 
the Universe, a society that is depraved and in chaos can not appre-
ciate the need to study nature and the universe, and so this is what 
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Abu Huraira (ra) meant when he said “Allah's Apostle has left the 
world and now you, people, are bringing out those treasures” the 
treasures are science and knowledge. 

The first step is to focus the self on the creator, “seek the means of 
drawing near to Him”,  so it is done by the acts that draw you 
closer to Him, Ibadah (worship), opening our perception of Him 
will make us ponder over His creation. Today we are bombarded 
with science but for most of mans time on earth this was not the 
case, Allah sent us these instructions 1400 years so we could reach 
the point in time we are now in, a time when we know most things 
in His Universe. 

Imam Ibn Kathir wrote in his Tafsir regarding this verse, Ibn `Ab-
bas said that the word “Wasilah” means ‘the means of approach’. 
Mujahid, Abu Wa'il, Al-Hasan, Qatadah, `Abdullah bin Kathir, As-
Suddi, Ibn Zayd and others gave the same meaning for Wasilah. 

Qatadah said that the Ayah means, "Seek the means of approach 
to Him by obeying Him and performing the acts (in life) that 
please Him'' (not simply worship alone).

 وُلَـئِكَ الَّذِينَ يدَْعُونَ يبَتْغَُونَ إلَِى رَبِّهِمُ الْوَسِيلَةَ

“Those whom they call upon (themselves) seek a means of access 
to their Lord (Allah)”.(17:57) “Some humans used to worship the 
Jinn (devils), then those Jinn themselves became Muslim and 

(sought a Wasilah to Allah), but the humans adhered to their relig-
ion (of worshipping the Jinn).’’

“Wasilah is a means of approach to achieve something, and it is 
also used to refer to the highest grade in Paradise (which tells us 
the significance of finding a wasilah to Allah), and it is also the 
grade of the Messenger of Allah, his residence and the nearest 
grade in Paradise to Allah's Throne.” (Tafsri Ibn kathir, 5:35, 17:57)

The Rank of the prophet (saws) is called al Maqam al Mahmood, it 
is the messengers (saws) grade as the wasillah (connection) to Allah 
for us, and only one Human being can be given that rank, the one 
who would achieve the most nearness to Allah in life. 

Allah was telling His prophet (saws) and us that the signs in crea-
tion can be read if we draw closer to him by acts of Ibadah (wor-
ship) and other acts that please him in life like seeking knowledge. 

An Idiom is an expression that cant be understood from the mean-
ings of its different words, but has a separate meaning of its own 
when those words are combined, “The phrase “In the name of” is 
an idiom having the connotation of “with the blessings of”, “under 
the governance of”, “as an instrument of”, “in devotion to”, “in 
adoration of”, “on behalf of”, “with the support of”, “or for the 
glory of”. In each of these cases, the idiom “In the name of” indi-
cates that one is submitting to, honouring or glorifying that thing 
which is being referred to”. 
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So to “Read (Iqra) in the Name of your Lord” is an instruction on 
how to find a Wasila (means) to read the signs of the Creator, this 
is through our coming closer to him by worshiping him because 
worship opens and directs the senses to Allah and His creation.

The first sign that Allah intended for us to learn about was Physiol-
ogy, the human body and how it was created, He then intended for 
us to discover and learn about the different systems of the human 
body, and to learn about all the signs in creation through both 
physical and spiritual means. The proof of this is in the fact Allah 
taught this lesson to His messenger by spiritual means but then in-
structed Him to look for the physical (scientific) signs in the uni-
verse. 

Rasul Allah (saws) found His wasila (means) to Allah in the cave of 
hira, after his meditation and contemplation Allah looked at Him 
and said “And, indeed, in time will thy Sustainer grant thee [what 
thy heart desires], and thou shalt be well-pleased. Has He not 
found thee an orphan, and given thee shelter? And found thee lost 
on thy way, and guided thee? And found thee in want, and given 
thee sufficiency?”(93:5-8). 

“He found you without knowledge of your own worth, so He made 
you aware of your great worth. He found you erring away from [un-
derstanding] the implications (maʿānī) of [Allah’s] affection (maḥḍ 
mawadda) for you, so He gave you to drink of the draught of His 
affection in the cup of His love. Then He guided you to gnosis 
(maʿrifa) of Him and invested you with the robe of His pro-

phethood and His messengership, that He might guide [you] by 
them to proximity (qurb) with Him, and to His unicity 
(waḥdāniyya).(Tafsir al Tustari, 93:7)
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Once the prophet (saws) reached a level of nearness to Allah in his 
self it is reported that the Prophet (saws) said: "I was given the 
keys to (the knowledge of) everything, except the five". (Ahmad)

“A man from Banu Amir, after asking the Prophet certain ques-
tions, said: "Is there any knowledge left which you do not know?" 
whereupon the Prophet said: "Allah knows better than that, and 
there is a kind of Unseen knowledge which Allah alone knows: 
With Him is knowledge of the Hour. He sends down the rain, He 
knows what is in the wombs, no soul knows what it will earn to-
morrow, and no soul knows in what land it will die (31:34)." (Ahmad 
narrated it and Ibn Kathir mentions it in his Tafsir for Sura 
Luqman.)

What he wasn’t given knowledge of related to when Allah will de-
cree something to occur, for example before deciding the fate of 
an entire people Allah will look at the case of every person in that 
society and allow them to act “On no soul doth Allah Place a bur-
den greater than it can bear. It gets every good that it earns, and it 

suffers every ill that it earns”(2:286) and only Allah knows when 
that process will finish in relation to what ever it is He is judging 
that person upon.

The other matter it related to are the variables that exist in fate, in 
the environment and death, these are matters that have variables 
meaning situations in them can change, which Allah allowed for in 
the Laws of the Universe. What is left for the prophet and people 
to know are things that can be known through the laws that gov-
ern the universe and creation and what will occur because of them, 
they themselves are constant and the pen was allowed to record 
them. 

If we consider all the different types of knowledge contained in 
the Qur'an, speaking about the many fields of knowledge such as 
law, astronomy, mathematics, nature and creation we can under-
stand how Rasul Allah (saws) was given the keys to all the kinds of 
knowledge. Those Keys were placed in his heart just as Allah 
placed the names of Allah things in the heart of Adam and man-
kind benefited from that, the keys to all knowledge were a part of 
the prophet’s (saws) personality, they were then passed on to his 
companions as He spoke and taught them and they followed his 
Sunnah in every regard, Sunnah doesn’t simply mean to copy some-
thing it means to embody it completely. 

This is just as Abu Hurrah (ra) said the prophet (saws) has passed 
on and the companions began to dig out those treasures, which is 

Section 2

The Prophet (saws) 
Knowledge Of The 
Universe
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something Allah mentioned in the Quran “They (the Kufar) want 
to extinguish the light of Allah with their mouths (slander), but Al-
lah will perfect His light (spread that knowledge), although the dis-
believers dislike it” (61:8), the light of Allah in this verse is the Qu-
ran and the knowledge Allah placed in it, this verse is a reference 
to what would occur after the prophets death.

The verses in the Qur'an that where revealed to Him, opened the 
way for knowledge itself to be spread on earth in an unprece-
dented manner in history that changed this world. Since the Mira-
cle of the Prophet (saws) was the Qur'an and it’s affect on societies 
and the world through out history, while the miracle of previous 
Prophets where more immediate in nature, like raising the Dead, 
Healing the Sick, and parting the Sea, this was something deliber-
ate that Allah (Azza wa Jall) gave to mankind because we would 
not receive another messenger after the prophet (saws) so Allah’s 
last revelation and opening to us had to relate to what was left of 
creation that we did not know. 

Ibn Mas`ud narrates: "He has received the keys to everything ex-
cept the Five (which Allah alone knows).” (Ahmad)

The Prophet (saws) mentioned a type of knowledge which he did 
not know then gave examples of this kind of Knowledge. Having 
the Keys to all knowledge does not mean you perceive and know 
all knowledge at once, a person who holds multiple qualifications 
does not see all that knowledge at once. He (saws) was given the 
understanding of all types of Knowledge and the door to open that 

up to the rest of mankind. This is understood from the term key, 
to be given the key to something, or the key to open something 
means the path to gain that treasure, this capacity was placed in 
His chest and heart, “Which the True Spirit hath brought down,U-
pon thy heart, that thou mayst be (one) of the warners” 
(26:193-194), to warn people about what Allah revealed to him. 

This means all the kinds of Knowledge mentioned in the Qur'an 
we know of today, He had to first have the key to understanding it 
to receive it. 

The Messenger of Allah (saws) understood on a deeper level the 
meaning of every verse in the Qur'an, it is only now that we have a 
better idea the extent of that knowledge because as science ad-
vanced we also know more about the verses in the Qur'an that 
speak about almost every kind of science. 

Adam (as) was given the names of everything, to know the name of 
something is the beginning of knowing it and the knowledge of it 
is the end of that process. This is because Adam (as) began mans 
Journey in the Universe and the prophet Muhammad (saws) would 
end it, between the point in time of each prophet lived on earth is 
everything that Allah wished to give to mankind.

We can see that the work man initially did on earth from the time 
of Adam was to know (mostly) the spiritual world and those things 
in it, Allah tests to this in the Qruan in surah al Shams (the sun, 91) 
Allah talks about how the tribe of Thamud understood the spiri-
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tual influence of the sun, moon and earths atmosphere had on the 
soul and shaped it “TO [THIS] TRUTH (that Allah had just ex-
plained) gave the lie, in their overweening arrogance, [the tribe of] 
Thamud”(91:11), none of which required modern science to under-
stand while in comparison we fail to grasp even the simplest of 
spiritual truths behind how the Universe works. 

This is what Allah gave to the prophets after Adam (as) and the 
Awliya (saintly men) as well, knowledge about creation and the 
spiritual turns behind it.

“And it is not Allah’s will to give you insight into that which is be-
yond the reach of human perception: but [to that end] Allah elects 
whomsoever He wills from among His apostles. Believe, then, in 
Allah and His apostles; for if you believe and are conscious of 
Him, a magnificent requital awaits you.”(3:179)

This is because not all men have the same intelligence, moral char-
acter and capacity to carry out what they are responsible for, many 
men are corrupt and unjust, the prophets are those from mankind 
who could carry out the responsibility they were given.

“He [alone] knows that which is beyond the reach of a created be-
ing's perception, and to none does He disclose aught of the myster-
ies of His Own unfathomable knowledge, unless it be to an apostle 
whom He has been pleased to elect: and then He sends forth [the 
forces of heaven] to watch over him in whatever lies open before 
him and in what is beyond his ken (ability to perceive) so as to 

make manifest that it is indeed their Sustainer's messages that 
these [apostles] deliver: for it is He who encompasses [with His 
knowledge] all that they have [to say], just as He takes count, one 
by one, of everything [that exists]”.(72:26-28)

"Allah Most High has told the Prophet (may Allah bless him and 
grant him peace) to thank Him as He has informed the Prophet of 
what has already happened and what will happen in the future and 
this is a bestowal of great grace”(Tafsir Tabari, Sura an-Nisa, under 
verse 113)

The "Prophet Muhammad (may Allah bless him and grant him 
peace) stood up in one meeting and he started to tell us about 
events from the beginning of this world to the end and he told us 
about Heaven and Hell and about the people who were going to 
Hell and who were going to Heaven and what will be their places 
in Heaven and Hell. Some people remembered what he told us and 
some people have forgotten"[Bukhari, chapter on 'Bada al-Khalq]

When the last prophet (saws) to mankind was given the keys to 
everything, it meant that the understanding of both the spiritual 
world and the physical world where opened up for Him like no else 
before, our role on earth after Him (saws) and the work we were 
tasked with, was to discover the knowledge behind them in order 
to know Allah completely. 

Allah as the prophet (saws) stated hired mankind to do this work, 
this is seen in the fact that Allah gave Adam (as) the names to eve-
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rything but to the prophet Muhammad (saws) and His Ummah he 
gave the keys to knowing all these things. 

The Prophet (peace and blessing be upon him) said: "The example 
of Muslims, Jews and Christians is like the example of a man who 
employed laborers to work for him from morning till night for spe-
cific wages. They worked till midday and then said, 'We do not 
need your money which you have fixed for us and let whatever we 
have done be annulled.' The man said to them, 'Don't quit the 
work, but complete the rest of it and take your full wages.' But 
they refused and went away. The man employed another group af-
ter them and said to them, 'Complete the rest of the day and yours 
will be the wages I had fixed for the first group.’ So, they worked 
till the time of `Asr (afternoon) prayer. Then they said, "Let what 
we have done be annulled and keep the wages you have promised 
us for yourself.' The man said to them, 'Complete the rest of the 
work, as only a little of the day remains,' but they refused. Thereaf-
ter he employed another group to work for the rest of the day and 
they worked for the rest of the day till sunset, and they received 
the wages of the two former groups. So, that was the example of 
those people (Muslims) and the example of this light (guidance) 
which they have accepted willingly. (Sahih al-Bukhari, Book 37, 
Hadith 11) 

دُ بْنُ الْعَلاءَِ، حَدَّثنَاَ أبَوُ أسَُامَةَ، عَنْ برَُيدٍْ، عَنْ أبَِي برُدَْةَ، عَنْ أبَِي مُوسَى ـ  حَدَّثنَاَ مُحَمَّ
رضى الله عنه ـ عَنِ النَّبِيِّ صلى الله عليه وسلم قَالَ  " مَثلَُ الْمسُْلمِِيَن وَالْيَهُودِ وَالنَّصَارَى 
كَمَثلَِ رجَُلٍ اسْتأَجَْرَ قَوْمًا يَعْمَلُونَ لَهُ عَمَلاً يوَْمًا إلَِى اللَّيْلِ عَلَى أجَْرٍ مَعْلُومٍ، فَعَمِلُوا لَهُ إلَِى 

نِصْفِ النَّهَارِ فقََالُوا لاَ حَاجَةَ لَناَ إلَِى أجَْركَِ الَّذِي شَرطَتَْ لَناَ، وَمَا عَمِلْناَ بَاطِلٌ، فقََالَ لَهُمْ 
لاَ تفَْعَلُوا أكَْمِلُوا بقَِيَّةَ عَمَلكُِمْ، وَخُذُوا أجَْركَُمْ كَامِلاً، فَأبَوَْا وَترَكَُوا، وَاسْتأَجَْرَ أجَِيرَيْنِ 

بَعْدَهُمْ فقََالَ لَهُمَا أكَْمِلاَ بقَِيَّةَ يوَْمِكُمَا هَذَا، وَلَكُمَا الَّذِي شَرطَتُْ لَهُمْ مِنَ الأجَْرِ. فَعَمِلُوا 
حَتَّى إذَِا كَانَ حِيُن صَلاَةِ الْعَصْرِ قَالاَ لَكَ مَا عَمِلْناَ بَاطِلٌ، وَلَكَ الأجَْرُ الَّذِي جَعَلْتَ لَناَ فِيهِ. 
فقََالَ لَهُمَا أكَْمِلاَ بقَِيَّةَ عَمَلكُِمَا، فَإِنَّ مَا بقَِيَ مِنَ النَّهَارِ شَىءٌْ يَسِيرٌ. فَأبَيََا، وَاسْتأَجَْرَ قَوْمًا 

مْسُ، وَاسْتكَْمَلُوا أجَْرَ  أنَْ يَعْمَلُوا لَهُ بقَِيَّةَ يوَْمِهِمْ، فَعَمِلُوا بقَِيَّةَ يوَْمِهِمْ حَتَّى غَابتَِ الشَّ
 لْفرَِيقَيْنِ كِلَيْهِمَا، فذَلَِكَ مَثلَُهُمْ وَمَثلَُ مَا قَبِلُوا مِنْ هَذَا النُّورِ ". 

The work mankind is doing is understanding and knowing Allah 
and His creation, but this work is not just for ourselves but Allah’s 
other creations as well like the Jinn who share this earth with us 
and the Angels who learn from what Allah decrees for us and 
grants us, Allah said to them that He alone knows the hidden reali-
ties of the Heavens and the Earth and as He reveals it for mankind 
they to learn from it as well, this why they were asked to prostrate 
to Adam it mean to follow his lead and take from Him as Allah 
gave Him in this life.

When Adam was taken out of Jannah and we descended from the 
highest of the High to the lowest of the low our sphere of investi-
gation similarly changed over that time from the highest of the 
high, the spiritual world of Jannah (Heaven), to the lowest of the 
low which is the physical material world, both these designations 
are in relation to the state of matter, since physical objects are the 
end destination of all the sub atomic particles in the universe 
which the spiritual world is made from. 
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Eventually the complete knowledge of both spheres will be known 
when Isa (as) returns, He (saws) will continue the work of under-
standing both making everything clear for us and increasing our un-
derstanding of Allah and His Universe.

“Indeed, Allah has purchased from the believers their lives and 
their properties [in exchange] for that they will have Paradise. 
They fight in the cause of Allah, so they kill and are killed. [It is] a 
true promise [binding] upon Him in the Torah and the Gospel and 
the Qur'an. And who is truer to his covenant than Allah ? So re-
joice in your transaction which you have contracted. And it is that 
which is the great attainment” (9:111).

It was said in front of Imam Ali “On that day tidings will be dark-
ened for them,” whereby `Ali said: “Nothing was darkened for your 
Prophet except five matters from the secrets of the Unseen.” 
(cited in the chapter of Sura Luqman in Kanz al-`ummal, as a com-
mentary for the verse 28:66).

The Prophet (saws) said “My Lord came to me in the best form" - 
the narrator said: "I think he said: `in my sleep'" - "and asked me 
over what did the Highest Assembly (al-mala'u al-a`la) vie [i.e. "the 
angels brought near" according to Ibn al-Athir in al-Nihaya and 
others]; I said I did not know, so He put His hand between my 
shoulders, and I felt its coolness in my innermost, and knowledge 
of all things between the East and the West came to me.”(Sahih, 
Tirmidhi)

Ibn Abbas said regarding this narration “the knowledge of all 
things in the heaven and the earth”, al-Razi and, before him, al-
Bayhaqi, interpreted the placing of the Hand of Allah Most High 
as His extreme consideration and attention to the Prophet (Allah 
bless and greet him), or as His immense favor to him, while its spe-
cific placing between his shoulders refers to the pouring of divine 
kindness and mercy into his heart, and the coolness refers to the 
completion and perfection of his knowledge as shown by his words 
I knew all things between the East and the West. (Al-Razi, Asas al-
Taqdis, as quoted by al-Kawthari in Daf Shubah al-Tashbih (p. 32-
33 n.). Cf. al-Bayhaqi, al-Asma wa al-Sifat (p. 300-301).)

Ibn al-Humam said regarding the Form Allah took, “This is but 
the veil of form (hijb al-sra)”. It may also be, as is usually the case, 
Allah had sent an Angel to act with his Authority, when the Qur'an 
is revealed the prophet (saws) says, Allah has said such and such, 
not Jibril (as) has said, wallahu allam.
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“A People once came before the Prophet Muhammad (saws) and 
asked him for proof that he was a Prophet of Allah. They said that 
Musa, one of Allah’s prophets, He (as) had come before the world 
with the miracles of the Staff and the White Hand, clear proof of 
his being a prophet. Isa (saws), they added, was given the Ability to 
make the blind see and heal the lepers, proving that he was a 
prophet of Allah. Other prophets, too, had been given the power 
to perform miracles, and they displayed this ability as proof of 
their prophethood. "Tell us," they said, "what miracle have you 
brought as proof of your prophethood?"

The Prophet (saws) listened in silence to what they had to say, then 
he read out the verses of the third chapter of the Qur'an:

“In the creation of the heavens and the earth, and in the alterna-
tion of night and day, there are signs for men of sense; those that 
remember Allah when standing, sitting and lying down, and reflect 
on the creation of the heavens and the earth (saying): 'Lord, You 
have not created these in vain (to be never understood). Glory be 

to You! Save us from the torment of the Fire. Lord, those whom 
You will cast into hell shall be put to eternal shame: none will help 
the evil-doers. Lord we have heard a preacher call men to the true 
faith, saying: 'Believe in your Lord,' and we believed. Lord, forgive 
us our sins and remove from us our evil deeds and make us die 
with the righteous” (3:193).

The Prophet pointed towards the creations of Allah that man took 
for granted and said there are signs in them for men of sense, and 
those that remember Allah and reflect on the creation of the heav-
ens and the earth (saying) Our Lord has not created these things in 
vain and we will never understand what they truly are. He told 
them knowing what these things were was the miracle Allah was 
giving man, in comparison to the miracles Allah gave Musa (as) and 
Isa (as).

He asked the questioners to consider why these things are created, 
what purpose did they serve and to study them, these verses gave 
Muslims one of the reasons and intentions behind the revelation 
of the Qur'an, the muslim Ummah was instructed to look towards 
science to explain creation and the function everything had, the 
Qur'an effectively inspired man to know what Allah created. 

This intention of Allah is clearly mentioned in the Qur'an along 
with the point in time mankind would excel in understanding the 
deeper scientific aspects of the universe.

Section 3

The Miracle Allah Gave 
The Prophet (saws) Was 
Science
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Allah promised that “In time We shall make them fully understand 
Our messages [through what they perceive] in the utmost horizons 
[of the universe] and within themselves, so that it will become 
clear unto them that this [revelation] is indeed the truth. [Still,] is 
it not enough [for them to know] that thy Sustainer is witness 
unto everything?”[Qur'an 41:53]

“Man is a creature of haste; [but in time] I shall make obvious to 
you [the truth of] My messages (in arabic the word used is Ayat or 
signs): do not, then, ask Me to hasten [it]!”(21:37)

Here Allah addressing the non muslims is saying in time He will 
show them and all mankind the truth of His Ayat (signs or mes-
sages) in the Universe, what everything means, Allah then says 
don’t ask him to Hasten it, which means it would be a burden on 
mankind and it would be revealed only after a point in time man-
kind could no longer be patient and  seek it out eagerly, as Allah 
asks for patience of mankind. 

This kind of knowledge would a burden on man because it would 
lead to exploitation, Abu Bakr (ra) said “The more knowledge you 
have, the greater will be your fear of Allah. Without knowledge ac-
tion is useless and knowledge without action is futile. Knowledge 
is the life of the mind. When a noble man learns knowledge he be-
comes humble, [whereas] when an ignoble person gains knowl-
edge, he [becomes] conceited. When knowledge is limited – it 
leads to folly. [But] when knowledge exceeds a certain limit, it 
leads to exploitation.”

Because Allah is addressing the non muslims with the statement 
“In time We shall make them fully understand Our messages 
[through what they perceive] in the utmost horizons [of the uni-
verse] and within themselves,” it should be easy to understand how 
they would be the ones who would receive this knowledge when 
the time came, and the following verses (21:37-40) specifically men-
tion that towards the end of time is when mankind would know 
and understand the secrets of the utmost horizon of the universe, 
because the verses mention a time after creation ends, “And they 
say: When will this promise (be fulfilled), if ye are truthful? If they 
but knew - they who are bent on denying the truth - [that there 
will come] a time when they will not be able to ward off the fire 
from their faces, nor from their backs, and will not find any suc-
cour! (21:37-39)

Then the topic changes back to just before the hour when it 
comes upon them, “Nay, but [the Last Hour] will come upon them 
of a sudden, and will stupefy them: and they will be unable to avert 
it, and neither wilt they be allowed any respite.”(21:40), in other 
words man will make great scientific discoveries towards the end 
of time, our time.
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It wasn’t long after Prophethood was given to Rasul Allah (saws) 
that Allah stopped all the devils from acquiring news of the future 
from the heavens, this point in time was unique because it marked 
the end of the old world of Soothsayers and Oracles, and began the 
world of knowledge and Science.

‘Abd-Allaah ibn ‘Abbaas said: “The Prophet (saws) went out with a 
group of his Companions heading for the marketplace of ‘Ukaaz. 
This was when the shayaateen (devils) were prevented from getting 
any news from heaven, and shooting stars had been sent against 
them. The shayaateen went back to their people, who said, “What 
is the matter with you?” They said, “We cannot get news from 
heaven, and shooting stars were sent against us.” Their people said, 
“Nothing is stopping you from hearing news from heaven except 
some new event that must have happened. Go and look in the east 
and the west of the earth, and see if you can find out what it is that 
is stopping you from hearing news from heaven.” Those who went 
out in the direction of Tihaamah came upon the Prophet (peace 

and blessings of Allaah be upon him) in Nakhlah, when he was on 
his way to ‘Ukaaz, and found him leading his Companions in Fajr 
(morning) prayer. When they heard the Qur’aan, they listened to it 
and said, “By Allaah, this is what is stopping us from hearing news 
from heaven.” When they went back to their people, they said, “O 
our people, we have heard a wonderful Recital (the Qur’aan). It 
guides to the Right Path, and we have believed therein, and we 
shall never join (in worship) anything with our Lord (Allaah). [al-
Jinn 72:2]. Then Allaah revealed to His Prophet peace and blessings 
of Allaah be upon him) the words: “Say (O Muhammad): “It has 
been revealed to me that a group of jinns listened (to this 
Qur’aan)” [al-Jinn 72:1], and Allaah revealed to him what the jinn 
had said.” (reported by al-Bukhaari, 731)

In the old world soothsayers where more common and more accu-
rate in what they predicted, this is why people around the world 
followed them and looked to them spiritually, they invented hedon-
istic and pagan religions of all kinds because of it, but when the 
Prophet was granted Prophethood man was forced to turn away 
from that because the Jinn could no longer give accurate informa-
tion to the soothsayers, so people lost faith in them. 

This occurred because of what Allah wanted for mankind and the 
nature of the final message, Allah wanted mankind to look towards 
more physical explanations in creation to understand why things 
occurred because the hedonistic and pagan religions were far from 
having the right answers. 

Section 4

The End Of The Old 
World Of Oracles and The 
Beginning Of The 
Scientific Age
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Allah asked us to gain wisdom and then use it to see the connec-
tion between the physical world and Him, this is why when the 
prophet was asked, what was his miracle ? He responded by saying 
the understanding of the Universe, He instructed people to look 
towards things such as the sun, moon, stars and space because in 
them are signs of Allah for people who think, He referred to sci-
ence as the miracle that would allow man to understand Allah.

“The apostle of Allah asked some men of Medina what had been 
said there about the falling stars and was told: 'We said, "A king 
has died or has begun to reign; a child has been born, or has died." 
' The apostle of Allah replied: 'It was not so. When Allah reaches 
any decision concerning His people He is heard by the bearers of 
His throne, who praise Him; and this praise is taken up by the an-
gels below them, and by others still further below; and the praise 
continues to descend until it reaches the sky of this world, where 
other angels also praise. Then these ask each other why they 
praise, and the question ascends gradually till it reaches the bear-
ers of the throne. They then, tell of the decree of Allah concerning 
His people, and the news travels down by degrees until it reaches 
the heaven of this world, where the angels discuss it. But the evil 
Jinns (devils), who used to listen to such discussions by stealth, 
sometimes misheard, and what they retold to soothsayers on earth 
was sometimes true and sometimes false. The soothsayers also con-
versed about these matters, some giving true and some false ac-
counts. So, when the coming of the apostle was being discussed by 
the angels, Allah foiled the evil Jinns by hurling meteors (at them), 

and from that time onwards an end was made to soothsayers”. 
(Seerah ibn Ishaq) 

The only news the Jinn now have is what the Angels deliberately 
tell them as the Qur'an states, which they then speak among them-
selves and to humans. If we where to paraphrase mankind’s story 
from the time of Adam (as) to our time it would read something 
similar to this;

Allah intends to create a vicegerent (someone who will represent 
Him) on earth, when the Angels perceive that his nature would 
cause him to do harm in that place Allah says to them I know what 
you the creatures in charge of creation don’t know and that is the 
hidden realities and laws of the Heavens and the earth.

 "AND LO! Thy Sustainer said unto the angels: "Behold, I am 
about to establish upon earth (a Khalifah)  one who shall inherit 
it." They said: "Wilt Thou place on it such as will spread corrup-
tion thereon and shed blood -whereas it is we who extol Thy limit-
less glory, and praise Thee, and hallow Thy name?" [Allah] an-
swered: "Verily, I know that which you do not know."(2:30) Said 
He: "O Adam, convey unto them the names of these [things]." And 
as soon as [Adam] had conveyed unto them their names, [Allah] 
said: "Did I not say unto you, `Verily, I alone know the hidden real-
ity of the heavens and the earth, and know all that you bring into 
the open and all that you would conceal'?"(2:31-33) 

Allah then prepared Adam (as) for his vice-regency on earth,
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"And He imparted unto Adam the names of all things; then He 
brought them within the ken (presence) of the angels and said: 
"Declare unto Me the names of these [things], if what you say is 
true."

“They replied: "Limitless art Thou in Thy glory! No knowledge 
have we save that which Thou hast imparted unto us. Verily, Thou 
alone art all-knowing, truly wise."

Then throughout history Allah, in phases, revealed to his messen-
gers and mankind the secrets of these realities which the Angels 
did not know at that time, each prophet was given according to 
what He earned and asked for, the prophet sulaiman (as) for exam-
ple was given a kingdom that held sway over the Jinn and con-
trolled them, so there must be a means in creation for man to 
achieve this but the prophet (as) also asked Allah that no person 
should have the like of his kingdom after him, each prophets gifts 
and knowledge were unique.

“He [alone] knows that which is beyond the reach of a created be-
ing's perception, and to none does He disclose aught of the myster-
ies of His Own unfathomable knowledge, unless it be to an apostle 
whom He has been pleased to elect [there for]”.(72:26-27)

When the last of his messengers was sent Allah stopped the ways 
of the old world and asked man to look at how the universe 
worked for evidence of his existence,

“In the creation of the heavens and the earth, and in the alterna-
tion of night and day, there are signs for men of sense” (3:193)

Because no more prophets would come which would be taught the 
Hidden realities of the Heavens and the Earth, Allah opened for 
man all areas of knowledge and tasked man with using the physical 
world around Him and to combine that with what the last messen-
ger revealed about the spiritual world. He then promised that He 
would reveal what his signs meant to the latter generations of Man-
kind completely, “In time We shall make them fully understand 
Our messages” (41:53).

He also promised to send Isa (as) to be the last of his messengers 
to carry out that work, but not before testing Humanity with the 
Dajjaal (Allah’s curse be upon) who would combine knowledge 
from both spheres (the spiritual or quantum universe and Physical) 
to fool mankind into thinking he is something that he is not.

“There is not one of the People of the Scripture but will believe in 
him (Jesus) before his death, and on the Day of Resurrection he 
will be a witness against them.”(4:159)

The Qur'an is the miracle of the Prophet (saws) “Say: if the whole 
of mankind and the jinn gathered in order to produce the like of 
this Qur'an, they could not produce the like of it, even if they as-
sisted each other." [Al-Qur'an 17:88], this is because in it’s elo-
quence the Qur'an describes the reality of the things it speaks of, 
it’s eloquence can not be reproduced because the person being 
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challenged has no understanding of these realities to describe 
them in truth, while at the same time matching it’s beauty in lan-
guage, the verse of light (25:35) for example is the most eloquent 
and beautiful simile for the Universe and how quantum particles 
come into existence. 

The Quran gives man a clear picture in his mind of what is being 
said and the specific aspect of it that is being mentioned, in a pre-
cise and eloquent manner which even the uneducated can under-
stand. 

To begin the task of reproducing the Quran a person would have 
to be a Scientist, Astronomer, Mathematician, Theologian, Lawyer, 
Judge, Grammarian and Linguist at the same time just to approach 
the work and match the Qur'an’s Scope, this list is not conclusive 
in any manner as a person could add they would also need experi-
ence in the things they wish to speak of just to know what to de-
scribe from experience, this would entail matters such as being a 
Sailor, Farmer, Warrior, Sage, Aesthetic, Leader, Mediator, Traveler, 
Merchant, Blacksmith, in fact the Qur'an has 114 chapters, 6236 
verses and each one deals with a specific subject from any one or 
combination of topics because of the type of language it uses, and 
imagery it employs.

Knowledge is built upon knowledge and it is also derived and ad-
vanced from previous knowledge, If we consider that the Qur'an is 
the prophets (saws) miracle and the Prophet (saws) was given the 
keys to all Knowledge except for the five kinds He mentioned, we 

can understand what the Qur'an was sent to do because it was the 
last revelation for mankind and why in the history of man, after Is-
lam, knowledge had spread around the world in a manner and to 
an extent unheard of Before. 

Many of the tools were there before but they never came together 
like they did under Islam’s way of life. The modern world would 
not be where it is today if Islam did not advance the fundamental 
knowledge we have with us, create an international community 
like it did and lift the nations from the Dark Ages and isolated 
pockets they were in. 

If we consider that the Dajjaal (Allahs curse be upon him) will 
come in a technological age and perform what will seem like mira-
cles to us, The Prophet said about this, 'I know more about the 
powers which the Dajjaal will have than he will know himself." 
(Muslim) this gives us an understanding, to some degree, of the ex-
tent of His knowledge in reference to where we are in the world 
today, He would know more than the Dajjaal (Allah’s curse be upon 
him) would know and He is the one using these technologies.

We our self haven’t advanced yet to the time in which the Dajjaal 
(Allah’s curse be upon him) will come, that time will carry with it 
new discoveries we still don’t know yet.

Looking at the muslim world today and it’s failing to advance man 
scientifically as it once did, it was our prophet (saws) who said we 
would reach a time in the future when we would falter, the Islamic 
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civilization would be in decline, before picking up that work again 
in the time of the Mahdi. 

The Prophet (may Allah bless him) said “When my Community 
keeps on the right, it is going to enjoy an age of one day, and when 
it does not keep on the right, it will have an age of half a day”. 
(Jami al-Bayan by al-Tabari, Tafsir of Surat al-‘Asr. This is possibly 
also in reference to the Ahadith in Bukhari which mention the Asr 
Prayer quoted earlier)

In another version the Prophet (pbuh) said, “If my Community 
keeps on the right, it is going to enjoy an age of one day, and if it 
becomes corrupt, it will have an age of half a day.” (Shaykh al-Islam 
al-Munawi cites it in Fayd al-Qadir from Shaykh Muhyi al-Din Ibn 
‘Arabi.)

Allah said in the Holy Qur’an: And one day according to Allah’s es-
timation is 1,000 years according to yours. (Quran, 22:47)

A Scholar said regarding these Ahadith: “Thus the Islamic commu-
nity of the right way would flourish for one thousand years and the 
community in decline would last for another five hundred years. 
For the first millennium of Islamic civilization, the Muslims were 
favoured by Allah with an advancement unparalleled before or af-
ter. Muslims were at the forefront of not only religious develop-
ment but also were the world’s leading researchers, physicians, 
chemists, astronomers, botanists, philosophers, and architects. 
Muslims were the shining lights that illuminated Europe and 

touched off the Renaissance. After its first millennium a gradual 
yet definite decline began within the Ummah which has continued 
until our present time. 
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The foundations of Islamic Society, which would shape the Islamic 
world for the next 1400 years, were laid down in the field of Law 
developed by Muslim’s called Maqasid al Shariah, or the Objectives 
of Shariah. To appreciate the significance of this we have to pic-
ture the world as it was in the year 800AD when this occurred, so-
cieties were mostly tribal, pagan and the world empires ruled 
through force. Europe as we know it was almost non existent and 
America would not be discovered for another 600 years. 

The foundation of society are it’s Laws they not only state how the 
people of that society will be treated but they also indicate the in-
tellectual state of that society because law shows what that society 
was capable of understanding about humanity and upholding as val-
ues. 

For example Europe was in the Dark Ages almost entirely because 
of it’s Laws, which ordained things like innocence or guilt is de-
cided through superstition and torture, this was famously known 

as it’s trial by ordeal system, their laws stopped science and devel-
opment altogether branding them as witchcraft spiralling the en-
tire region into an Abyss it could not take itself out from, contrast 
this with what the Quran almost commanded about investigating 
nature and the Universe.

People back then were not in a state to see the world as we do to-
day because they were not capable of perceiving liberty, freedom 
and human rights as we do, Islam changed all that for the entire 
world and very literally was responsible for shaping the world into 
what we see it today because of the developments it made to Law. 
Islamic scholars discovered, outlined and developed the very ideas 
of liberty and freedom we often quote, what allowed them to even 
perceive these ideas in the backdrop that existed around world was 
the islamic communities striving to achieve Ihsan, Human perfec-
tion, as muslims began to study the self and understand it more in-
tricately this impacted on other areas of life such as Law and 
hence ideas of human perfection led to developments in Law that 
would help man create a society that could achieve this. 

The “Objectives Of Shariah” gave Islamic society direction and 
something to achieve with it’s system of Law, hence the wisdom be-
hind rulings were investigated and outlined under this legal sci-
ence. 

Scholars began to ask what were the objectives of Islamic Law, 
some Muslim scholars of jurisprudence, said that Allah revealed 

Section 5

The Foundations Of 
Islamic Society Are Laid 
Down and The World Is 
Changed Forver
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such a legislative system or Shari’ah in order to achieve Justice. 
Other jurists said it is for the purpose of achieving happiness and 
some others such as Imam al- Ghazali, said it is only for the 
achievement and realization of man’s benefit on earth. 

In the field of Law which governed the Islamic Khalifah, Muslim 
scholars from the first days of Islam (700AD) developed entire sci-
ences and tools to help the Muslim Ummah govern it’s people, in 
fact the modern Dictionary was largely invented to help preserve 
the Arabic language of the Qur'an, it was then adopted by other 
nations around the world for the task of preserving their lan-
guages. 

Dictionaries hold the definition of a word at the time it was writ-
ten and spoken, since language changes over time it becomes im-
portant to know what previous generations understood by the 
words they used in order to understand texts over a 1000 years 
old, prior to Islam this was not a practice among other civilisa-
tions, the preservation and understanding of language is important 
to the intellectual life of any society. 

“Biographical dictionaries are also a characteristic feature of Mus-
lim historical literature. The dictionaries were compiled according 
to professions, towns or regions, centuries or epochs, etc. Equally 
great importance was given to genealogical tables, particularly 
amongst the Arabs; and the relationship of hundreds of thousands 
of persons of some importance, thus learnt, facilitates the task of 

the researcher who should desire to penetrate the underlying 
causes of events”.

“The written-constitution of the State is also an innovation of the 
Muslims. In fact, Prophet Muhammad (saws) was its author. When 
he established a City-State at Madinah, he endowed it with a writ-
ten constitution, which document has come down to us, thanks to 
Ibn Hisham and Abu ‘Ubaid, and its contents could be divided 
into 52 clauses. It mentions in precise terms the rights and obliga-
tions of the head of the State, of constituent units (within society), 
and of subjects respectively, in matters of administration, legisla-
tion, justice, defence, etc. It dates from the year 622 AD.” 

“In its comprehensive character, legal science developed among 
Muslims very early. They were the first in the world to entertain 
the thought of an abstract science of law (discussing the theories 
of Law), distinct from the codes of the general laws of the country. 
The ancients had their laws, more or less developed and even codi-
fied, yet a science which should treat the philosophy and sources 
of law, and the method of legislation, interpretation, application, 
etc., of the law was wanting, and this never struck the minds of the 
jurists before Islam. Since the second century of the Hijrah (800 
C.E.) there began to be produced Islamic works of this kind, called 
Usul al-Fiqh (Principles of Law)”.

We take many things for granted today, by comparison European 
law prior to 1600 CE  considered that a person was guilty when ac-
cused of a crime until they could prove their own innocence, later 
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when this law was changed and they adopted a more Islamic ap-
proach their entire society changed with it. The modern legal 
maxim that “a person is Innocent until proven guilty” also known 
as the presumption of innocence, was derived from verses in the 
Qur'an (623AD) like;

"Why did they not bring four witnesses of it? But as they have not 
brought witnesses they are liars before Allah.”(24:13)

“If any of your women are guilty of lewdness (al-fahishata), Take 
the evidence of four (Reliable) witnesses from amongst you against 
them (4:15-16).

These verses set a standard for establishing guilt and asked that 
anyone accused of a crime, his accuser should prove his guilt first, 
with reliable witnesses before punishment, in European law until 
nearly the modern age any man or women who was accused of a 
crime had to prove their own innocence to be acquitted of the 
crime. 

Because the burden to prove innocence was placed on the person 
being accused and not the person making the accusation this lead 
to a lot of corruption and false testimony, and almost the total dys-
function of that society until the enlightenment, the period when 
they adopted everything Islamic, although it should be noted they 
did not like to reveal the sources of their inspiration because 
Europe had declared multiple crusades against Muslims, most of-

ten translators of Islamic books would latinise the names of schol-
ars so they were not recognisable.

Allah changed who the burden of proof was upon, when he said 
“But as they have not brought witnesses they are liars before Al-
lah”. This single point was considered the foundation and basis of 
modern society and the very thing that allowed Justice to prevail.

The Presumption of innocence can be found in Roman law and in-
directly the bible, but Europe did not embrace them from these 
sources because they did no work to develop upon them, the bible 
was revealed in Roman times but it was not stated in terms they 
understood as a legal injunctions. Europe did not look at its sacred 
text in the same abstract manner as Islamic scholars did, develop-
ing and searching for legal theories or Maxims (principles).

The Qur'an on the other hand was carefully studied and analysed 
in every aspect for well over a thousand years, this way of thinking 
developed in the islamic world not long after the death of the 
Prophet (saws), and within 300 years Islam had Four schools of le-
gal thought that governed muslim life in all Islamic Lands, many 
other minor schools around the world existed but did not survive 
to our time.

“In the days of antiquity, International Law was neither interna-
tional nor law. It formed a part of politics and depended on the dis-
cretion and mercy of statesmen. Moreover, its rules applied only to 
a limited number of States inhabited by peoples of the same race, 
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who followed the same religion and spoke the same language. The 
Muslims were the first to accord it a place in the legal system, cre-
ating both rights and obligations. This may be observed in the 
rules of international law that formed part of a special chapter in 
the codes and treatises of the Muslim law ever since the earliest 
times. In fact the most ancient treatise which we possess is the 
Majmu’ of Zaid ibn ‘Ali, who died in 120 H/737 C.E. That work also 
contains the chapter in question. Further, the Muslims developed 
this branch of study as an independent science, and monographs 
on the subject, under the generic title of Siyar, were found existing 
even before the middle of the second century of the Hijrah. In his 
Tawali at-Ta ‘sis, Ibn Hajar relates that the first monograph of the 
kind hailed from the pen of Abu Hanifah, the contemporary of the 
above-mentioned Zaid Ibn ‘Ali. The characteristic feature of this 
international law is, that it makes no discrimination among foreign-
ers. It does not concern inter-Muslim relations, but deals solely 
with the non-Muslim States of the entire world. Islam in principle 
forms one single unit and one single organic community.”

The Prophet once made a dua, "O Allah! Guide Quraysh, for the 
science of the scholar that will come from them will encompass 
the earth. O Allah! You have let the first of them taste bitterness, 
so let the latter of them taste reward.”, the Scholars agreed that 
this was referring to Imam al Shafii whose work al Risala first de-
fined the legal science of Usul al Fiqh (Principles of Jurisprudence), 
which today is at the heart of all law on earth, the entire Ummah 

utilised and benefited from the work which systemised Law itself 
for the other schools of thought that emulated it’s structure.

The Prophet also said: "Truly, Allah shall send forth for this Com-
munity, at the onset of every hundred years, someone who will re-
new their Religion for them." The scholars agreed, among them 
Abu Qilaba (d. 276) and Imam Ahmad, that the first narration 
above signified al-Shafi`i, and the second signified `Umar ibn `Abd 
al-`Aziz as the first person Allah sent for the Ummah and then 
Imam al-Shafi`i after him as the second.

Imam Abu Hanifa (d.150) the founder of the Hanafi Madhhab (le-
gal school) which today over 40% of muslims follow, was the first 
in Islam to organize fiqh under sub-headings categorizing, organiz-
ing and embracing the whole of the Law, beginning with purity (ta-
hara) followed by prayer (sala), an order which was retained by all 
subsequent scholars such as Imam Malik, Shafi`i, Abu Dawud, Buk-
hari, Muslim, Tirmidhi, and others. 

Abu Hurairah (ra) narrated Allah's Messenger (saw) as saying:"If 
the Religion were at the Pleiades, even then a person from Persia 
would have taken hold of it, or one amongst the Persian descent 
would surely have found it." Abu Hurairah (ra) also narrates:"We 
were sitting in the company of Allah's Apostle (saw) when Surat al-
Jum`a was revealed to him and when he recited amongst them, 
(those who were sitting with the prophet) said `Allah's Messenger?' 
but Allah's Apostle (saw) made no reply, until he was questioned 
once, twice or thrice, and there was amongst us Salman the Per-
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sian. Allah's Apostle (saw) placed his hand on Salman and then 
said:"Even if faith were near the Pleiades, a man from amongst 
these would surely find it."

Imam as-Suyuti remarked:"It has been communicated unani-
mously that this hadith refers to Imam Abu Hanifah (who was a 
Persian).”

Al-Hafiz al-Kabir Abu Bakr Ahmad al-Harizmi wrote in his book 
"Musnad": “Saif al-Aimma' reports that when Imam Abu Hanifah 
derived a matter from the Qur'an and Hadith, he would not give 
the answer to the inquirer unless all of them [his students] con-
firmed it. One thousand of Abu Hanifah's disciples attended all his 
classes when he taught in the Mosque of Kufa (in Iraq). Forty of 
them were mujtahids (The Highest category of Scholar in Islam). 
When he would find an answer for a matter, he would suggest it to 
his students who would study it together, and when they reached 
an agreement of it being consistent with the Qur'an and Hadith, 
and with the words of the Sahabah (ra), he would be delighted and 
say, "Al-hamdu li'llah wallahu Akbar," and all those who were pre-
sent would repeat his words. Then he would tell them to write it 
down.”

This consultation (Shurah) set the standard of investigation for lat-
ter scholars, the Imam ensured he had specialists in each field of 
knowledge present when deciding upon a ruling so a wide number 
of views could be heard from different perspectives. The Imams 
madhhab spread around the Muslim world in his own lifetime and 

He was considered among the most knowledgable people on 
Earth.

The Prophet said: "Very soon will people beat the flanks of camels 
in search of knowledge, and they shall find no-one more knowl-
edgeable than the knowledgeable scholar of Madina." Al-Tirmidhi, 
al-Qadi `Iyad, Dhahabi and others relate from Sufyan ibn `Uyayna, 
`Abd al-Razzaq, Ibn Mahdi, Ibn Ma`in, Dhu’ayb ibn `Imama, Ibn 
al-Madini, and others that they considered that scholar to be 
Imam Malik ibn Anas.

Imam Malik, the founder of another of Islam’s schools of law (Mad-
hab), was responsible for preserving the Sunnah of Madina (life 
style of the prophet (saws) and the society he founded) for latter 
generations, this was the way of life of the people of Madina 
shortly after the prophets (saws) death, it gave the clearest picture 
of life in those times we have today and the Imam and his madh-
hab are famous for taking the actions of the people of Madina as a 
source of legislation in Islamic law because it was the prophet 
(saws) himself who established that community.

Each of the founders of Islam’s schools of Law was mentioned in 
Ahadith, and each had a significant impact on Islamic society 
throughout history.
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“Three hundred people were in a boat sailing on the sea. They real-
ized that their safety was at risk, and the lives of the majority 
could only be saved by throwing 10 people overboard. Would it be 
morally right to kill 10 people in order to save 290?”

This case was presented by Imam al-Ghazali (450-505 A.H./ 1058-
1111 A.D.) in his book on the principles of Islamic Jurisprudence 
called “al-Mustasfa Min ‘lm al-Usul.” (On Legal Theory Of Muslim 
Jurisprudence).

Unlike Europe at the time, were trial by ordeal was how Justice 
was established, in Islamic society the justification of moral and le-
gal actions is not based on personal reflection, or personal desire 
or personal benefits one may derive. Contrast the example of the 
ship to what America considers a moral dilemma, that is, would 
you torture one person to save the lives of many, and we can see 
that Imam al Ghazali solved this matter nearly 1000 years ago. 

The majority of Ullema (scholars) hold that the ahkam (Laws) of 
the Shari’ah contemplate certain objectives, and when they can be 
identified for a place or situation, it is our duty to pursue them and 
make an effort to implement them in order to fulfil the general ob-
jectives of the Lawgiver, Allah.

“Generally the Shari`ah is predicated on the benefits of the individ-
ual and that of the community, and its laws are designed so as to 
protect these benefits and facilitate improvement and perfection 
of the conditions of human life on earth. The Qur’an is expressive 
of this when it singles out the most important purpose of the Pro-
phethood of Muhammad (peace be on him) in such terms as: "We 
have not sent you but as a mercy to the world" (21: 107). This can 
also be seen when the Qur’an characterises itself as “a healing to 
the ailment of the hearts, guidance and mercy for the believers” 
(10: 57).(

“The two uppermost objectives of compassion (rahmah) and guid-
ance (huda) in the foregoing verses are then substantiated by other 
provisions, in the Qur’an and the Sunnah that seek to establish jus-
tice, eliminate prejudice, and alleviate hardship.”

By setting up a just society man can then achieve what Allah ulti-
mately wants, Ihsan, human perfection in order to know him bet-
ter, to this end Allah revealed the Quran.

Section 6

The Objectives Of The 
Qruan and Sunnah Are 
Codified Into Law
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“The laws of the Qur’an and the Sunnah also seek to promote co-
operation and mutual support within the family and the society at 
large. Justice itself is a manifestation of Allah’s mercy as well as an 
objective of the Shari’ah in its own right. Compassion (rahmah) is 
manifested in the realisation of benefit (maslahah) which the 
‘Ulama’ have generally considered to be the all-pervasive value and 
objective of the Shari’ah and is to all intents and purposes synony-
mous with rahmah (mercy)”.

Islamic society would then be the umbrella underneath which man 
could have the peace in life, necessary to achieve the Objectives of 
Allah.(

“Educating the individual (tahdhib al-fard) is another important ob-
jective of the Shari’ah so much so that it comes, in order of prior-
ity, even before justice and maslahah (peoples interests). For these 
are both socially-oriented values which acquire much of their 
meaning in the context of social relations, whereas tahdhib al-fard 
seeks to make every individual a trustworthy agent and carrier of 
the values of the Shari’ah, and it is through educating the individ-
ual that the Shari’ah seeks to realise most of its social objectives. 
The overall purpose of a great deal of laws and values of Shari’ah, 
especially in the spheres of ibadat (devotional matters) and moral 
teaching, is to train an individual who is mindful of the virtues of 
taqwa (mindful of Allah in his life) and becomes an agent of bene-
fit to others”.(

“The Qur’an is expressive, in numerous places and a variety of con-
texts, of the rationale, purpose and benefit of its laws so much so 
that its text becomes characteristically goal-oriented. This feature 
of the Qur’anic language is common to its laws on civil transac-
tions (mu’amalat) as well as devotional matters (‘ibadat). Thus 
when the text expounds the rituals of wudu (ablution for prayer) it 
follows on to declare that "God does not intend to inflict hardship 
on you. He intends cleanliness for you and to accomplish his fa-
vour upon you" (5: 6). Then with regard to the prayer itself, it is de-
clared that "truly salah obstructs promiscuity and evil" (29: 45). 

“With reference to jihad (fighting in this context) the Qur’an simi-
larly proclaims its purpose in such terms that "permission is 
granted to those who fight because they have been wronged" (22: 
39). The purpose, in other words, of legalizing jihad is to fight injus-
tice (zulm) and the purpose of salah is to attain spiritual purity and 
excellence, which is accomplished together with physical cleanli-
ness through ablution before prayer. With reference to the law of 
just retaliation (qisas), the text similarly declares that “in Qisas 
there is life for you, o people of understanding” (2:179) (These 
Laws facilitate the continuation of Life after a murder or similar 
crime stunts it); and with regard to charity (zakah), the Qur’an vali-
dates it "so that wealth does not circulate only among the wealthy" 
(57:7). According to another text, the believers are under duty to 
lower their gaze in their encounter with members of the opposite 
sex, "for this will help you to attain greater purity" (24: 30)”. 
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Looking at how the Objectives (Maqasid) of Shariah developed 
from the first days of Islam is important because they are the sin-
gle most clear indicator of what Islamic society was and is meant 
to be, because this is what they achieved not what they wished to 
achieve.

It was these same objectives that were adopted by the fathers of 
the European enlightenment and eventually the founders of Ameri-
can society, seen clearly in it’s declaration of Independence, which 
is something the world holds today as a standard of social develop-
ment that did not exist in history before their time.

Maqaid al-shariah (Objectives of the Shariah) explain the ‘wisdoms 
behind rulings,’ such as ‘enhancing social cohesion,’ which is one of 
the wisdoms behind charity, and looking after one’s neighbours, or 
greeting people with the wish for peace (Asalamu Alaikum). The 
wisdom behind rulings also include ‘developing consciousness of 
God,’ which is one of the rationales behind regular prayers (salat), 
fasting (swam), and supplications (dua), being aware of Allah helps 

man focus on building society and contributing to it rather than 
unwittingly being part of it’s destruction, which is the result of 
many people in a society not having a moral compass. 

A community that is secure in it’s identity can be generous in re-
gards to who can freely live within it’s borders, this is why the Mus-
lim Khalifah’s often invited Jews and Christians being persecuted 
in Europe to live within Islamic lands, not only setting up new com-
munities in these lands but being allowed to govern them accord-
ing to their own tenants of faith, this was the result of the work 
muslims did to be aware of Allah as a society, it shaped how they 
viewed others and accepted them.  

The Maqasid of Shariah aims to achieve the greater good by open-
ing, or blocking, certain means that lead to Harm or move people 
away from it. Thus, the maqasid (objectives) for ‘preserving peo-
ple’s mind and soul’ explain the total and strict Islamic ban on alco-
hol and intoxicants, and the maqasid for ‘protecting people’s prop-
erty and honour’ explain the Qur'an’s mention of a ‘death penalty’ 
as a possible punishment for rape or armed robbery.

“Maqasid al Shariah” are also the group of divine intents and moral 
concepts upon which  Islamic law is based, such as, justice, human 
dignity, free will, magnanimity, facilitation, and social cooperation.

Because Islamic Law outlined peoples rights and defined their best 
interests so clearly it shouldn’t be a surprise that the fathers or 

Section 1

The Objectives Of 
Shariah
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Europe's enlightenment took from it, largely by the 16th century 
Europe was translating almost any Islamic texts they could find, 
not simply Law but Medicine, Art, Mathematics, Accounting, Phi-
losophy, History, Sociology, Geography Topography, Astronomy, 
Mineralogy, Mechanics, Zoology, Chemistry, Physics, etc. 

To them it was a stark contrast to the dark times Europe was in 
which even at the height of the Black Death outwardly refused Is-
lamic treatment for it, which mitigated it’s spread. 

Islamic society was itself pulled out of what the prophet (saws) 
termed the Jahaliya (days of ignorance) becouse the principles of 
Islamic Law protected peoples rights and allowed all areas of sci-
ence to develop in an atmosphere of toleration this began what 
was later termed by historians as Islam’s Golden Age of science 
and discovery. 

For a number of Islamic Scholars, maqasid are an alternative ex-
pression for masalih (people’s interests). For example, Imam 
Abdul-Malik al-Juwaini (d.478 AH/ 1185 CE), one of the earliest 
contributors to al-maqasid theory as we know it today used al-
maqasid and public interests (al-masalih al-ammah) interchangea-
bly. Abu Hamid al-Ghazali (d.505 AH/1111 CE) elaborated on a clas-
sification of maqasid, which he placed entirely under what he 
called ‘unrestricted interests’ (al-maslaha al-mursalah). Fakhruddin 
al-Razi (d.606 AH/1209 CE) and al- Amidi (d.631 AH/1234 CE) fol-
lowed Imam al-Ghazali in his terminology. Imam Najmuddin al- 
Tufi (d.716 AH/1316 CE), defined maslaha as, ‘what fulfils the pur-

pose of the Legislator.’ Al-Qarafi (d.1285 AH/1868 CE) linked ma-
slaha and maqasid by a ‘fundamental rule’ that stated: ‘A purpose 
(maqasid) is not valid unless it leads to the fulfilment of some good 
(marsalah) or the avoidance of some mischief (mafsadah).’ There-
fore, a maqasid, purpose, objective, intent, goal, end, or principle 
in Islamic law is there for the ‘interest of humanity.’

“Any attempt to implement the law should take into account not 
only the externalities of the law but also the rationale and the in-
tent behind it. Thus when a man utters the credo of Islam to 
achieve worldly gain or to attain social prestige, his confession is 
not valid. The reason is that the true purpose of confession to the 
faith is the exaltation and worship of God, and if this is violated, a 
formal confession is of no value. Similarly, if a man says a prayer for 
the sake of display and self-commendation, it is not valid. The real 
purpose and value of the law is therefore of primary importance, 
and indeed it is necessary that the mujtahid identifies it so as to be 
able to implement the law in accordance with its purpose”.

After the era of the companions, the identification and classifica-
tion of maqasid (Objectives) began. 

During the first three centuries, the idea of purposes/causes (Ara-
bic: Hikam, ilal, munasabat, or ma’ani) appeared in the works of 
the Imams of the schools of Islamic law, these became tools for de-
riving Law from Islam’s primary sources the Quran and sunnah. 
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Tools such as legal reasoning by analogy (qiyas), juridical prefer-
ence (istihsan), and interest (masalah). Purposes themselves, how-
ever, were not subjects of separate monographs or special atten-
tion until the end of the third Islamic century. Then, this work was 
further developed and elaborated into ‘levels of necessity’ by Imam 
al-Juwaini (d.478 AH/ 1085 CE). 

1. Al-Tirmidhi al-Hakeem (d. 296 AH/908 CE) wrote one of the 
first known volumes dedicated to the topic of maqasid, in which 
the term ‘maqasid’ was used in the book’s title, al-Salah wa Maqa-
siduha (Prayers and their Purposes or Objectives). The book is a 
survey of the wisdoms and spiritual ‘realities’ behind each of the 
acts of prayer, with an emphasis on the science of Ihsan (Human 
perfection) as mentioned in the famous Hadith of Jibril. Examples 
are ‘confirming humbleness’ as the maqasid (Objective) behind glo-
rifying Allah with every move during prayers, ‘achieving conscious-
ness’ of Allah as the objective behind praising God, ‘focusing on 
one’s prayer’ as the maqasid (Objective) behind facing the direc-
tion of the Kabah, and so on. 

Imam Al-Tirmidhi also wrote a similar book on pilgrimage, which 
he entitled, al-Hajj wa Asraruh, Pilgrimage and its Secrets, or inner 
reality, the word secrets here should be understood by its scientific 
connotation because that is what it meant to peer into the secrets 
of the universe, the title therefore alludes to the physiology of the 
human body and the systems Allah created and placed in it and 
how pilgrimage affects man’s heart and inner self, so the secrets or 

rather science of prayer for example refers to how prayer effects 
the physiology of the body and self, and so similarly with the 
secrets/science of Hajj. 

Modern scientific terminology was only used in our era, the an-
cient world had its own scientific language we need to translate 
hence the word secret to an ancient scholar means science in to-
days terminology because to understand science was to understand 
the secrets of creation.

2. Abu Zaid al-Balkhi (d.322 AH/933 CE). Wrote one of the first 
books on the maqasid of dealings (mu’amalat), al-Ibanah an ilal al-
Diyanah (Revealing Purposes in Religious Practices), in which he 
surveys the various purposes behind Islamic rulings. Al-Balkhi also 
wrote a book dedicated to maslahah (public interest), which he en-
titled, Masalih al-Abdan wal-Anfus (Benefits for Bodies and Souls), 
in which he explained how Islamic practices and rulings contribute 
to health, physically and mentally. 

It was another early work on the Physiology of the human body, 
specifically the connection between the practices of religion and 
it’s effects on the Body. Our nature and body is key to understand-
ing the wisdom behind the Prophet’s and companions words, this 
is why the first thing Allah taught the prophet was about the hu-
man body and when he made a promise in the Quran to reveal the 
secrets of the universe to mankind he connected it to understand-
ing what is in our own bodies “In time We shall make them fully 
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understand Our messages [through what they perceive] in the ut-
most horizons [of the universe] and within themselves”(41:53).

These kind of works are at the heart of the Islamic science of 
Tasawwuf, sufism, which is the science of perfecting the self.

3. Al-Qaffal al-Shashi al-Kabeer (d. 365 AH/975 CE). One of the old-
est manuscript in the Egyptian Dar al-Kutub on the topic of al-
maqasid is al-Qaffal’s Mahasin al-Sharia (The Beauties of the Law). 
The work is divided into the familiar chapters of traditional books 
of fiqh (starting with purification, and then ablution and prayers, 
etc). He mentions each ruling briefly and elaborates on the pur-
poses and wisdoms behind it. 

The manuscript is fairly clear and contains around 400 pages. The 
last page mentions the date of the book’s completion, which is the 
11th of Rabi’ul- Awwal 358 H (7th of February, 969 CE). The cover-
age of the rulings of fiqh is extensive, addressing individual rulings 
but without introducing any general theory for the purposes. 

The following is a translation of an excerpt from the introduction:

... I decided to write this book to illustrate the beauties of the re-
vealed Law, its magnanimous and moral content, and its compati-
bility with sound reason. I will include in it answers for those who 
are asking questions about the true reasons and wisdoms behind 
its rulings. These questions could only come from one of two per-
sons. The first person attributes the creation of the world to its 

Creator and believes in the truth of prophethood, since the wis-
dom behind the Law is attributed to the Wise Almighty King, who 
prescribes to His servants what is best for them ... The second per-
son is trying to argue against prophethood and the concept of the 
creation of the world, or maybe is in agreement over the creation 
of the world while in rejection of prophethood. The logical line 
that this person is trying to follow is to use the invalidity of the 
Law as proof for the invalidity of the concept of a Law-Giver ...

4. Al-Amiri al-Failasuf (d. 381 AH/991 CE) introduced one of the 
earliest known direct theoretical classification of purposes in his 
‘al-I’lam bi-Manaqib al-Islam’ (Awareness of the Traits in Islam). 
Al-Amiri’s classification was solely based on ‘criminal punishments’ 
in Islamic law (Hudud).

The fifth Islamic century witnessed the birth of the next phase of 
Islamic Legal theory, methods and tools for legal theory that were 
developed, by the fifth century, such as Qiyas (analogy), Ijtihad, (in-
dependent Reasoning), Istihsan (Equality of Islamic Law), become 
part of the greater whole as Islamic civilization became increas-
ingly complex and it became increasingly difficult  to apply them 
to the greater situation the Ummah found itself in, as the world 
changed. 

These tools helped in the understanding of how to Apply the 
Qur'an and Sunnah (way of the prophet) to the “overall picture” of 
the Ummah (muslim nation), this was done by identifying the over-
all objectives of the Qur'an and Sunnah and then looking at law in 
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an abstract manner. The theory of ‘unrestricted interest’ (al-
maslaha al- mursalah) was developed as a method that covers 
‘=what was not mentioned in the scripture literally. This theory 
filled a gap in the literal methodologies and, later, developed into 
the theory of maqasid in Islamic law.

The jurists who made the most significant contributions to the 
conceptualizations of maqasid, between the fifth and eighth Is-
lamic centuries, are: Abu al-Maali al-Juwaini, Abu Hamid al-
Ghazali, al-Izz Ibn Abdul-Salam, Shihabuddin al-Qarafi, and, most 
significantly, Abu Ishaq Al-Shatibi.

5.Imam Abu al-Maali al-Juwaini (d.478 AH/1085 CE) wrote ‘al-
Burhān fi Usul al-Fiqh’ (The Proof in the Fundamentals of Law), 
which was the first juridical treatise to introduce a theory of ‘levels 
of necessity’ for life in a way that is similar to today’s familiar the-
ory. He suggested five levels of maqasid, namely, necessities (al Du-
raat), public needs (al-hajah al-amah), moral behaviour (al-
makrumat), recommendations (al-mandubat), and ‘what cannot be 
attributed to a specific reason.’ He proposed that the purpose of 
Islamic law is the protection or inviolability (al-ismah) of people’s 
‘faith, souls, minds, private parts (purity), and money.’

6.Imam Al-Juwaini’s student, Abu Hamid al-Ghazali (d.505 AH/1111 
CE), developed his teacher’s theory further in his book, al-
Mustasfa (The Purified Source). He ordered the ‘necessities’ of life 
that al-Juwaini had suggested in a clear arrangement, as follows: (1) 

faith, (2) soul, (3) mind, (4) offspring, and (5) wealth. Al-Ghazali also 
suggested the term of ‘preservation’ (al-Hifz) of these necessities.

Imam al-Ghazali stated that Maqasid (Objectives) and Masalih 
(peoples interest) did not have independent juridical legitimacy 
(Hujjiyah) from the Quran and Sunnah, you can not derive new 
Laws from them independent from Islams primary sources, and 
called them ‘the illusionary interests’ (al-masalih al-mawhumah) be-
cause they themselves are derived from the sources (Quran and 
Sunnah) rather than being implied literally, as other ‘clear’ Islamic 
rulings are. Al-Ghazali also suggested a ‘fundamental rule,’ based 
on the order of necessities of life, he suggested, that the higher-
order of necessity should have priority over a lower-order necessity, 
if they are at odds with each other in practical cases.

7.Imam Al-Izz Ibn Abdul-Salam (d.660 AH/1209 CE) wrote two 
small books about al- maqasid, the ‘wisdoms-behind-rulings’, 
namely, Maqasid al-Salah (Purposes of Prayers) and Maqasid al-
Sawm (Purposes of Fasting). However, his significant contribution 
to the development of the theory of al-maqasid was his book on 
(public) interests (masalih), which he called, Qawaid al-Ahkam fi 
Masalih al-Anam (Basic Rules Concerning People’s Interests). Be-
side his extensive investigation of the concepts of interest and mis-
chief (harm), Imam al-Izz linked the validity of rulings to their pur-
poses and the wisdoms behind them. For example, he wrote: 
‘Every action that misses its purpose is void,’ and, ‘when you study 
how the purposes of the law brings good and prevents mischief, 
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you realize that it is unlawful to overlook any common good or sup-
port any act of mischief in any situation, even if you have no spe-
cific evidence from the sources (Qur'an and Sunnah), consensus 
(Ijmaa), or analogy (Qiyas).’ 

Since the primary sources did not speak about every situation man 
could find himself in explicitly, they had to be categorized under-
neath what Allah did mention and from this their specific ruling 
could be derived, this is because Allah in the Quran said “We have 
explained in detail in this Quran, for the benefit of Mankind, every 
kind of similitude: but man is, in most things, contentious.”(18:54), 
and “Indeed we have set forth for mankind, in this Quran every 
kind of parable. But if you bring to them any sign or proof, the dis-
believers are sure to say: “You follow nothing but flasehood”.
(30:58)

8.Imam Shihabuddin al-Qarafi (d.684 AH/1285 CE) contributed to 
the theory of maqasid, as we know it today, by differentiating be-
tween different actions taken by the Prophet based on the ‘intents’ 
of the Prophet (peace be upon him) himself. He writes in his ‘al-
Furuq’ (The Differences):

There is a difference between the Prophetic actions as a conveyer 
of the divine message, a judge, and a leader ... The implication in 
the law is that what he says or does as a conveyer goes as a general 
and permanent ruling ... [However,] decisions related to the mili-
tary, public trust, ... appointing judges and governors, distributing 
spoils of war, and signing treaties ... are specific to leaders.’ Thus, 

al-Qarafi codified a new field for ‘al-maqasid’ as the purposes/
intents of the Prophet (saws) in his actions. 
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Imam Abu Ishaq Al-Shatibi (d. 790 AH/1388 CE) used similar ter-
minology to that of Imam al-Juwaini and Imam al-Ghazali. The 
Imam raised the question: what is the end objective of the Shari’a? 
Imam Al Shatibi had studied the works of earlier scholars, such as 
Imam al-Ghazali, who had also touched on this question. He dis-
cussed the issue at length and gave the following answer: “The 
rules of Shari’a, have been designed to produce benefits (masalih) 
and remove evils (mafasid) and these are certainly their ends and 
objectives.” And “the masalih are those which promote the preser-
vation and fulfillment of human life, and the realization of all that 
human nature and rationale demands, until one is happy in every 
respect.”

He developed a model of Shari’a consisting of three concentric cir-
cles. The innermost circle deals with the essential laws in relation 
to the five basic interests (of life). The second circle covers those 
laws and practices that are not directly related to these essential 
laws, but are incorporated into Shari’a due to public convenience. 
The third, outermost circle consists of laws formed by finer ele-

ments of social practices such as modesty, cleanliness, and other 
cultural norms. 

Shari’a adopts these elements because they reflect reasonability 
and cultural preferences within a society.

Imam al Shatibi divided Shari’a laws into rituals and worship (iba-
dat) and reasonable customs (adat), He further elaborates on how 
the adat (Habits, Behavior) determine the good and evil and how 
Shari’a endorses the results. He explains that benefits (maslaha) do 
not exist in a pure and absolute form, but are mixed with discom-
fort, hardship, or other painful aspects (mafsada), because the 
world is created from a combination of opposites, with hardship 
comes benefit and ease. 

Imam al Shatibi also classified human needs into three categories, 
the inevitable (daruriyyah), the needed (hajiyyah) and the luxuries 
or refinements (tahsiniyyah). He elaborated on the principle that 
individual action cannot be allowed to injure other people's inter-
est and emphasized the protection and promotion of social inter-
est as objectives of Islamic law. 

Imam al-Shatibi, wrote that it is incumbent upon the Mufti (relig-
ious leader) to carry people on a way that is balanced and moder-
ate. His basis for this were the numerous Qur’anic verses and 
Hadith that emphasize moderation and caution regarding one’s ex-
pression of faith.

Section 2

Imam Al Shatibi
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In his famous al-Muwafaqat he states two important reasons for 
the ease and removal of hardship found in the Shari’ah that lead 
one towards a balanced religious expression:

1. To protect people from hating worship and religion because over 
burdening rituals will only increase people’s dislike and disdain for 
faith.

2. Enable people to observe the rights of self, family and society. If 
people are so engrossed in rituals and acts of worship that they ne-
glect the things around them, or are forced to neglect them, then 
the world will fall into chaos, and a stain will appear in their hearts 
towards worship.

Rather it is a sunnah (act of the prophet) that the day be split into 
three six hour portions, the first six hours for work, the second six 
hours for family and the third six hours worship and what remains 
for the self and sleep. The muslim work day begins soon after the 
fajir (morning) prayer and the day is divided from this point on. 
The difference between this system and modern times is the bal-
ance it creates in the individual, family and ultimately society. An-
other difference is that the muslim week begins on Sunday and 
ends on Saturday, muslims however worked seven days a week, al-
though shorter days, and generally took half a day of on Friday for 
congressional prayer. 

In the long term people where less stressed, happy and could dedi-
cate more time to family, themselves and their pursuits. If no time 

was given to the self then people had less time to grow and perfect 
their interests because we are commanded by Rasul Allah (saws) to 
perfect what ever we choose to do, this is what it means to be 
muhsinuun, in other words those who practice human perfection 
(Ihsan), as it is mentioned in the Qur'an and Islamic society sup-
ported and allowed the individual to achieve this by nurturing fam-
ily and society.

What distinguished Imam al-Shatibi’s interpretation is that he de-
veloped the theories by emphasizing that the maqasid al-shari‘a 
and masalih could override specific legal rulings. 

Imam Shatibi illustrates this by saying that nowhere in the Qur’ân 
is there a specific declaration to the effect that the Shari’ah has 
been enacted for the benefit of the people. Yet this is a definitive 
conclusion which is drawn from the collective reading of a variety 
of textual proclamations. Yet just as there is wisdom behind men-
tioning something specifically there is also wisdom behind not 
mentioning something and this is illustrated by the Hadith regard-
ing the sahabah (companions) who used to ask the prophet about 
the minutest details of the religion until He (saws) advised them 
that the Jews did such a thing and their messenger answered their 
questions, but this only increased the burden that was placed on 
them. 

When a law or advice is mentioned specifically by Allah and his 
messenger (saws) it becomes obligatory on the people to act upon 
it, so there is mercy (Rahma) in silence.
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Al-Shatibi’s book became the standard textbook on maqasid al-
shariah in Islamic scholarship until the twentieth century, but his 
proposal to present maqasid as ‘fundamentals of the shariah,’ as 
the title of his book suggests, was not widely accepted.

This is because of the element of Human Judgment regarding what 
ultimately benefits or harms man, there is no definitive answer to 
this question and the solutions are largely at the logic and rationale 
of the Judge. 

Establishing a just society (focusing on the kulliyyah) are the goals 
(maqasid) of the Shari‘a, while the juz’iyyah (specific legal rulings) 
are then the means to those goals. Islamic Law “requires that we 
should focus on public interests and universal principles such as jus-
tice, respect and protection of a person’s beliefs, protection of life, 
protection of sanity and intellect, preservation of lineage (family), 
and protection of a person’s property or wealth, among other 
things to achieve this in society. 

Allah says in the Quran “Alif. Lam. Mim. THIS DIVINE WRIT - 
let there be no doubt about it, it is [meant to be] a guidance for all 
the God-conscious who believe in [the existence of] that which is 
beyond the reach of human perception (ghayb, the quantum uni-
verse), and are constant in prayer, and spend on others out of what 
We provide for them as sustenance; and who believe in that which 
has been bestowed from on high upon thee, [O Prophet,] as well as 
in that which was bestowed before thy time (on earlier prophets), 
for it is they who in their innermost are certain of the life to come! 

It is they who follow the guidance [which comes] from their Sus-
tainer; and it is they who shall attain to a happy state! (2:1-5)
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The Maqasid of Islamic Law was revealed for one basic universal 
purpose: to realize the best interests of humans on earth.

Maslaha in the Arabic language literally translates as benefit or in-
terest, it is defined by Imam al-Ghazali as that which secures a 
benefit (for man) or prevents harm (from him).

Human nature tends naturally to seek happiness, but this cannot 
be achieved unless people cooperate with each other, but coopera-
tion is impossible unless people strive to live a peaceful life. Peace 
and security cannot be achieved unless there are rules to protect 
the rights of all equally. However, rules and legal regulation are use-
less without a source of authority to enforce them and apply them 
equally, in Islam this was done through educating people regarding 
the laws that govern their religion in this way part of the job was 
accomplished by people freely wishing to follow their God and 
guiding others to do the same. 

In todays world an increasing number of police are required to 
keep the society civil, this is the draw back of secularism, it’s laws 
are seen as no more than points on a piece of paper having no 
moral relevance as they are largely made up by those who govern, 
while in Islamic society people lived out their knowledge and un-
derstanding of religion, and while courts and those who enforced 
the law clearly existed it was largely a self policed society with peo-
ple encouraging each other to practice Ihsan (Human perfection) 
because they collectively understood it’s significance, and that this 
life was a transient one, as death comes to all. 

In Medieval Europe man was detached from the Jewish society 
that the Injeel (Bible) was sent to, they could not even fathom a 
higher form of justice or morality, and lacked the bibles cultural un-
derstanding along with the tools to be even capable of developing 
beyond their own traditions and preconceived ideas that trapped 
them in the dark cycle they were in. 

It isn’t enough to guide people by simply introducing a revealed 
book into a new land, people had to be trained to interpret it ac-
cording to it’s author’s own understanding otherwise they form 
their own ideas and beliefs, this was an impossible task considering 
that the bible’s time period had now passed on and wasn’t pre-
served. 

In contrast by the time of Imam Ghazali’s death in 1111.AD, Is-
lamic Law was well developed and adopted around the muslim 

Section 3

The Maqasid Model 
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world with many academic tools invented to preserve the culture, 
language and understanding, this was because Muslims had the 
benefit of hindsight christians did not, literally it was because of 
what they saw occurr to the christian and jewish texts and culture 
that spurred the muslims to preserve not just the text but it’s un-
derstanding as well, these tools were then exported to other parts 
of the world to preserve the culture and knowledge of each region. 

Hence at every stage of social advancement in Europe, beginning 
with the renaissance in Spain which took from the Islamic Spain it 
conquered, and later the enlightenment and American declaration 
of Independence, they imported and adopted Islamic knowledge 
that gave Europe an injection of new ideas and thought which 
freed them from the cycle they were in, these tools eventually 
helped them to later develop there own ideas and understanding. 

For all the above reasons the Divine wisdom, Allah, revealed 
Shari’ah to help man achieve the masalih or benefits of people in 
the two following ways:

First, by procuring these masalih (or by bringing them about), 
since people cannot bring about the benefits of mankind equally; 
they discriminate against each other, they kill each other, they 
steal from each other, they humiliate others for various reasons 
such as color, ethnicity, power, social status and the like. In one 
word they present their interest as central and others are only a 
means to achieve their own ends. 

Allah is an absolute justice who legislates to mankind what is bene-
ficial to all.

Second, Islamic Divine Law achieves its goal by preserving or pro-
tecting these human universal benefits, by setting rules and regula-
tions with sets of prescribed punishments, the Islamic Divine Law 
then has a two-fold function.

Though Imam al-Ghazali defined Maslaha as that which secures a 
benefit or prevents harm, however, the benefits mentioned in Is-
lamic Divine Law have been categorized into three kinds by the 
scholars:

First: accredited benefits (Masalih Mu'tabarah), which are regu-
lated by the Lawgiver in the sense that a textual authority (such as 
the Qur'an and Sunnah) from the divine law could be found to 
prove their validity.

Second: nullified (prohibited) benefits (Masalih Mulghat): these are 
other kinds of benefits and interests that the Shari’ah prohibited 
because they lead to harm and hardship (Mafsadah), such as steal-
ing or usury.

Third: unregulated benefits (al-Masalih al-Mursalah), since the 
benefits of people can be as numerous as their public interests, we 
find that the divine law did not regulate a number of these benefits 
directly but by similitude. So their validity is not clearly apparent 
and must be identified using Ijtihad (Legal Reasoning). In the prin-
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ciples of jurisprudence these kinds of benefits are called the un-
regulated benefits, and it is left for legal scholars or jurists to work 
on them.

Imam al-Ghazali said masalih or benefits should be harmonious 
and consistent with the objective (Maqasid) of the Shari’ah, since 
the basic purpose of legislation (tashri’) is to protect the interest of 
people against harm.

Objectives or Maqasid of Islamic law themselves are classified in 
various ways, according to a number of dimensions. The following 
are some of these dimensions:

( 1.( Levels of necessity, which is the traditional classifica-
tion.

( 2.( Scope of the rulings aiming to achieve the Objectives.

( 3.( Scope of people included in the Objectives.

( 4.( Level of universality of the Objectives.

When the Maqasid are looked at in terms of priority, importance 
and benefits they were similarly divided by Muslim scholars into 
three kinds. They are prioritized with the Qur'an and Sunnah at its 
heart, the masalih then revolve around each other with the Islamic 
creed (Aqeedah) and the Shariah as the main source of legislation: 

( 1.( The first priority of the masalih are the Necessities, 
(Da.ru.riy.yat)

( 2.( The second priority of the masalih are the Needs, 
(Ha.jiy.yat), and 

( 3.( The third priority of the masalih are the Luxuries, 
(Tah.seen.niy.yat) 

“Necessities are further classified into what ‘preserves one’s faith, 
soul, wealth, mind, and offspring.’ Some jurists added ‘the preserva-
tion of honour’ to the above five widely popular necessities. These 
necessities were considered essential matters for human life itself. 
There is also a general agreement that the preservation of these ne-
cessities is the ‘objective behind any revealed law,’ not just the Is-
lamic law.”

“Maqasid at the level of Needs are less essential for human life. Ex-
amples are marriage, trade, and means of transportation. Islam en-
courages and regulates these needs. However, the lack of any of 
these needs is not a matter of life and death, especially on an indi-
vidual basis”.

“Maqasid at the level of luxuries are ‘beautifying purposes,’ such as 
using perfume, stylish clothing, and beautiful homes. These are 
things that Islam encourages, but also asserts how they should take 
a lower priority in one’s life”. It is significant that the Islamic civili-
zation by the 11th century was debating the place of luxuries in eve-
ryday life, while Europe did not even value the place of gardens in 
society until Spain was conquered, they became shocked at the 
luxurious they found at the same time gaining a perspective on 
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how life could be. We have to understand that before these islamic 
developments, now taken for granted, the world looked vastly dif-
ferent.

“The three levels in the hierarchy are overlapping and interrelated, 
in addition, each level should serve the level(s) below. Also, the gen-
eral lack of one item from a level moves it to the level above. For 
example, the decline of trade, during an economic crises, moves 
‘trade’ from a ‘need’ into a ‘life necessity,’and so on. That is why 
some jurists preferred to perceive necessities in terms of ‘overlap-
ping circles,’ rather than a strict hierarchy”.

From this understanding the Ullumah (scholars) have then identi-
fied ‘five essential values’ of life that are universal necessities or pri-
orities “on which the lives of people depend, and whose neglect 
leads to total disruption and chaos.” 

These five necessities have been famously labeled as the “Five Ob-
jectives Of Islamic Shariah”, and there preservation is essential. 
Three of these objectives were later used in the American Declara-
tion of Independence, they are the preservation of:

( •( Religion 

( •( Life 

( •( Intellect 

( •( Procreation 

( •( Property 

Imam al Ghazali said that any measure which secures these values 
also falls within the scope of maslahah (peoples interest), and any-
thing which violates them is mafsadah (evil), and preventing the lat-
ter is also maslahah. More technically, maslahahl mursalah (Public 
Interest) is defined as a consideration which is proper and harmoni-
ous (wasf munasib mula'im) with the objectives of the Lawgiver (Al-
lah).

Because these five necessities are derived from Shari’ah as neces-
sary and basic for human existence, therefore, every society should 
preserve and protect these five necessities; otherwise human life 
would be harsh, brutal, poor, and miserable, in this world and the 
hereafter. 

The Objectives of Shariah do not simply look after the interest of 
people in this world but the next as well and are key to identifying 
what ultimately benefits man in this life. 

Needs are matters that remove restrictions and difficulties in apply-
ing the five necessities. 

Allah says in The Qur’an:

“Allah does not want to place you in a difficulty, but He wants to 
purify you, and to complete His favor to you, that you may be 
grateful.” (Qur’an, 5:6), so the Aim of Allah is to purify a person 
from what harms them or bring about their harm.
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In another chapter Allah says: “Allah intends for you ease, and He 
does not want to make things difficult for you.” (Qur’an, 2:185)

The divine law grants people concessions (rukhas) in cases of hard-
ship such as sickness, and traveling, but neglecting these Needs 
will lead to hardships in life and society, but not chaos and col-
lapse.

Luxuries are intended to render human affairs or conditions more 
suited to the requirements of the highest standards of moral con-
duct. They “denote interests whose realization leads to improve-
ment and the attainment of that which is desirable.”

Thus, the observance of cleanliness in personal appearance and in 
spirituality, the growth of moral virtues, the avoidance of wasteful-
ness in consumption, and moderation in the enforcement of penal-
ties, fall within the scope of Luxuries.

From contemplation on these benefits a systematic set of legal 
rules and principles was deduced known as Qawaid al Fiqh, the 
Maxims of Islamic Law, such as:

( 1.( Harm must be removed. 

( 2.( Public harm or loss is averted by the private assumption 
of loss. 

( 3.( The greater of two harms is averted by assumption of 
the lesser. 

( 4.( Averting harm is to be preferred over procuring of bene-
fits. 

( 5.( Cases of necessity make permissible what is normally 
forbidden or restricted. 

( 6.( Necessity is determined by the specific circumstances. 

( 7.( Hardship in a situation secures lenience for people. 

( 8.( It is not permissible to do what will harm one’s self. 

An example of more recent works is Al Majalla, it is a codification 
of Hanafi commercial law used by the Ottoman Caliphate. It con-
tains a preface that has 99 general legal principles (qawa`id fiqhi-
yya), similar to those above, in no particular order, that are all 
gems. 

It was authored in the second half of the 19th Century by a council 
of major Hanafi faqihs headed by Allama Jawdat Basha, and in-
cluded Ibn Abidin’s son, there are a number of translations avail-
able for this work was well as commentaries. It was the law code 
for the Ottoman Khilafa for over 70 years, and continued to be the 
commercial law of Syria until 1949, and Jordan until the 1970s.
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“Three hundred people were in a boat sailing on the sea. They real-
ized that their safety was at risk, and the lives of the majority 
could only be saved by throwing 10 people overboard. Would it be 
morally right to kill 10 people in order to save 290?”

“Would you torture one person to save the lives of many?” 

In most cases prisoners of war do not have nuclear launch codes to 
a dirty bomb or are even in a situation were America is held to ran-
som, most are simply soldiers with information the American mili-
tary needs in their wars, so the two cases that of the ship and pris-
oners of war are relatively similar. 

Based on the Maqasid (Objectives) of Shariah Imam al-Ghazali 
said regarding his example of the abandoned ship, that it is morally 
wrong to kill some people in order to save others. 

Why?… Imam al-Ghazali gave three reasons against the justifica-
tion of killing in this case:

( 1.( Universality: the benefit of people, in this case the ma-
jority, is not a universal benefit, it is only the interest of a small 
community who are going to use others as means to their end 
(while the moral ramifications of such actions are universal on that 
society). 

( 2.( Necessity: the benefit of those people on the boat is not 
necessary to a degree to break another necessity and kill humans. 

( 3.( Certainty: we are not certain that killing those people is 
going to save the rest. What if they killed them and after that they 
faced another problem at sea, should they kill another 10 people to 
save the rest? This is morally unjustifiable and becomes out of con-
trol. 

In Islam the life of every single human is unique and precious; it is 
one of the five necessities of Islamic law and must be preserved 
and protected. Allah commanded Muslims in the Qur’an that kill-
ing is prohibited, and to kill one soul, in Allah’s judgement, is like 
killing the entire human race, and to save one soul is as if you 
saved the entire human race, so then how can you kill the entire 
human race and place that moral burden on society to simply save 
a small group of people or community. 

When Allah takes account for peoples actions each life taken will 
then weigh as the entire human race on the day of judgment along 
with it’s retribution.

Section 4

The Question Of The 
Ship and Torture
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Two moral realities can be derived from the example above, conse-
quences regardless of how they seem do not justify such immoral 
acts. And the end result, no matter how immediately beneficial to 
us, do not justify the means by which we achieve them. Even if 
gain is achieved it is temporary and the consequences we would 
face later and with Allah would be more severe as our actions are 
ultimately  unjustifiable.

When Allah created man he said to the Angels he was placing a 
Khalifah on earth. Allah’s Khalifah means Allah’s representative 
and vicegerent, who takes care of affairs on behalf of Allah, this po-
sition is entirely in relation to mankind’s sovereignty over not just 
mankind but other creatures on this planet, and to help us under-
stand what we are responsible for and to what extent, Allah re-
vealed to man the many books of revelation and Religion as a 
whole.

Allah asks us to be mindful of his creatures and to pay attention to 
them: “And there is no creature on [or within] the earth or bird 
that flies with its wings except [that they are] communities like 
you. We have not neglected in the Register a thing. Then unto 
their Lord they will be gathered.” (Qur’an, 6:38)

He asks us to be mindful of what we kill, then instructs us to not 
overstep these limits and destroy entire species: “Eat and drink 
from the provision of Allah, and do not commit abuse on the 
earth, spreading corruption.” (Qur’an, 2:60)

He asks us to look after the atmosphere, be mindful of its state 
and not to destroy it; “And We made the sky a protected ceiling 
(canopy), but they, from its signs, are turning away.” (Qur’an, 21:32)

He asks us not to waste what has been placed on earth and be ex-
cessive in what we take: “But waste not by excess: for Allah loveth 
not the wasters” (Quran 6:141)

He asks us to look after the balance of nature and this earth: “And 
He has raised the heaven and set up the balance, [declaring] that 
you should not contravene with regard to the balance. And ob-
serve the measure with justice and do not skimp the balance. And 
the earth, He placed it for [all] creatures. In it are fruits and date-
palms with sheaths, and grain with husk, and fragrant herb (don’t 
even harm these). So which of your Lord’s favours will you deny?” 
(55:7-13) 

So then what of Human life itself by comparison when we will 
even be accountable for the life of animals, plants, ecosystems and 
the atmosphere, people who ask these questions in order to tempt 
a morally bankrupt outcome have already lost their compass and 
balance, they’re now simply looking back at humanity and wonder-
ing, what was once there and what is it all worth ?
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One of the most influential figures on the founding fathers of 
America was John Locke (d.1704), he was a philosopher and physi-
cian, regarded by the west as one of the most influential thinkers 
in western history and known as the “Father of Classical Liberal-
ism”. 

He helped western civilization come out of the Dark Ages it was 
still in, Europe had to move away from the rule of the totalitarian 
Church that rejected science and advancement in order to pre-
serve it’s power over the world, and this was achieved by relying on 
the works and intellectual thought of various figures through west-
ern history, John Locke was one such figure.

In John Locke’s Biography, to the intellectual origins of American 
society the most influential individual on Locke’s life was Edward 
Pococke, he was the teacher at Oxford for Arabic and Islamic stud-
ies. 

At the end of the Dark Ages Europe was in, the very first edict of 
toleration occurs in the 17th century in Budapest, it was done by a 
transelvanian unitarian ruler (a christian who did not believe in the 
trinity), he was directly under the suzerainty of the Ottoman Em-
pire and paid the Jizya tax for protection from other European na-
tions at a time when they still conquered each other. Essentially he 
called for the very same policies the Ottomans where using in 
their states, and he was the first ruler to freely allow protestants to 
come into his land when they where being persecuted through out 
Europe, this later became a model to be emulated. 

The Ottoman muslims offered refuge to protestants who where be-
ing persecuted under catholic rule, they also offered refuge to the 
jews in sarajevo and those who fled Spain from the inquisition and 
went to Morocco. Historically Jews where treated very well in Mus-
lim lands and reached many positions of influence, for example 
Rabbi Musa Bin Maimun (Maimonides) who was considered one 
of the greatest Rabbi’s in Jewish history was the personal Physician 
of Salah al Deen Ayubi (Saladin in the west) who defeated the cru-
saders and won back Jerusalem from Richard the king of England.

John Locke and Isaac Newton were both Unitarians or Socinians, 
and were influenced by Muslim philosophical thought, they in turn 
were among the great influences on the Founding Fathers of Amer-
ica, like Thomas Jefferson.

Section 5

Founding Fathers of 
America and The 
Enlightenment Adopt 
The Maqasid Of Shariah
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Much of what is found in the American constitution is borrowed 
from Islamic philosophical thought, this can be established by 
John Locke’s influence upon them. As John Locke was Arian, Socin-
ian and what is termed today as Unitarian, he was not only directly 
influenced by muslim scholars he was accused of being a muslim in 
his time. 

John Locke and Isaac Newton (1642-1727) where friends and gradu-
ates from Oxford University, and like Locke Newton was also Uni-
tarian and was accused of being a muslim in his time. 

Both Locke and Newton taught at Oxford university, when they 
where teaching they hid there positions on many issues because of 
the persecution that others suffered before them. Both had a 
friendship with Henry Stubbe (1632-1676) who as a result of appos-
ing the monarchy and rule of the Church, along with the establish-
ment, studied christian theology only to later revolt against it and 
their position on how they imposed authority on people, it was af-
ter he challenged them that he began studying Islam, which unlike 
Europe had a diverse community of people peacefully living along-
side each other within it’s borders so he wanted to so how this 
could come about in Europe. 

During that time studying Islam, reading and having a copy of the 
Quran was a crime, hence they hid where they were taking all of 
there information from and what the sources where, they wrote 
books on the prophet Muhammad (saws), about the myth that Is-
lam was spread by the sword, and how Islamic theology was the 

original and correct monotheistic theology, relied upon by earlier 
Christian Saints like Saint Augustine and other influential Chris-
tian Theologians, ‘it had come to purify the corruption that was 
caused by the Church and the Christians from the third century 
onwards’. 

This corruption occurred when the pagan Roman Emperor Con-
stantine (d 337AD), adopted Christianity as the state religion, He 
then decided through the council of Nicaea in 325AD, what the na-
ture of the “Son of God” was, this question itself was only relevant 
to the Romans because in their pagan religion they already wor-
ship a trinity so the duplicate question was posed to the Romans 
who were now forced to read a bible they had no cultural connec-
tion to and had been persecuting for 300 years. 

The label “son of god” was used to prove their argument, but itself 
was a Jewish term for the prophet’s of Allah, existing for thousands 
of years before hand, and was never exclusive to Jesus (ra). 

The pagan outcome of this council then shouldn’t be surprising 
considering that none of the earlier religions of Allah, had claimed 
this Roman trinity which already existed among them. The relig-
ion of Abraham was entirely monotheistic right back to the first 
days of Man. Constantine through this same council would then 
decide which books to include in the Bible and which to exclude, 
all other books were subsequently burned and their followers mas-
sacred, as later archeological evidence would show.
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These Unitarian Christians wished to purify christianity of this cor-
ruption, they wrote to Muslim Khalifs and ambassadors that, we 
are closer to you than our closeness to established Christianity, 
this occurred after the 16th century and the beginning of the 17th 
century. 

The hole of the 17th century was marred by the controversies of 
the Socinians, and controversies between the Church and Monar-
chy. John Locke who was a major influence on the American consti-
tution itself, studied the Islamic work “Hayy bin Yaqzan” by the 
muslim philosopher Ibn al Tufail (d.1185) which caused him to con-
clude that whatever Christianity and monarchy where offering are 
against human nature, a concept now known as Tabula Rasa (that 
man was born with a blank slate) was developed and he became 
the father of empiricism, (that knowledge only comes from sen-
sory perception), along with materialism and the modern sciences. 

In contrast to Tabula Rasa St. Augustin viewed man as originally 
sinful being born with a disposition, the Cartesian position holds 
that man innately knows basic knowledge, that we are born with 
innate ideas. Tabula Rasa and innatism, or the idea of a blank slate 
became very common in the european world from the beginning 
of the thirteenth century through the translations of Islamic texts, 
innate means something which is in the nature of the human be-
ing, and in Islam this was termed “Fitrah”, man was born with the 
innate belief in God, but was otherwise a blank slate folded by his 
parents and society. 

Thomas Jefferson was to be the lead author of the American Decla-
ration of Independence from the British Empire, the declaration 
was to outline their beliefs regarding man and the reason for their 
split from the church controlled Monarchies. Jefferson and there-
fore the Declaration of Independence, was heavily influenced by 
John Locke, it can be seen from the list of reasons given to sepa-
rate from the British Empire, Locke’s words, ideas and theories 
coming into play.

John Locke had given the four inalienable (Maqasid) rights of Man 
in his writings, Locke's own treatises provide everyone with a right 
to defend their life, health, liberty or possessions. 

One of the most noticeable instances of direct Islamic influence is 
in the preamble, where the Declaration of Independence pro-
claims the right of every man to “Life, Liberty and the pursuit of 
Happiness”. 

Maqasid is an Islamic term for goals and purpose, after imam Shafii 
developed the science of Usul al Fiqh (principles of jurisprudence), 
many later scholars, from the 8th century onwards, began to write 
works of legal theory on the Maqasid of Shariah, or the aims and 
intents of Islamic Law, through these the rights and liberties of 
Man were clearly outlined and among the most famous scholars 
was Imam al Ghazali (d.1111).

Jefferson in the declaration summarized Locke’s “Maqasid” into 
three and preferred to include what other earlier muslim scholars 
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thought should be part of the Maqasid, and that is the pursuit of 
Happiness.

The Declaration of Independence explains the reasons for split-
ting with the British Empire, it borrows heavily from Locke’s Sec-
ond Treatise, which is noticeable in the almost identical preamble, 
but also the idea of a Natural Law (or Locke’s state of nature). 
Their reasons for absolving Great Britain rule was mirrored in 
Locke’s idea of Representative Government, which was translated 
into their form of Democracy.

One of the first to detail the idea of Democracy was the muslim 
scholar al Farabi (d.950), he devised the different kinds of govern-
ments and concluded that the Democratic government was the 
government which is ruled by the people for the sake of the peo-
ple, using this exact expression.

Thomas Jefferson himself incorporated many ideas from the Euro-
pean enlightenment which was inspired by Islamic text that were 
being translated on Mass to Europe to fuel these new thoughts in 
order to rid it of the Dark Age it was in. The right of the people to 
“alter or to abolish” unjust governments; the idea that it is the gov-
ernments job to secure “unalienable rights”; the idea of popular sov-
ereignty, governments derive their power from the “consent of the 
governed”; the idea that “all men are created equal”; these are all 
ideas that the enlightenment thinkers shared.

Many of the issues raised by John Locke and Thomas Jefferson are 
the exact terminologies or translations of the Quranic words, basi-
cally huquq al Insan, consent of the governed, and all men are cre-
ated equal, are taken from the work of Ibn Tufail. John Locke be-
lieved there existed a social contract between government and its 
citizens as government derived its power from the consent of the 
governed and that people should rebel against a government that 
violated their natural rights; the natural rights referred to are “life, 
liberty and possessions.”

By this time in history the Maqasid of Shariah, Islamic Law, where 
well developed and three out of the famous “five Maqasid of Is-
lamic Shariah” were used by John Locke in the Declaration of Inde-
pendence. The declaration interchanges “possessions” with “pur-
suit of happiness” which some muslim Scholars believed should be 
included in the five Maqasid of Shariah. 

The ideas that Jefferson adopted from Islam became central to the 
United States Government, they would eventually be incorporated 
into the constitution and then ground the argument of future revo-
lutionaries both in the United States and around the world. 

The Declaration of Independence was paraphrased from John 
Locke’s 1693 work “Concerning the True Original Extent and End 
of Civil Government”, Presidents Adams and Madison later ac-
knowledged that these truths where already present and borrowed 
from elsewhere and that “the objective (of the declaration) was to 
assert and not discover truth”. 
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Al Farabi (872-950) wrote on the ideal state in a book called “al 
Madina al Fadila”, An Ideal State, in it he divided the states into 
the ideal muslim states, beginning with the prophetic state, then 
the democratic, then comes the dictatorship (oligarchy and monar-
chy), he then says the best of these is the Islamic State in which 
the prophet or the leader (Imam) is a philosopher and a righteous 
person guided by Allah (swt), the second best is then the Demo-
cratic state.   

The best state for Al Farabi is one that is comprised of true justice, 
proportionate equality, and a body of citizens who are willing to ful-
fil the tasks (skills) naturally endowed to them. 

Al Farabi explains the most important principle of Democracy to 
be its freedom and that of the six Government types, including tyr-
anny and oligarchy, the regime of Democracy occupies the privi-
leged position of supplying the most solid and the best starting 
point for the establishment of the virtuous human beings. 

A Democracy promotes the concept of “rule by the people” which 
are the exact words of al Farabi. 

Democracy is the last step towards the Ideal state where Human 
beings enjoy freedoms, where everybody has a role not because 
they have to earn money or because of political influence but be-
cause this is their human right given to them by Allah. The best of 
the rulers are the ones who give the upmost freedoms to every indi-
vidual in the state. And the best human beings are those who use 

there freedoms to accomplish to the best of their ability, in other 
words Ihsan or Human Perfection.

Al Farabi was one of the first to use the word Democratic (De-
mocratiya) in the 9th  century, which originally came from Greek 
but its etymology doesn’t agree with its modern understanding; 
“The Democratic city is one in which each one of the citizens is 
given free reign and left alone to do whatever he likes. Its citizens 
are equal and their laws say that no man is in any way at all better 
than any other man…And no one…has any claim to authority un-
less he works to enhance their freedom…those who rule them do 
so by the will of the ruled, and the rulers follow the wishes of the 
ruled”, Al Farabi essentially helped shape the modern understand-
ing of the term Democracy.

The Etymology of democracy (n.) as western historians traced, 
goes back to the 1570s, from Middle French democratie (14c.), and 
from Medieval Latin democratia (13c.). It can’t be traced any fur-
ther with it’s current definition except through Islamic works 
which took it from the Greek word demokratia “popular govern-
ment”, the word comes from two Greek words, demos meaning 
“common people”, but whose originally ancient Greek meaning 
was “district" (as apposed to nation, see demotic), and kratos "rule, 
strength”. To the Greeks the word did not represent Democratic 
rule, this definition was given to it by Al Farabi because that was 
the outline of his Book in which he used it as the second best form 
of government after prophetic government.
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Al Faraby in the 9th century was addressing the issue of rulers, 
who thought they where an exception to the rule of Shariah, Al 
Farabi said that the Islamic state of the present day was better 
than the other models being used such as Monarchy and Oligarchy 
but the ruling class was not accountable to those they ruled, they 
where not following the islamic injunction of Shura (consultation 
of the people), mentioned in the Quran in the chapter entitled al 
Shurah (the Consultation) and they were restricting freedoms, this 
eventuated when the original Islamic Khalifah, itself founded upon 
Shura, or a democratic vote was turned into Dynasties by later rul-
ers. 

In the Islamic state there was much freedom, you could say what 
you wish and express your self freely but the exception was don’t 
address the ruling class. Al Faraby was addressing this issue and sug-
gesting that to them they have not reached the level of the demo-
cratic state, and ruling by the wishes of those ruled. He suggested 
to the rulers that they should follow the Democratic state and 
then move towards the ideal state of the Prophetic Khalifah that 
originally existed in Madina after the prophets (saws) death. 

The first four Khalifahs of Islam known as the rightly guided Khali-
fahs, or al Rashidun throughout history, where known and charac-
terized by their Shura (consultation) with the people, while later 
Khalifs, although they applied the laws of Shariah they where 
closer to a Monarchy in how they governed and rule was passed on 
to their sons. 

Al Farabi’s three Principles for Democracy were

1) Al Musaawa, Equality, All Human Beings are equal.

2) Itq or Liberty, Freedom.

3) La-ikrah, there is no compulsion in religion (2:256), Financial and 
Social Freedom

Three of the five objectives of Islamic Law (Maqasid al Shariah) 
were used in the American constitution and are translated from al 
Faraby into english as, Human Equality, Liberty and Freedom of 
Expression. From the 9th century until the 17th century these 
were the ideas being incorporated by the intellectual scholars of 
Europe.  

The problem in Islamic lands was that the ruling class where not 
responsible to the common people, the Oligarchy of the Ottomans 
was criticised by Rasul Allah (saws) himself, they conquered and 
put an end the other major Khalifahs in the world and hoarded 
power until their eventual decline.  

These three ideals were understood from the earliest days of Is-
lam, that if man’s basic needs where not taken care of and secured 
he could not pursue higher forms of knowledge, man needed to be 
free in his life in order to be capable of dedicating it and perfect-
ing his pursuits. 
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Imam Abu Hanifah (d.767) the founder of one of Islam’s four legal 
schools of thought understood this clearly, he was himself wealthy 
because of his trade and on account of this understanding he used 
to take care of the basic needs of his students so they where not 
distracted by securing a livelihood, they could dedicate themselves 
fully to knowledge and religion.

Al Farabi enjoys the concept of Equal opportunity for happiness 
because he believes citizens should be able to equally engage in 
whatever they may choose, “the actions that are determined and 
directed toward happiness strengthen the part of the soul that is 
naturally equipped for happiness, and actualise and perfect it to 
the extent that the power resulting from the perfection is achieved 
through political activities”. (Al Farabi, On Political Science, Juris-
prudence and Theology, P.38) 

This is the source of the pursuit of happiness of Thomas Jefferson,  
and is one of the Maqasid that some Islamic scholars thought 
should be included among the five main Maqasid of Shariah that 
was being taught to Islamic students of Law.

Regarding Freedom and Equality which are the Foundation of 
“rule by the People”, the two principles that define the basis of Al 
Farabi’s authoritative powers; “Authority is justified only on the ba-
sis of the preservation and promotion of freedom and equality”.

Thomas Jefferson wrote about Roger Bacon, John Locke and Isaac 
Newton…“I consider them as the three greatest men that have 

ever lived, without any exception, and as having laid the founda-
tion of those superstructures which have been raised in the Physi-
cal and Moral sciences”.

Regarding Tabula Rasa, Locke’s “theory of the mind” is often cited 
as the origin of modern conceptions of identity and the self, figur-
ing prominently in the work of later philosophers such as Hume, 
Rousseau and Kant. Locke was the first to define the self through 
a continuity of consciousness. He Postulated that the mind was a 
blank slate or Tabula Rasa. 

John Locke’s formulation of Tabula Rasa in an Essay concerning hu-
man understanding was influenced by a 17th century translation of 
“Philosophus Autodidactus”, a publication by Edward Pococke of 
the Arabic philosophical novel “Hayy ibn Yaqzan” (Lit. “Alive, Son 
of the Awake”), written by the 12th century Andalusian Islamic Phi-
losopher and novelist Ibn Tufail  (d.1185) also known as Abubacer 
or Ebn Tophail in the west.

The word Tabula Rasa is used by Ibn Tufail whom they took it 
from, the word “Ra’s” means head, “tabula” means cabinet, and was 
originally a latin term. Contrary to pre-existing Cartesian philoso-
phy, He maintained that we are born without innate ideas, and 
that knowledge is instead determined only by experience derived 
from sense perception.
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Ibn Tufail demonstrated the theory of tabula rasa as a thought ex-
periment through his Arabic Philosophical novel Hayy ibn Yaqzan, 
in which, he depicted the development of the mind of a wild child 
“from a Tabula Rasa to that of an adult, in complete isolation from 
society” on a desert island through his experiences alone, the Is-
land is what gave the child the blank slate that freed him from the 
preconceptions of society and was a discussion on the Islamic con-
cept of Fitrah.

In a number of famous narrations, the prophet (saws) discussed Fi-
trah, or mans natural disposition when he is born. Abu Hurairah 
said that the prophet (saws) said, “No one is born except upon 
natural instinct, then his parents turn him into a Jew or Christian 
or Magian. As animals produce their young with perfect limbs, do 
you see anything defective? Abu hurairah said, “Recite the verse if 
you wish: Direct your face toward the religion, inclining to truth, 
the nature of Allah upon which He has created the people. No 
change should there be in the creation of Allah. That is the correct 
religion, but most of the people do not know.”(30:30). (Bukhari and 
Muslim)

Philosophus Autodidactus inspired the concept of Tabula Rasa, 
which was developed in “An essay concerning human understand-
ing” (1690) by John Locke, he was a student of Pococke, and who 
referred to his translation of the novel as a “novelty”. Philosophus 
Autodidactus also inspired Robert Boyle, another acquaintance of 

Pococke, to write his own philosophical novel set on an island, 
called “The Aspiring Naturalist”.

The First english translation of Hayy Ibn Yakzan was published by 
George Ashwell in 1686, based on Pockoke’s latin translation. The 
first translation of the Arabic original, entitled “The Improvement 
of Human Reason: Exhibited in the life of Hayy Ebn Yakdhan”, 
was published shortly after by Simon Ockely in 1708, followed by 
two more English translations. Baruch Spinoza also read the work 
and soon encouraged a Dutch translation published by his friend 
Johannes Bouwmeester in 1672. Another Dutch translation, De na-
tuurlijke wijsgeer, was published by Adrian Reland in 1701.

Baruch de Spinoza (1632-1677) was a jew living in Holland, among 
the jewish scholars, he was thought to have one of the most criti-
cal minds and applied the same thoughts upon Jewish Theology 
and scriptures, the work also influenced Charles Darwin and his 
family. 

To modern man and society Spinoza was almost like a prophet, 
and to Jews he is an Atheist because he revolutionized their theol-
ogy. He was the one who first requested the translation of Hayy 
Ibn Yaqzan, two into the German language and another into Ned-
erland. He also distributed it all over the region including Paris, 
France, where it was received by Sorbonne University, the most 
powerful university in France and was the centre of the french 
revolution, for which they where thankful and delighted with it, 
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the work was Praised as an excellent example of classical Arabic 
Philosophy.

Many early and modern European scholars and writers were also 
influenced by “Philosophus Autodidactus”, they included Melchise-
dech Thevenot, John Wallis, Christian Huygens, George Keith, 
Robert Barclay, the Quakers, Samuel Hartlib, Karl Marx and Vol-
taire, these are the scholars and leaders of the enlightenment. The 
English translation of Hayy Ibn Yaqzan was known to the Royal So-
ciety and the New England Company in North America by 1721, 
when Cotton Mather’s the Christian Philosopher cited Hayy Ibn 
Yaqzan as an influence. Despite condemning the Mahometans as 
infidels, Mather viewed the protagonist of the novel, Hayy, as a 
model for his ideal ‘Christian Philosopher’ and monotheistic scien-
tists’. Mather also viewed Hayy as a noble savage and applied this 
in the context of understanding the Native American “indians” in 
order to convert them to puritan Christianity.

After Locke changed his ideas and beliefs because of the work, he 
began to write books and was accused of being Socinian (Unitarian 
Christian). 

Unitarians where impressed by the Ottoman civilization and the 
concept of oneness of God, and Jesus as his prophet along with Is-
lamic theology, they where accused of everything including being 
turkish.

Traditionally Unitarians (see the Council of Rimini and Arianism), 
were declared heretic by the council of Nicaea in 325 which now 
adopted a Roman pagan Trinity, but before this time there where 
also ebionites, the first Christians were the Jews who believed that 
Jesus was the Jewish messiah. They used an early Gospel of Mat-
thew, and their beliefs are in accordance with the earliest reports 
of the gospels of Luke and Matthew, and with Jewish prophecy, 
they were also known as "Nazarene”, and so the very first followers 
of Jesus were called the Nazoreans, a term used in the Quran.

As a consequence to all this in the 17th century there where people 
who wrote many books saying the original christianity was 
Nazrean and called for a stop to the corruption, to follow the 
Nazrean monotheistic faith or to go back to Arianism. 

As a result of their work the church accused Newton and the Uni-
tarians of not following the Bible but the Quran, and called for 
their deaths, these are the same people who now influenced mod-
ern Philosophy and science. (Source: This section is primarily 
based on the work of Zulfikar Shah).
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Quran

 ِسۡمِ ٱللهِ ٱلرَّحۡمَـٰنِ ٱلرَّحِيمِ (١) 

 آلِّيَن (٧) رَٲطَ ٱلۡمسُۡتقَِيمَ (٦) صِرَٲطَ ٱلَّذِينَ أنَۡعَمۡتَ عَلَيۡهِمۡ غَيرِۡ ٱلۡمغَۡضُوبِ عَلَيۡهِمۡ ولََا ٱلضَّ إيَِّاكَ نَسۡتعَِيُن (٥) ٱهۡدِنَا ٱلصِّ لۡحَمۡدُ للهَِِّ ربَِّ ٱلۡعَـلَٰمِينَ (٢) ٱلرَّحۡمَـٰنِ ٱلرَّحِيمِ (٣) مَـلٰكِِ يوَۡمِ ٱلدِّينِ (٤) إيَِّاكَ نَعۡبدُُ وَ

 ِسۡمِ ٱللهِ ٱلرَّحۡمَـٰنِ ٱلرَّحِيمِ

إنِِّى خِفتُۡ ٱلۡموََٲلِىَ مِن وَرآَءِى وَڪَانتَِ ٱمۡرأَتَِى عَاقِراً۬ فَهَبۡ لِى مِن لَّدُنكَ وَليًِّ۬ا (٥) يرَثِنُِى وَيرَثُِ مِنۡ ءَالِ يَعۡقُوبَۖ وَٱجۡعَلۡهُ ربَِّ رضَِيًّ۬ا (٦)   ۥ زَڪرَِيَّآ (٢) إذِۡ نَادَىٰ رَبَّهُ ۥ نِدَآءً خَفِيًّ۬ا (٣) قَالَ ربَِّ إنِِّى وَهَنَ ٱلۡعَظمُۡ مِنِّى وَٱشۡتعََلَ ٱلرَّأسُۡ شَيبًۡا۬ وَلَمۡ أڪَُنۢ بِدُعَآٮِٕكَ ربَِّ شَقِيًّ۬ا (٤) وَ ڪٓهيعٓصٓ (١) ذِكۡرُ رحَۡمَتِ رَبِّكَ عَبدَۡهُ

ٌ۬ وَقَدۡ خَلَقۡتكَُ مِن قَبلُۡ وَلَمۡ تَكُ شَيۡـًٔ۬ا (٩) قَالَ ربَِّ ٱجۡعَل لِّىٓ ءَايَةً۬ۚ قَالَ ءَايتَكَُ ألَاَّ تُكَلِّمَ ٱلنَّاسَ ثلََـثَٰ لَيَالٍ۬ سَوِيًّ۬ا ( ٍ ٱسۡمُهُ ۥ يَحۡيَىٰ لَمۡ نَجۡعَل لَّهُ ۥ مِن قَبلُۡ سَمِيًّ۬ا (٧) قَالَ ربَِّ أنََّىٰ يَكُونُ لِى غُلَـمٌٰ۬ وَڪَانتَِ ٱمۡرأَتَِى عَاقِراً۬ وَقَدۡ بلََغۡتُ مِنَ ٱلۡڪبِرَِ عِتِيًّ۬ا (٨) قَالَ كَذَٲلِكَ قَالَ رَبُّكَ هُوَ عَلَىَّ هَينِّ ركَُ بِغُلَـمٰ يَـزَٰڪرَِيَّآ إنَِّا نبُشَِّ

۬ۖ وكََانَ تقَِيًّ۬ا (١٣) وَبرََّاۢ بِوَٲلدَِيۡهِ وَلَمۡ يَكُن جَبَّاراً عَصِيًّ۬ا (١٤) وَسَلَـمٌٰ عَلَيۡهِ يوَۡمَ وُلدَِ وَيوَۡمَ يَمُوتُ وَيوَۡمَ يبُعَۡثُ حَيًّ۬ا (١٥) وَٱذۡكُرۡ فِى ٱلۡكِتـَبِٰ مَرۡيمََ إذِِ  ةٍ۬ۖ وَءَاتيَنۡـَٰهُ ٱلۡحُكۡمَ صَبِيًّ۬ا (١٢) وَحَناَنً۬ا مِّن لَّدُنَّا وَزكََوٰةً ۬ وَعَشِيًّ۬ا (١١) يَـيَٰحۡيَىٰ خُذِ ٱلۡڪتِـَبَٰ بِقُوَّ ْ بُكۡرةًَ ١٠) فَخَرَجَ عَلَىٰ قَوۡمِهِۦ مِنَ ٱلۡمحِۡراَبِ فَأوَۡحَىٰٓ إلَِيۡہمِۡ أنَ سَبِّحُوا
ا زَڪيًِّ۬ا (١٩) قَالَتۡ أنََّىٰ يَكُونُ لِى غُلَـمٌٰ۬ وَلَمۡ يَمۡسَسۡنِى بَشَرٌ۬ وَلَمۡ أكَُ بَغِيًّ۬ا (٢٠) قَالَ كَذَٲلِكِ  ٱنتبَذَتَۡ مِنۡ أهَۡلهَِا مَكَانً۬ا شَرقِۡيًّ۬ا (١٦) فَٱتَّخَذتَۡ مِن دُونِهِمۡ حِجَابً۬ا فَأرَسَۡلۡنآَ إلَِيۡهَا رُوحَناَ فتَمََثَّلَ لَهَا بَشَراً۬ سَوِيًّ۬ا (١٧) قَالَتۡ إنِِّىٓ أعَُوذُ بِٱلرَّحۡمَـٰنِ مِنكَ إنِ كُنتَ تقَِيًّ۬ا (١٨) قَالَ إنَِّمَآ أنََا۟ رسَُولُ رَبِّكِ لِأهََبَ لَكِ غُلَـٰمً۬

نَّاۚ وكََانَ أمَۡراً۬ مَّقۡضِيًّ۬ا (٢١) ۞ فَحَمَلَتهُۡ فَٱنتبَذَتَۡ بِهِۦ مَكَانً۬ا قَصِيًّ۬ا (٢٢) فَأجََآءَهَا ٱلۡمخََاضُ إلَِىٰ جِذۡعِ ٱلنَّخۡلَةِ قَالَتۡ يَـلَٰيتۡنَِى مِتُّ قَبلَۡ هَـذَٰا وَڪنُتُ نَسۡيً۬ا مَّنسِيًّ۬ا (٢٣) فنَاَدَٮٰهَا مِن تَحۡتِہَآ ألَاَّ تَحۡزنَِى قَدۡ جَعَلَ رَبُّكِ تَحۡتكَِ سَرِيًّ۬ا (٢٤) وَهُزِّىٓ إلَِيۡكِ بِجذِۡعِ  ٌ۬ۖ وَلنِجَۡعَلَهُ ۥۤ ءَايَةً۬ لِّلنَّاسِ وَرحَۡمَةً۬ مِّ قَالَ رَبُّكِ هُوَ عَلَىَّ هَينِّ

َ سَوۡءٍ۬ وَمَا كَانتَۡ أمُُّكِ بَغِيًّ۬ا (٢٨) فَأشََارتَۡ  ْ يَـٰمَرۡيمَُ لَقَدۡ جِئتِۡ شَيۡـًٔ۬ا فرَِيًّ۬ا (٢٧) يَـٰٓأخُۡتَ هَـرُٰونَ مَا كَانَ أبَوُكِ ٱمۡرأَ ٱلنَّخۡلَةِ تُسَـقِٰطۡ عَلَيۡكِ رطُبًَا۬ جَنِيًّ۬ا (٢٥) فَكُلىِ وَٱشۡرَبِى وَقَرِّى عَينًۡا۬ۖ فَإِمَّا ترََيِنَّ مِنَ ٱلۡبشََرِ أحََدً۬ا فقَُولِىٓ إنِِّى نذَرَتُۡ للِرَّحۡمَـٰنِ صَوۡمً۬ا فلََنۡ أڪُلَِّمَ ٱلۡيوَۡمَ إنِسِيًّ۬ا (٢٦) فَأتَتَۡ بِهِۦ قَوۡمَهَا تَحۡمِلُهُ ۥۖ قَالُوا
لَـمُٰ عَلَىَّ يوَۡمَ وُلدِتُّ وَيوَۡمَ أمَُوتُ وَيوَۡمَ أبُۡعَثُ حَيًّ۬ا (٣٣) ذَٲلِكَ عِيسَى  لَوٰةِ وَٱلزَّڪوَٰةِ مَا دُمۡتُ حَيًّ۬ا (٣١) وَبرََّاۢ بِوَٲلدَِتِى وَلَمۡ يَجۡعَلۡنِى جَبَّاراً۬ شَقِيًّ۬ا (٣٢) وَٱلسَّ ْ كَيۡفَ نُكَلِّمُ مَن كَانَ فِى ٱلۡمهَۡدِ صَبِيًّ۬ا (٢٩) قَالَ إنِِّى عَبدُۡ ٱللهَِّ ءَاتٮَنِٰىَ ٱلۡكِتـَبَٰ وَجَعَلَنِى نبَِيًّ۬ا (٣٠) وَجَعَلَنِى مُباَركًَا أيَۡنَ مَا ڪنُتُ وَأوَۡصَـنِٰى بِٱلصَّ إلَِيۡهِۖ قَالُوا

ْ مِن مَّشۡہدَِ يوَۡمٍ عَظِيمٍ (٣٧) أسَۡمِعۡ بِہمِۡ وَأبَۡصِرۡ يوَۡمَ  إنَِّ ٱللهََّ رَبِّى وَرَبُّكُمۡ فَٱعۡبدُُوهُۚ هَـذَٰا صِرَٲطٌ۬ مُّسۡتقَِيمٌ۬ (٣٦) فَٱخۡتلََفَ ٱلۡأحَۡزاَبُ مِنۢ بيَنِۡہمِۡۖ فوََيۡلٌ۬ لِّلَّذِينَ كَفرَُوا ٱبۡنُ مَرۡيمََۚ قَوۡلَ ٱلۡحَقِّ ٱلَّذِى فِيهِ يَمۡترَُونَ (٣٤) مَا كَانَ للهَِِّ أنَ يتََّخِذَ مِن وَلَدٍ۬ۖ سُبحَۡـنٰهَُ ۥۤۚ إذَِا قَضَىٰٓ أمَۡراً۬ فَإِنَّمَا يقَُولُ لَهُ ۥ كُن فيََكُونُ (٣٥) وَ

إلَِينۡاَ يرُجَۡعُونَ (٤٠) وَٱذۡكُرۡ فِى ٱلۡكِتـَبِٰ إبِرَۡٲهِيمَۚ إنَِّهُ ۥ كَانَ صِدِّيقً۬ا نَّبِيًّا (٤١) إذِۡ قَالَ لِأبَِيهِ يَـٰٓأبَتَِ لمَِ تَعۡبدُُ مَا لَا يَسۡمَعُ ولََا يبُصِۡرُ ولََا يُغۡنِى  يَأتۡوُننَاَۖ لَـٰكِنِ ٱلظَّـلٰمُِونَ ٱلۡيوَۡمَ فِى ضَلَـٰلٍ۬ مُّبِينٍ۬ (٣٨) وَأنَذِرهُۡمۡ يوَۡمَ ٱلۡحَسۡرةَِ إذِۡ قُضِىَ ٱلۡأمَۡرُ وَهُمۡ فِى غَفلَۡةٍ۬ وَهُمۡ لَا يؤُمِۡنوُنَ (٣٩) إنَِّا نَحۡنُ نرَثُِ ٱلۡأرَضَۡ وَمَنۡ عَلَيۡہَا وَ
يۡطَـٰنِ وَليًِّ۬ا (٤٥) قَالَ أرَاَغِبٌ أنَتَ عَنۡ ءَالِهَتِى يَـٰٓإِبرَۡٲهِيمُۖ لَٮِٕن لَّمۡ تنَتهَِ لَأرَجُۡمَنَّكَۖ  كَ عَذَابٌ۬ مِّنَ ٱلرَّحۡمَـٰنِ فتَكَُونَ للِشَّ يۡطَـٰنَ كَانَ للِرَّحۡمَـٰنِ عَصِيًّ۬ا (٤٤) يَـٰٓأبَتَِ إنِِّىٓ أخََافُ أنَ يَمَسَّ يۡطَـٰنَۖ إنَِّ ٱلشَّ عَنكَ شَيۡـًٔ۬ا (٤٢) يَـٰٓأبَتَِ إنِِّى قَدۡ جَآءَنِى مِنَ ٱلۡعِلۡمِ مَا لَمۡ يَأتِۡكَ فَٱتَّبِعۡنِىٓ أهَۡدِكَ صِرَٲطًا۬ سَوِيًّ۬ا (٤٣) يَـٰٓأبَتَِ لَا تَعۡبدُِ ٱلشَّ

ا ٱعۡتزَلََهُمۡ وَمَا يَعۡبدُُونَ مِن دُونِ ٱللهَِّ وَهَبنۡاَ لَهُ ۥۤ إسِۡحَـٰقَ وَيَعۡقُوبَۖ وكَُلاًّ۬ جَعَلۡناَ نبَِيًّ۬ا (٤٩) وَوَهَبنۡاَ لَهُم مِّن رَّحۡمَتِناَ وَجَعَلۡناَ  ْ رَبِّى عَسَىٰٓ ألَآَّ أكَُونَ بِدُعَآءِ رَبِّى شَقِيًّ۬ا (٤٨) فلََمَّ وَٱهۡجُرنِۡى مَليًِّ۬ا (٤٦) قَالَ سَلَـمٌٰ عَلَيۡكَۖ سَأسَۡتغَۡفِرُ لَكَ رَبِّىٓۖ إنَِّهُ ۥ كَانَ بِى حَفِيًّ۬ا (٤٧) وَأعَۡتزَلُِكُمۡ وَمَا تدَۡعُونَ مِن دُونِ ٱللهَِّ وَأدَۡعُوا

بنۡـَٰهُ نَجيًِّ۬ا (٥٢) وَوَهَبنۡاَ لَهُ ۥ مِن رَّحۡمَتِنآَ أخََاهُ هَـرُٰونَ نبَِيًّ۬ا (٥٣) وَٱذۡكُرۡ فِى ٱلۡكِتـَبِٰ إسِۡمَـٰعِيلَۚ إنَِّهُ ۥ كَانَ صَادِقَ ٱلۡوَعۡدِ وكََانَ رسَُولاً۬ نَّبِيًّ۬ا (٥٤) وكََانَ يَأمُۡرُ أهَۡلَهُ ۥ  ا وكََانَ رسَُولاً۬ نَّبِيًّ۬ا (٥١) وَنَـدَٰينۡـَٰهُ مِن جَانِبِ ٱلطُّورِ ٱلۡأيَۡمَنِ وَقَرَّ لَهُمۡ لِسَانَ صِدۡقٍ عَليًِّ۬ا (٥٠) وَٱذۡكُرۡ فِى ٱلۡكِتـَبِٰ مُوسَىٰٓۚ إنَِّهُ ۥ كَانَ مُخۡلَصً۬

نۡ هَدَينۡاَ وَٱجۡتبَيَنۡآَۚ إذَِا تتُلَۡىٰ عَلَيۡهِمۡ ءَايَـتُٰ ٱلرَّحۡمَـٰنِ  إسِۡرَٲءِٓيلَ وَمِمَّ يَّةِ إبِرَۡٲهِيمَ وَ نۡ حَمَلۡناَ مَعَ نوُحٍ۬ وَمِن ذرُِّ يَّةِ ءَادَمَ وَمِمَّ لَوٰةِ وَٱلزَّكَوٰةِ وكََانَ عِندَ رَبِّهِۦ مَرضِۡيًّ۬ا (٥٥) وَٱذۡكُرۡ فِى ٱلۡكِتـَبِٰ إدِۡرِيسَۚ إنَِّهُ ۥ كَانَ صِدِّيقً۬ا نَّبِيًّ۬ا (٥٦) وَرفََعۡنـَٰهُ مَكَانًا عَليًِّا (٥٧) أوُْلَـٮِٰٕٓكَ ٱلَّذِينَ أنَۡعَمَ ٱللهَُّ عَلَيۡہمِ مِّنَ ٱلنَّبِيِّـۧنَ مِن ذرُِّ بِٱلصَّ

تِٰ عَدۡنٍ ٱلَّتِى وَعَدَ ٱلرَّحۡمَـٰنُ عِباَدَهُ ۥ بِٱلۡغَيبِۡۚ إنَِّهُ ۥ كَانَ وَعۡدُهُ ۥ مَأتِۡيًّ۬ا (٦١) لاَّ يَسۡمَعُونَ فِيہَا  ا فَأوُْلَـٮِٰٕٓكَ يدَۡخُلُونَ ٱلۡجَنَّةَ ولََا يُظلَۡمُونَ شَيۡـًٔ۬ا (٦٠) جَنَـّ ہوََٲتِۖ فَسَوۡفَ يلَۡقَوۡنَ غَيًّا (٥٩) إلِاَّ مَن تَابَ وَءَامَنَ وَعَمِلَ صَـلٰحًِ۬ ْ ٱلشَّ لَوٰةَ وَٱتَّبعَُوا ْ ٱلصَّ دً۬ا وَبُكِيًّ۬ا ۩ (٥٨) ۞ فَخَلَفَ مِنۢ بَعۡدِهِمۡ خَلۡفٌ أضََاعُوا ْ سُجَّ وا خَرُّ

مَـوَٰٲتِ وَٱلۡأرَضِۡ وَمَا بيَنۡہَُمَا فَٱعۡبدُۡهُ وَٱصۡطبَِرۡ لِعِبـَدَٰتِهِۦۚ هَلۡ تَعۡلَمُ لَهُ ۥ سَمِيًّ۬ا (٦٥) وَيقَُولُ  ۬ وَعَشِيًّ۬ا (٦٢) تِلۡكَ ٱلۡجَنَّةُ ٱلَّتِى نوُرثُِ مِنۡ عِباَدِنَا مَن كَانَ تقَِيًّ۬ا (٦٣) وَمَا نتَنَزََّلُ إلِاَّ بِأمَۡرِ رَبِّكَۖ لَهُ ۥ مَا بيَۡنَ أيَدِۡيناَ وَمَا خَلۡفنَاَ وَمَا بيَۡنَ ذَٲلِكَۚ وَمَا كَانَ رَبُّكَ نَسِيًّ۬ا (٦٤) رَّبُّ ٱلسَّ اۖ وَلَهُمۡ رِزقُۡهُمۡ فِيہَا بُكۡرةًَ لَغۡوًا إلِاَّ سَلَـٰمً۬
إنِ مِّنكُمۡ إلِاَّ  يَـٰطِيَن ثمَُّ لَنحُۡضِرنََّهُمۡ حَوۡلَ جَهَنَّمَ جِثِيًّ۬ا (٦٨) ثمَُّ لَننَزعَِنَّ مِن كُلِّ شِيعَةٍ أيَُّہمُۡ أشََدُّ عَلَى ٱلرَّحۡمَـٰنِ عِتِيًّ۬ا (٦٩) ثمَُّ لَنحَۡنُ أعَۡلَمُ بِٱلَّذِينَ هُمۡ أوَۡلَىٰ بِہَا صِليًِّ۬ا (٧٠) وَ نسَـٰنُ أنََّا خَلَقۡنـَٰهُ مِن قَبلُۡ وَلَمۡ يَكُ شَيۡـًٔ۬ا (٦٧) فوََرَبِّكَ لَنحَۡشُرنََّهُمۡ وَٱلشَّ نسَـٰنُ أءَِذَا مَا مِتُّ لَسَوۡفَ أخُۡرَجُ حَيًّا (٦٦) أوَلََا يذَۡڪرُُ ٱلۡإِ ٱلۡإِ

لَـلَٰةِ فلَۡيَمۡدُدۡ لَهُ  قَامً۬ا وَأحَۡسَنُ ندَِيًّ۬ا (٧٣) وكََمۡ أهَۡلَكۡناَ قَبلَۡهُم مِّن قَرۡنٍ هُمۡ أحَۡسَنُ أثََـثًٰا۬ وَرءِۡيً۬ا (٧٤) قُلۡ مَن كَانَ فِى ٱلضَّ ْ أىَُّ ٱلۡفرَِيقَيۡنِ خَيرٌۡ۬ مَّ ْ للَِّذِينَ ءَامَنوُٓا إذَِا تتُلَۡىٰ عَلَيۡهِمۡ ءَايَـتٰنُاَ بيَِّنـَتٍٰ۬ قَالَ ٱلَّذِينَ كَفرَُوا ْ وَّنذَرَُ ٱلظَّـلٰمِِيَن فِيہَا جِثِيًّ۬ا (٧٢) وَ ى ٱلَّذِينَ ٱتَّقَوا ا مَّقۡضِيًّ۬ا (٧١) ثمَُّ ننُجَِّ وَاردُِهَاۚ كَانَ عَلَىٰ رَبِّكَ حَتمًۡ۬
ِ ٱتَّخَذَ عِندَ  َ مَالاً۬ وَوَلَدًا (٧٧) أطََّلَعَ ٱلۡغَيبَۡ أمَ ـلٰحَِـتُٰ خَيرٌۡ عِندَ رَبِّكَ ثوََابً۬ا وَخَيرٌۡ۬ مَّردًَّا (٧٦) أفَرَءََيتَۡ ٱلَّذِى ڪفَرََ بِـَٔايَـتِٰناَ وَقَالَ لَأوُتيَنَّ ْ هُدً۬ىۗ وَٱلۡبـَقِٰيَـتُٰ ٱلصَّ كَانً۬ا وَأضَۡعَفُ جُندً۬ا (٧٥) وَيزَِيدُ ٱللهَُّ ٱلَّذِينَ ٱهۡتدََوۡا اعَةَ فَسَيَعۡلَمُونَ مَنۡ هُوَ شَرٌّ۬ مَّ إمَِّا ٱلسَّ ْ مَا يوُعَدُونَ إمَِّا ٱلۡعَذَابَ وَ ٱلرَّحۡمَـٰنُ مَدًّاۚ حَتَّىٰٓ إذَِا رأَوَۡا

يَـٰطِيَن عَلَى ٱلۡكَـفِٰرِينَ تؤَُزُّهُمۡ أزَاًّ۬ (٨٣) فَلَا تَعۡجَلۡ عَلَيۡهِمۡۖ إنَِّمَا  ْ لَهُمۡ عِزاًّ۬ (٨١) كَلاَّۚ سَيَكۡفرُُونَ بِعِباَدَتِہمِۡ وَيَكُونوُنَ عَلَيۡہمِۡ ضِدًّا (٨٢) ألََمۡ ترََ أنََّآ أرَسَۡلۡناَ ٱلشَّ ْ مِن دُونِ ٱللهَِّ ءَالِهَةً۬ لِّيَكُونوُا ٱلرَّحۡمَـٰنِ عَهۡدً۬ا (٧٨) ڪَلاَّۚ سَنكَۡتبُُ مَا يقَُولُ وَنَمُدُّ لَهُ ۥ مِنَ ٱلۡعَذَابِ مَدًّ۬ا (٧٩) وَنرَثُِهُ ۥ مَا يقَُولُ وَيَأتِۡيناَ فرَدًۡ۬ا (٨٠) وَٱتَّخَذُوا
 ْ مَـوَٰٲتُ يتَفََطَّرۡنَ مِنهُۡ وَتنَشَقُّ ٱلۡأرَضُۡ وَتَخِرُّ ٱلۡجبِاَلُ هَدًّا (٩٠) أنَ دَعَوۡا ْ ٱتَّخَذَ ٱلرَّحۡمَـٰنُ وَلَدً۬ا (٨٨) لَّقَدۡ جِئتۡمُۡ شَيۡـًٔا إدًِّ۬ا (٨٩) تَڪَادُ ٱلسَّ فَـٰعَةَ إلِاَّ مَنِ ٱتَّخَذَ عِندَ ٱلرَّحۡمَـٰنِ عَهۡدً۬ا (٨٧) وَقَالُوا نَعُدُّ لَهُمۡ عَدًّ۬ا (٨٤) يوَۡمَ نَحۡشُرُ ٱلۡمتَُّقِيَن إلَِى ٱلرَّحۡمَـٰنِ وَفدًۡ۬ا (٨٥) وَنَسُوقُ ٱلۡمجُۡرمِِيَن إلَِىٰ جَهَنَّمَ وِردًۡ۬ا (٨٦) لاَّ يَمۡلكُِونَ ٱلشَّ
رَ بِهِ  رنَۡـٰهُ بِلسَِانِكَ لتِبُشَِّ ـلٰحَِـتِٰ سَيَجۡعَلُ لَهُمُ ٱلرَّحۡمَـٰنُ وُدًّ۬ا (٩٦) فَإِنَّمَا يَسَّ ْ ٱلصَّ ْ وَعَمِلُوا مَـوَٰٲتِ وَٱلۡأرَضِۡ إلِآَّ ءَاتِى ٱلرَّحۡمَـٰنِ عَبدًۡ۬ا (٩٣) لَّقَدۡ أحَۡصَٮٰهُمۡ وَعَدَّهُمۡ عَدًّ۬ا (٩٤) وكَُلُّهُمۡ ءَاتِيهِ يوَۡمَ ٱلۡقِيَـٰمَةِ فرَدًۡا (٩٥) إنَِّ ٱلَّذِينَ ءَامَنوُا للِرَّحۡمَـٰنِ وَلَدً۬ا (٩١) وَمَا ينَبۢغَِى للِرَّحۡمَـٰنِ أنَ يتََّخِذَ وَلَدًا (٩٢) إنِ ڪُلُّ مَن فِى ٱلسَّ

 لۡمتَُّقِيَن وَتنُذِرَ بِهِۦ قَوۡمً۬ا لُّدًّ۬ا (٩٧) وكََمۡ أهَۡلَكۡناَ قَبلَۡهُم مِّن قَرۡنٍ هَلۡ تُحِسُّ مِنہۡمُ مِّنۡ أحََدٍ أوَۡ تَسۡمَعُ لَهُمۡ ركِۡزاَۢ (٩٨)

 ِسۡمِ ٱللهِ ٱلرَّحۡمَـٰنِ ٱلرَّحِيمِ

رَّ وَأخَۡفَى (٧) ٱللهَُّ لَآ إلَِـٰهَ إلِاَّ هُوَۖ لَهُ  إنِ تَجۡهَرۡ بِٱلۡقَوۡلِ فَإِنَّهُ ۥ يَعۡلَمُ ٱلسِّ مَـوَٰٲتِ وَمَا فِى ٱلۡأرَضِۡ وَمَا بيَنۡہَُمَا وَمَا تَحۡتَ ٱلثَّرَىٰ (٦) وَ مَـوَٰٲتِ ٱلۡعُلَى (٤) ٱلرَّحۡمَـٰنُ عَلَى ٱلۡعَرشِۡ ٱسۡتوََىٰ (٥) لَهُ ۥ مَا فِى ٱلسَّ نۡ خَلَقَ ٱلۡأرَضَۡ وَٱلسَّ نَ يَخۡشَىٰ (٣) تنَزِيلاً۬ مِّمَّ ۬ لمِّ طه (١) مَآ أنَزلَۡناَ عَلَيۡكَ ٱلۡقُرءَۡانَ لتِشَۡقَىٰٓ (٢) إلِاَّ تذَۡڪرِةًَ

آ أتَٮَٰهَا نوُدِىَ يَـٰمُوسَىٰٓ (١١) إنِِّىٓ أنََا۟ رَبُّكَ فَٱخۡلَعۡ نَعۡلَيۡكَۖ إنَِّكَ بِٱلۡوَادِ ٱلۡمقَُدَّسِ طوًُ۬ى (١٢) وَأنََا ٱخۡترَتُۡكَ فَٱسۡتمَِعۡ لِماَ يوُحَىٰٓ (١٣) إنَِّنِىٓ أنََا  ْ إنِِّىٓ ءَانَسۡتُ نَاراً۬ لَّعَلِّىٓ ءَاتِيكُم مِّنہَۡا بِقَبسٍَ أوَۡ أجَِدُ عَلَى ٱلنَّارِ هُدً۬ى (١٠) فلََمَّ ٱلۡأسَۡمَآءُ ٱلۡحُسۡنىَٰ (٨) وَهَلۡ أتَٮَٰكَ حَدِيثُ مُوسَىٰٓ (٩) إذِۡ رءََا نَاراً۬ فقََالَ لِأهَۡلهِِ ٱمۡكُثوُٓا

ْ عَلَيۡہَا وَأهَُشُّ بِہَا عَلَىٰ غَنمَِى وَلِىَ فِيہَا مَـَٔاربُِ أخُۡرَىٰ (١٨) قَالَ  اعَةَ ءَاتِيَةٌ أكََادُ أخُۡفِيہَا لتِجُۡزىَٰ كُلُّ نفَۡسِۭ بِمَا تَسۡعَىٰ (١٥) فَلَا يَصُدَّنَّكَ عَنہَۡا مَن لاَّ يؤُمِۡنُ بِہَا وَٱتَّبعََ هَوَٮٰهُ فتَرَدَۡىٰ (١٦) وَمَا تِلۡكَ بِيَمِينِكَ يَـٰمُوسَىٰ (١٧) قَالَ هِىَ عَصَاىَ أتَوََڪَّؤاُ لَوٰةَ لذِِڪرِۡىٓ (١٤) إنَِّ ٱلسَّ ٱللهَُّ لَآ إلَِـٰهَ إلِآَّ أنََا۟ فَٱعۡبدُۡنِى وَأقَِمِ ٱلصَّ

رۡ لِىٓ  ألَۡقِهَا يَـٰمُوسَىٰ (١٩) فَألَۡقَٮٰهَا فَإِذَا هِىَ حَيَّةٌ۬ تَسۡعَىٰ (٢٠) قَالَ خُذۡهَا ولََا تَخَفۡۖ سَنعُِيدُهَا سِيرتََهَا ٱلۡأوُلَىٰ (٢١) وَٱضۡمُمۡ يدََكَ إلَِىٰ جَناَحِكَ تَخۡرُجۡ بيَۡضَآءَ مِنۡ غَيرِۡ سُوٓءٍ ءَايَةً أخُۡرَىٰ (٢٢) لنِرُِيَكَ مِنۡ ءَايَـتِٰناَ ٱلۡكُبرَۡى (٢٣) ٱذۡهَبۡ إلَِىٰ فِرعَۡوۡنَ إنَِّهُ ۥ طغََىٰ (٢٤) قَالَ ربَِّ ٱشۡرحَۡ لِى صَدۡرِى (٢٥) وَيَسِّ
ْ قَوۡلِى (٢٨) وَٱجۡعَل لِّى وَزِيراً۬ مِّنۡ أهَۡلىِ (٢٩) هَـرُٰونَ أخَِى (٣٠) ٱشۡدُدۡ بِهِۦۤ أزَرِۡى (٣١) وَأشَۡركِۡهُ فِىٓ أمَۡرِى (٣٢) كَىۡ نُسَبِّحَكَ كَثِيراً۬ (٣٣) وَنذَۡكُركََ كَثِيراً (٣٤) إنَِّكَ كُنتَ بِناَ بَصِيراً۬ (٣٥) قَالَ قَدۡ أوُتِيتَ سُؤلَۡكَ يَـٰمُوسَىٰ (٣٦) وَلَقَدۡ مَننََّا عَلَيۡكَ مَرَّةً  ۬ مِّن لِّسَانِى (٢٧) يفَقَۡهُوا أمَۡرِى (٢٦) وَٱحۡلُلۡ عُقۡدَةً

احِلِ يَأخُۡذۡهُ عَدُوٌّ۬ لِّى وَعَدُوٌّ۬ لَّهُ ۥۚ وَألَۡقَيتُۡ عَلَيۡكَ مَحَبَّةً۬ مِّنِّى وَلتِصُۡنعََ عَلَىٰ عَينِۡىٓ (٣٩) إذِۡ تَمۡشِىٓ أخُۡتكَُ فتَقَُولُ هَلۡ أدَُلُّكُمۡ عَلَىٰ مَن يَكۡفلُُهُ ۥۖ فرَجََعۡنـَٰكَ إلَِىٰٓ أمُِّكَ كَىۡ تقََرَّ عَينۡہَُا ولََا تَحۡزَنَۚ وَقَتلَۡتَ  أخُۡرَىٰٓ (٣٧) إذِۡ أوَۡحَينۡآَ إلَِىٰٓ أمُِّكَ مَا يوُحَىٰٓ (٣٨) أنَِ ٱقۡذِفِيهِ فِى ٱلتَّابوُتِ فَٱقۡذِفِيهِ فِى ٱلۡيمَِّ فلَۡيلُۡقِهِ ٱلۡيمَُّ بِٱلسَّ

رُ أوَۡ يَخۡشَىٰ (٤٤) قَالَا رَبَّنآَ إنَِّناَ نَخَافُ أنَ يفَرۡطَُ  ٰكَ فتُوُنً۬اۚ فلََبِثتَۡ سِنِيَن فِىٓ أهَۡلِ مَدۡيَنَ ثمَُّ جِئتَۡ عَلَىٰ قَدَرٍ۬ يَـٰمُوسَىٰ (٤٠) وَٱصۡطنَعَۡتكَُ لنِفَۡسِى (٤١) ٱذۡهَبۡ أنَتَ وَأخَُوكَ بِـَٔايَـتِٰى ولََا تنَِيَا فِى ذِكۡرِى (٤٢) ٱذۡهَبآَ إلَِىٰ فِرعَۡوۡنَ إنَِّهُ ۥ طغََىٰ (٤٣) فقَُولَا لَهُ ۥ قَولۡاً۬ لَّيِّنًا۬ لَّعَلَّهُ ۥ يتَذََكَّ َـّ ينۡـَٰكَ مِنَ ٱلۡغَمِّ وَفتَنَ ا فنَجََّ نفَۡسً۬

بُّكُمَا يَـٰمُوسَىٰ (٤٩) قَالَ رَبُّناَ  لَـمُٰ عَلَىٰ مَنِ ٱتَّبعََ ٱلۡهُدَىٰٓ (٤٧) إنَِّا قَدۡ أوُحِىَ إلَِينۡآَ أنََّ ٱلۡعَذَابَ عَلَىٰ مَن ڪذََّبَ وَتوََلَّىٰ (٤٨) قَالَ فَمَن رَّ بِّكَۖ وَٱلسَّ عَلَينۡآَ أوَۡ أنَ يَطۡغَىٰ (٤٥) قَالَ لَا تَخَافَآۖ إنَِّنِى مَعَڪُمَآ أسَۡمَعُ وَأرََىٰ (٤٦) فَأتِۡيَاهُ فقَُولَآ إنَِّا رسَُولَا رَبِّكَ فَأرَسِۡلۡ مَعَناَ بنَِىٓ إسِۡرَٲءِٓيلَ ولََا تُعَذِّبۡہمُۡۖ قَدۡ جِئنۡـَٰكَ بِـَٔايَةٍ۬ مِّن رَّ

ْ أنَۡعَـٰمَكُمۡۗ إنَِّ فِى ذَٲلِكَ لَأيََـتٍٰ۬  ْ وَٱرعَۡوۡا ا مِّن نَّباَتٍ۬ شَتَّىٰ (٥٣) كُلُوا مَآءِ مَآءً۬ فَأخَۡرجَۡناَ بِهِۦۤ أزَۡوَٲجً۬ ٱلَّذِىٓ أعَۡطَىٰ كُلَّ شَىءٍۡ خَلۡقَهُ ۥ ثمَُّ هَدَىٰ (٥٠) قَالَ فَمَا بَالُ ٱلۡقُرُونِ ٱلۡأوُلَىٰ (٥١) قَالَ عِلۡمُهَا عِندَ رَبِّى فِى كِتـَبٍٰ۬ۖ لاَّ يَضِلُّ رَبِّى ولََا ينَسَى (٥٢) ٱلَّذِى جَعَلَ لَكُمُ ٱلۡأرَضَۡ مَهۡدً۬ا وَسَلَكَ لَكُمۡ فِيہَا سُبلُاً۬ وَأنَزَلَ مِنَ ٱلسَّ
ثلۡهِِۦ فَٱجۡعَلۡ بيَنۡنَاَ وَبيَنۡكََ مَوۡعِدً۬ا لاَّ نُخۡلفُِهُ ۥ نَحۡنُ ولََآ أنَتَ مَكَانً۬ا سُوً۬ى (٥٨) قَالَ مَوۡعِدُكُمۡ يوَۡمُ  وُْلِى ٱلنُّهَىٰ (٥٤) ۞ مِنہَۡا خَلَقۡنـَٰكُمۡ وَفِيہَا نُعِيدُكُمۡ وَمِنہَۡا نُخۡرجُِكُمۡ تَارةًَ أخُۡرَىٰ (٥٥) وَلَقَدۡ أرََينۡـَٰهُ ءَايَـتِٰناَ كُلَّهَا فَكَذَّبَ وَأبََىٰ (٥٦) قَالَ أجَِئتۡنَاَ لتِخُۡرجَِناَ مِنۡ أرَضِۡناَ بِسِحۡركَِ يَـٰمُوسَىٰ (٥٧) فلََنأَتِۡينََّكَ بِسِحۡرٍ۬ مِّ لأِّ

ْ إنِۡ هَـذَٰٲنِ لَسَـٰحِرَٲنِ يرُِيدَانِ أنَ يُخۡرجَِاكُم مِّنۡ أرَضِۡكُم بِسِحۡرهِِمَا  ْ ٱلنَّجۡوَىٰ (٦٢) قَالُوٓا وا ْ أمَۡرهَُم بيَنۡهَُمۡ وَأسََرُّ ْ عَلَى ٱللهَِّ ڪذَِبً۬ا فيَُسۡحِتكَُم بِعَذَابٍ۬ۖ وَقَدۡ خَابَ مَنِ ٱفتۡرََىٰ (٦١) فتَنَـَزٰعَُوٓا  ۥ ثمَُّ أتََىٰ (٦٠) قَالَ لَهُم مُّوسَىٰ وَيلَۡكُمۡ لَا تفَتۡرَُوا ى (٥٩) فتَوََلَّىٰ فِرعَۡوۡنُ فَجَمَعَ ڪيَدَۡهُ ٱلزِّينةَِ وَأنَ يُحۡشَرَ ٱلنَّاسُ ضُحً۬

ْۖ فَإِذَا حِباَلُهُمۡ وَعِصِيُّهُمۡ يُخَيَّلُ إلَِيۡهِ مِن سِحۡرهِِمۡ أنََّہَا تَسۡعَىٰ (٦٦) فَأوَۡجَسَ فِى نفَۡسِهِۦ خِيفَةً۬ مُّوسَىٰ (٦٧) قُلۡناَ لَا تَخَفۡ إنَِّكَ  لَ مَنۡ ألَۡقَىٰ (٦٥) قَالَ بَلۡ ألَۡقُوا إمَِّآ أنَ نَّكُونَ أوََّ ْ يَـٰمُوسَىٰٓ إمَِّآ أنَ تلُۡقِىَ وَ ْ صَفًّ۬اۚ وَقَدۡ أفَلَۡحَ ٱلۡيوَۡمَ مَنِ ٱسۡتعَۡلَىٰ (٦٤) قَالُوا ْ ڪيَدَۡكُمۡ ثمَُّ ٱئتۡوُا وَيذَۡهَباَ بِطرَِيقَتِكُمُ ٱلۡمثُلَۡىٰ (٦٣) فَأجَۡمِعُوا

حۡرَۖ فَلَأقَُطِّعَنَّ أيَدِۡيَكُمۡ وَأرَجُۡلَكُم مِّنۡ خِلَـٰفٍ۬ ولََأصَُلِّبنََّكُمۡ  ْ ءَامَنَّا بِربَِّ هَـرُٰونَ وَمُوسَىٰ (٧٠) قَالَ ءَامَنتمُۡ لَهُ ۥ قَبلَۡ أنَۡ ءَاذَنَ لَكُمۡۖ إنَِّهُ ۥ لَكَبِيركُُمُ ٱلَّذِى عَلَّمَكُمُ ٱلسِّ دً۬ا قَالُوٓا حَرةَُ سُجَّ احِرُ حَيثُۡ أتََىٰ (٦٩) فَألُۡقِىَ ٱلسَّ ْ كَيدُۡ سَـٰحِرٍ۬ۖ ولََا يفُلۡحُِ ٱلسَّ ْۖ إنَِّمَا صَنعَُوا أنَتَ ٱلۡأعَۡلَىٰ (٦٨) وَألَۡقِ مَا فِى يَمِينِكَ تلَۡقَفۡ مَا صَنعَُوٓا

حۡرِۗ وَٱللهَُّ خَيرٌۡ۬ وَأبَقَۡىٰٓ (٧٣) إنَِّهُ ۥ مَن يَأتِۡ رَبَّهُ ۥ مُجۡرمًِ۬ا فَإِنَّ  ْ لَن نُّؤثِۡركََ عَلَىٰ مَا جَآءَنَا مِنَ ٱلۡبيَِّنـَتِٰ وَٱلَّذِى فَطرَنََاۖ فَٱقۡضِ مَآ أنَتَ قَاضٍۖ إنَِّمَا تقَۡضِى هَـذِٰهِ ٱلۡحَيوَٰةَ ٱلدُّنيَۡآ (٧٢) إنَِّآ ءَامَنَّا بِرَبِّناَ ليَِغۡفِرَ لَناَ خَطَـيَٰـنٰاَ وَمَآ أكَۡرهَۡتنَاَ عَلَيۡهِ مِنَ ٱلسِّ فِى جُذُوعِ ٱلنَّخۡلِ وَلَتعَۡلَمُنَّ أيَُّنآَ أشََدُّ عَذَابً۬ا وَأبَقَۡىٰ (٧١) قَالُوا

ا ولََا تَخۡشَىٰ ( ا لاَّ تَخَـٰفُ دَركًَ۬ ىٰ (٧٦) وَلَقَدۡ أوَۡحَينۡآَ إلَِىٰ مُوسَىٰٓ أنَۡ أسَۡرِ بِعِباَدِى فَٱضۡربِۡ لَهُمۡ طرَِيقً۬ا فِى ٱلۡبحَۡرِ يبَسًَ۬ تُٰ عَدۡنٍ۬ تَجۡرِى مِن تَحۡتِہَا ٱلۡأنَۡہَـرُٰ خَـلٰدِِينَ فِيہَاۚ وَذَٲلِكَ جَزآَءُ مَن تزَكََّ ـلٰحَِـتِٰ فَأوُْلَـٮِٰٕٓكَ لَهُمُ ٱلدَّرجََـتُٰ ٱلۡعُلَىٰ (٧٥) جَنَـّ لَهُ ۥ جَهَنَّمَ لَا يَمُوتُ فِيہَا ولََا يَحۡيَىٰ (٧٤) وَمَن يَأتِۡهِۦ مُؤمِۡنًا۬ قَدۡ عَمِلَ ٱلصَّ

ْ فِيهِ فيََحِلَّ عَلَيۡكُمۡ غَضَبِىۖ وَمَن يَحۡللِۡ عَلَيۡهِ  ْ مِن طيَِّبـَتِٰ مَا رَزقَۡنـَٰكُمۡ ولََا تَطۡغَوۡا لۡوَىٰ (٨٠) كُلُوا ٧٧) فَأتَبۡعََہمُۡ فِرعَۡوۡنُ بِجُنوُدِهِۦ فَغَشِيَہمُ مِّنَ ٱلۡيمَِّ مَا غَشِيَہمُۡ (٧٨) وَأضََلَّ فِرعَۡوۡنُ قَوۡمَهُ ۥ وَمَا هَدَىٰ (٧٩) يَـبٰنَِىٓ إسِۡرَٲءِٓيلَ قَدۡ أنَجَينۡـَٰكُم مِّنۡ عَدُوِّكُمۡ وَوَٲعَدۡنَـٰكُمۡ جَانِبَ ٱلطُّورِ ٱلۡأيَۡمَنَ وَنزََّلۡناَ عَلَيۡكُمُ ٱلۡمنََّ وَٱلسَّ

امِرِىُّ (٨٥) فرَجََعَ مُوسَىٰٓ إلَِىٰ قَوۡمِهِۦ غَضۡبـَٰنَ أسَِفً۬اۚ قَالَ يَـقَٰوۡمِ ألََمۡ  ا ثمَُّ ٱهۡتدََىٰ (٨٢) ۞ وَمَآ أعَۡجَلَكَ عَن قَوۡمِكَ يَـٰمُوسَىٰ (٨٣) قَالَ هُمۡ أوُلَْآءِ عَلَىٰٓ أثَرَِى وَعَجلِۡتُ إلَِيۡكَ ربَِّ لتِرَضَۡىٰ (٨٤) قَالَ فَإِنَّا قَدۡ فتَنََّا قَوۡمَكَ مِنۢ بَعۡدِكَ وَأضََلَّهُمُ ٱلسَّ نَ تَابَ وَءَامَنَ وَعَمِلَ صَـلٰحًِ۬ إنِِّى لَغَفَّارٌ۬ لمِّ غَضَبِى فقََدۡ هَوَىٰ (٨١) وَ

إلَِـٰهُ مُوسَىٰ فنَسَِىَ ( ْ هَـذَٰآ إلَِـٰهُڪمُۡ وَ امِرِىُّ (٨٧) فَأخَۡرَجَ لَهُمۡ عِجۡلاً۬ جَسَدً۬ا لَّهُ ۥ خُوَارٌ۬ فقََالُوا لۡنآَ أوَۡزاَراً۬ مِّن زِينةَِ ٱلۡقَوۡمِ فقََذفَنۡـَٰهَا فَكَذَٲلِكَ ألَۡقَى ٱلسَّ ْ مَآ أخَۡلَفنۡاَ مَوۡعِدَكَ بِمَلۡكِناَ وَلَـٰكِنَّا حُمِّ بِّكُمۡ فَأخَۡلَفتۡمُ مَّوۡعِدِى (٨٦) قَالُوا يَعِدۡكُمۡ رَبُّكُمۡ وَعۡدًا حَسَناًۚ أفََطَالَ عَلَيۡڪمُُ ٱلۡعَهۡدُ أمَۡ أرَدَتُّمۡ أنَ يَحِلَّ عَلَيۡكُمۡ غَضَبٌ۬ مِّن رَّ

ْ (٩٢) ألَاَّ تتََّبِعَنِۖ أفََعَصَيتَۡ  ْ لَن نَّبرۡحََ عَلَيۡهِ عَـٰكِفِيَن حَتَّىٰ يرَجِۡعَ إلَِينۡاَ مُوسَىٰ (٩١) قَالَ يَـٰهَـرُٰونُ مَا مَنعََكَ إذِۡ رأَيَتۡهَُمۡ ضَلُّوٓا ْ أمَۡرِى (٩٠) قَالُوا إنَِّ رَبَّكُمُ ٱلرَّحۡمَـٰنُ فَٱتَّبِعُونِى وَأطَِيعُوٓا ا (٨٩) وَلَقَدۡ قَالَ لَهُمۡ هَـرُٰونُ مِن قَبلُۡ يَـقَٰوۡمِ إنَِّمَا فتُِنتمُ بِهِۦۖ وَ ٨٨) أفََلَا يرََوۡنَ ألَاَّ يرَجِۡعُ إلَِيۡهِمۡ قَولۡاً۬ ولََا يَمۡلكُِ لَهُمۡ ضَراًّ۬ ولََا نفَۡعً۬

ْ بِهِۦ فقََبضَۡتُ قَبضَۡةً۬ مِّنۡ أثَرَِ ٱلرَّسُولِ فنَبَذَتُۡهَا وَڪذََٲلِكَ سَوَّلَتۡ لِى نفَۡسِى (٩٦) قَالَ فَٱذۡهَبۡ فَإِنَّ لَكَ فِى ٱلۡحَيوَٰةِ أنَ تقَُولَ  أمَۡرِى (٩٣) قَالَ يبَنۡؤَمَُّ لَا تَأخُۡذۡ بِلحِۡيتَِى ولََا بِرأَسِۡىٓۖ إنِِّى خَشِيتُ أنَ تقَُولَ فرََّقۡتَ بيَۡنَ بنَِىٓ إسِۡرَٲءِٓيلَ وَلَمۡ ترَقُۡبۡ قَوۡلِى (٩٤) قَالَ فَمَا خَطبۡكَُ يَـٰسَـٰمِرِىُّ (٩٥) قَالَ بَصُرتُۡ بِمَا لَمۡ يبَصُۡرُوا

ا (٩٨) كَذَٲلِكَ نقَُصُّ عَلَيۡكَ مِنۡ أنَبۢآَءِ مَا قَدۡ سَبقََۚ وَقَدۡ ءَاتيَنۡـَٰكَ مِن لَّدُنَّا ذِڪرۡاً۬ (٩٩) مَّنۡ أعَۡرضََ عَنهُۡ فَإِنَّهُ ۥ يَحۡمِلُ يوَۡمَ  َّهُ ۥ فِى ٱلۡيمَِّ نَسۡفًا (٩٧) إنَِّمَآ إلَِـٰهُكُمُ ٱللهَُّ ٱلَّذِى لَآ إلَِـٰهَ إلِاَّ هُوَۚ وَسِعَ ڪُلَّ شَىءٍۡ عِلۡمً۬ إنَِّ لَكَ مَوۡعِدً۬ا لَّن تُخۡلَفَهُ ۥۖ وَٱنظرُۡ إلَِىٰٓ إلَِـٰهِكَ ٱلَّذِى ظلَۡتَ عَلَيۡهِ عَاكِفً۬اۖ لَّنحَُرِّقَنَّهُ ۥ ثمَُّ لَننَسِفنَ لَا مِسَاسَۖ وَ

ورِۚ وَنَحۡشُرُ ٱلۡمجُۡرمِِيَن يوَۡمَٮذٍِٕ۬ زرُقًۡ۬ا (١٠٢) يتَخََـفٰتَوُنَ بيَنۡہَمُۡ إنِ لَّبِثتۡمُۡ إلِاَّ عَشۡراً۬ (١٠٣) نَّحۡنُ أعَۡلَمُ بِمَا يقَُولُونَ إذِۡ يقَُولُ أمَۡثلَُهُمۡ طرَِيقَةً إنِ لَّبِثتۡمُۡ إلِاَّ يوَۡمً۬ا (١٠٤) وَيَسۡـلَُٔونَكَ عَنِ ٱلۡجبِاَلِ فقَُلۡ ينَسِفُهَا رَبِّى نَسۡفً۬ا (١٠٥)  ٱلۡقِيَـٰمَةِ وِزرۡاً (١٠٠) خَـلٰدِِينَ فِيهِۖ وَسَآءَ لَهُمۡ يوَۡمَ ٱلۡقِيَـٰمَةِ حِمۡلاً۬ (١٠١) يوَۡمَ ينُفخَُ فِى ٱلصُّ

ا (١١٠) ۞  فَـٰعَةُ إلِاَّ مَنۡ أذَِنَ لَهُ ٱلرَّحۡمَـٰنُ وَرضَِىَ لَهُ ۥ قَولۡاً۬ (١٠٩) يَعۡلَمُ مَا بيَۡنَ أيَدِۡيہمِۡ وَمَا خَلۡفَهُمۡ ولََا يُحِيطوُنَ بِهِۦ عِلۡمً۬ ا (١٠٨) يوَۡمَٮذٍِٕ۬ لاَّ تنَفعَُ ٱلشَّ ا ولََآ أمَۡتًا۬ (١٠٧) يوَۡمَٮذٍِٕ۬ يتََّبِعُونَ ٱلدَّاعِىَ لَا عِوَجَ لَهُ ۥۖ وَخَشَعَتِ ٱلۡأصَۡوَاتُ للِرَّحۡمَـٰنِ فَلَا تَسۡمَعُ إلِاَّ هَمۡسً۬ ا صَفۡصَفً۬ا (١٠٦) لاَّ ترََىٰ فِيہَا عِوَجً۬ فيَذَرَهَُا قَاعً۬

ا (١١٢) وكََذَٲلِكَ أنَزلَۡنـَٰهُ قُرءَۡانًا عَرَبِيًّ۬ا وَصَرَّفنۡاَ فِيهِ مِنَ ٱلۡوَعِيدِ لَعَلَّهُمۡ يتََّقُونَ أوَۡ يُحۡدِثُ لَهُمۡ ذِكۡراً۬ (١١٣) فتَعََـلَٰى ٱللهَُّ ٱلۡملَكُِ ٱلۡحَقُّۗ ولَاَ تَعۡجَلۡ بِٱلۡقُرءَۡانِ مِن قَبلِۡ أنَ يقُۡضَىٰٓ إلَِيۡكَ  ا ولََا هَضۡمً۬ ـلٰحَِـتِٰ وَهُوَ مُؤمِۡنٌ۬ فَلَا يَخَافُ ظلُۡمً۬ ا (١١١) وَمَن يَعۡمَلۡ مِنَ ٱلصَّ وَعَنتَِ ٱلۡوُجُوهُ للِۡحَىِّ ٱلۡقَيُّومِۖ وَقَدۡ خَابَ مَنۡ حَمَلَ ظلُۡمً۬
 ْ ْ إلِآَّ إبِلۡيِسَ أبََىٰ (١١٦) فقَُلۡناَ يَـٰٓـَٔادَمُ إنَِّ هَـذَٰا عَدُوٌّ۬ لَّكَ وَلزَِوۡجِكَ فَلَا يُخۡرجَِنَّكُمَا مِنَ ٱلۡجَنَّةِ فتَشَۡقَىٰٓ (١١٧) إنَِّ لَكَ ألَاَّ تَجُوعَ فِيہَا ولََا تَعۡرَىٰ (١١٨) وَأنََّكَ لَا تَظۡمَؤاُ ْ لِأدََمَ فَسَجَدُوٓا إذِۡ قُلۡناَ للِۡمَلَـٮِٰٕٓڪَةِ ٱسۡجُدُوا ا (١١٤) وَلَقَدۡ عَهِدۡنَآ إلَِىٰٓ ءَادَمَ مِن قَبلُۡ فنَسَِىَ وَلَمۡ نَجدِۡ لَهُ ۥ عَزمًۡ۬ا (١١٥) وَ وَحۡيُهُ ۥۖ وَقُل رَّبِّ زدِۡنِى عِلۡمً۬

اۖ بَعۡضُكُمۡ  يۡطَـٰنُ قَالَ يَـٰٓـَٔادَمُ هَلۡ أدَُلُّكَ عَلَىٰ شَجَرةَِ ٱلۡخُلۡدِ وَمُلۡكٍ۬ لاَّ يبَلَۡىٰ (١٢٠) فَأڪََلَا مِنہَۡا فبَدََتۡ لَهُمَا سَوۡءَٲتُهُمَا وَطفَِقَا يَخۡصِفَانِ عَلَيۡہِمَا مِن وَرَقِ ٱلۡجَنَّةِۚ وَعَصَىٰٓ ءَادَمُ رَبَّهُ ۥ فَغَوَىٰ (١٢١) ثمَُّ ٱجۡتبَـَٰهُ رَبُّهُ ۥ فتَاَبَ عَلَيۡهِ وَهَدَىٰ (١٢٢) قَالَ ٱهۡبِطَا مِنهَۡا جَمِيعَۢ فِيہَا ولََا تَضۡحَىٰ (١١٩) فوََسۡوَسَ إلَِيۡهِ ٱلشَّ

ا وَنَحۡشُرهُُ ۥ يوَۡمَ ٱلۡقِيَـٰمَةِ أعَۡمَىٰ (١٢٤) قَالَ ربَِّ لمَِ حَشَرتۡنَِىٓ أعَۡمَىٰ وَقَدۡ كُنتُ بَصِيراً۬ (١٢٥) قَالَ كَذَٲلِكَ أتَتَكَۡ ءَايَـتٰنُاَ فنَسَِيتہََاۖ وكََذَٲلِكَ ٱلۡيوَۡمَ تنُسَىٰ (١٢٦) وكََذَٲلِكَ نَجۡزِى  لبِعَۡضٍ عَدُوٌّ۬ۖ فَإِمَّا يَأتِۡينََّڪمُ مِّنِّى هُدً۬ى فَمَنِ ٱتَّبعََ هُدَاىَ فَلَا يَضِلُّ ولََا يَشۡقَىٰ (١٢٣) وَمَنۡ أعَۡرضََ عَن ذِڪرِۡى فَإِنَّ لَهُ ۥ مَعِيشَةً۬ ضَنكً۬

مۡسِ  ى (١٢٩) فَٱصۡبِرۡ عَلَىٰ مَا يقَُولُونَ وَسَبِّحۡ بِحَمۡدِ رَبِّكَ قَبلَۡ طلُُوعِ ٱلشَّ بِّكَ لَكَانَ لزِاَمً۬ا وَأجََلٌ۬ مُّسَمًّ۬ وُْلِى ٱلنُّهَىٰ (١٢٨) وَلَولَۡا كَلمَِةٌ۬ سَبقََتۡ مِن رَّ مَنۡ أسَۡرفََ وَلَمۡ يؤُمِۡنۢ بِـَٔايَـتِٰ رَبِّهِۦۚ وَلَعَذَابُ ٱلۡأخَِرةَِ أشََدُّ وَأبَقَۡىٰٓ (١٢٧) أفَلََمۡ يَہدِۡ لَهُمۡ كَمۡ أهَۡلَكۡناَ قَبلَۡهُم مِّنَ ٱلۡقُرُونِ يَمۡشُونَ فِى مَسَـٰكِنِہمِۡۗ إنَِّ فِى ذَٲلِكَ لَأيََـتٍٰ۬ لأِّ

ْ لَولَۡا يَأتِۡيناَ بِـَٔايَةٍ۬ مِّن  لَوٰةِ وَٱصۡطبَِرۡ عَلَيۡہَاۖ لَا نَسۡـلَُٔكَ رِزقًۡ۬اۖ نَّحۡنُ نرَۡزقُُكَۗ وَٱلۡعَـقِٰبةَُ للِتَّقۡوَىٰ (١٣٢) وَقَالُوا نہۡمُۡ زهَۡرةََ ٱلۡحَيوَٰةِ ٱلدُّنيَۡا لنِفَتِۡنہَمُۡ فِيهِۚ وَرِزۡقُ رَبِّكَ خَيرٌۡ۬ وَأبَقَۡىٰ (١٣١) وَأمُۡرۡ أهَۡلَكَ بِٱلصَّ ا مِّ وَقَبلَۡ غُرُوبِہَاۖ وَمِنۡ ءَانَآىِٕ ٱلَّيۡلِ فَسَبِّحۡ وَأطَرۡاَفَ ٱلنَّہَارِ لَعَلَّكَ ترَضَۡىٰ (١٣٠) ولََا تَمُدَّنَّ عَينۡيَۡكَ إلَِىٰ مَا مَتَّعۡناَ بِهِۦۤ أزَۡوَٲجً۬

وِىِّ وَمَنِ ٱهۡتدََىٰ (١٣٥) رَٲطِ ٱلسَّ ْۖ فَسَتعَۡلَمُونَ مَنۡ أصَۡحَـبُٰ ٱلصِّ ْ رَبَّناَ لَولَۡآ أرَسَۡلۡتَ إلَِينۡاَ رسَُولاً۬ فنَتََّبِعَ ءَايَـتِٰكَ مِن قَبلِۡ أنَ نَّذِلَّ وَنَخۡزىَٰ (١٣٤) قُلۡ ڪُلٌّ۬ مُّترََبِّصٌ۬ فتَرََبَّصُوا حُفِ ٱلۡأوُلَىٰ (١٣٣) وَلَوۡ أنََّآ أهَۡلَكۡنـَٰهُم بِعَذَابٍ۬ مِّن قَبلۡهِِۦ لَقَالُوا بِّهِۦۤۚ أوََلَمۡ تَأتِۡہمِ بيَِّنةَُ مَا فِى ٱلصُّ رَّ

Imam Ali (ra) said: Allah the Almighty selected us from His Crea-
tion and selected for us our followers who assist us. They are 
pleased when we are pleased and are sorrowful in our sorrows. 
They give up their lives and property for our cause. Therefore 
they are ours and will be with us in Paradise. 

.يا حنان يا منان حنانا من لدنك وزكوة
You can reach me @ Bi.isim.Allah@outlook.com
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